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This study has focused on the general question of what 
impact ancient thought had on selected writings of W. E. B. 
DuBois. By means of an examination of concepts on socialization, 
the study analyzed the early socialization experiences of Dr. 
DuBois. It was contended that knowledge of the ancient culture 
and world view of his antecedents facilitated his transcending 
the western paradigm in his scholarship. 
The problem discussed in this dissertation may be catego¬ 
rized under the rubric of political thought with emphasis on an 
understanding of traditional African and Islamic thought, this 
study seeks to comprehend how this ancient orientation influenced 
the thought process of Dr. DuBois and enabled him to transcend 
the western paradigm in his scholarship, even though his formal 
educational experiences were within the western frame of 
reference. 
1 
In the conclusion of this study, it is argued that selected 
works of Dr. DuBois from 1897 to 1961 reflect world views, per¬ 
ceptions of reality, value orientations and frames of reference 
that are outside the realm of the western philosophical tradi¬ 
tion. Further, this analysis suggests that one cannot fully 
appreciate the dimensions of Dr. DuBois' scholarship without an 
understanding of its nonwestern theoretical underpinnings. 
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CHAPTER I 
INTRODUCTION AND OVERVIEW 
Statement of the Problem 
The basic purpose of this research is to examine the impact 
of ancient African and Eastern social and political thought on 
selected writings of W.E.3. DuBois. 
Significance of the Study 
The writings and achievements of Dr. DuBois cover a time 
span from 1883 to 1963. In addition to Dr. DuBois1 numerous 
writings, there have been many other researchers who have com¬ 
piled, analyzed and edited his works. In the literature review, 
we will show how these works focus on the man, his academic 
training, the social environment in which he lived and his over¬ 
all philosophy. 
However in this study, it will be demonstrated that these 
works do not examine the Ancient African and Eastern foundations 
and philosophical underpinnings of his views and the way in which 
this body of knowledge impacted on his social and political 
thought. 
General Objective 
Therefore, the general objective of this study is to examine 
DuBois1 works with specific attention to those frames of refer¬ 
ence, modes of thinking, and schools of thought which influenced 
1 
2 
his ideas and philosophies and which enabled him to move beyond 
the western paradigm. 
Specific Objective 
In order to accomplish this task, the following specific 
questions will be addressed: 
1. What is Ancient African and Eastern social 
thought? 
2. What are the theoretical orientations that are 
characteristic of these ancient civilizations? 
3. What are the components of ancient social 
and political thought? 
4. How can these components or parameters be 
identified? 
5. What writings of W.E.B. DuBois reflect these 
frames of reference? 
6. How and why are these parameters of ancient social 
and political thought manifest in his works? 
7. How is a knowledge of ancient social and 
political thought useful in understanding 
contemporary social phenomena? 
General Theoretical Approach of the Study 
In order to examine the impact of ancient thought on the 
writings of DuBois, it is necessary to examine the man, his 
life, his early socialization experiences and some of the events 
and circumstances that shaped his life. 
3 
One must examine the research problem from a historical 
perspective. This will enable one to focus on the dominant 
western paradigm which influenced DuBois' formal training. How¬ 
ever, in order to discuss the western paradigm and its emergence, 
one must examine its historical antecedents, the controversies, 
the polemic context and intellectual, social and political cli¬ 
mate which gave rise to this western frame of reference. 
Why is this important? This is significant for examining 
the philosophical underpinnings of the writings'of Dr. DuBois 
because the focus of this study is to examine those forces which 
enabled DuBois to transcend the western paradigm given the fact 
that his formal educational experiences were shaped and developed 
within this western frame of reference. 
How can this be done? This research seeks to demonstrate 
that many of the early and later works of Dr. DuBois reflect 
values, patterns of thought, world views and modes of scholarship 
that have their origin outside of the western paradigm. This 
contention enables the researcher to raise the following 
secondary set of questions: 
1. What evidence suggests that DuBois' world 
views and early socialization experiences 
might have transcended the western experience? 
2. What mode of thinking, political and social 
frames of reference reflect these world views? 
3. What civilizations are representative of 
these world views? 
4 
4. How was DuBois influenced in his early phases 
of political socialization by personalities 
and intellectual climates which encompassed 
these Eastern and ancient world views? 
5. What frames of reference are useful for this 
endeavor? 
This set of secondary questions will be addressed at various 
stages in this research, but first, we must rephrase these 
questions and present them as a series of ideas. Then we must 
discuss the way in which these ideas are interrelated and next, 
we must point out the usefulness of these interrelationships for 
this endeavor. 
Consequently, we ask; what are the relationships among the 
following; (1) historical background; (2) early socialization 
experiences; (3) the early life of Dr. DuBois; and (4) 
theoretical frames of reference. 
We will address this question by examining the works and 
concepts of several writers and in examining their works, we will 
explain their relevance for this research. 
Of extreme importance is the reference to the usefulness of 
the historical background in the analysis and study of any 
problem. In addition, of equal significance is the knowledge of 
people of African descent. Who were these people of African 
descent? Where did they come from? What were some of the 
characteristics of their social and political environment? Why 
is knowledge of the history of this group of people necessary? 
5 
W. E. B. DuBois demonstrates the importance of this in the Atlanta 
University Publications and his autobiographical works. 
Continuing the discussion of the usefulness of 
historical information, one further asks how the autobiographical 
information about DuBois is useful and related to existing theo¬ 
retical frameworks? First, works dealing with Ancient social and 
political thought emphasize the importance of the historical 
period and the uses of historical information. Second, C. W. 
Mills in The Sociological Imagination discusses the importance of 
biography and history. He states: 
The sociological imagination enables its 
possessor to understand the larger historical scene 
in terms of its meaning for the inner life and the 
external career of a variety of individuals. . . 
The first fruit of this imagination and the 
first lesson of the social science that embodies it 
is the idea that the individual can understand his 
own experience and guage his own fate only by locat¬ 
ing himself within his period. . . 
We have come to know that every individual 
lives from one generation to the next, in some 
society; that he lives out a biography and that he 
lives it out within some historical sequence. By 
the fact of his living he contributes however 
minutely, to the shaping of this society and 
the course of its history, even as he is made , 
by society and its historical push and shove. 
The above section demonstrates the importance of the rela¬ 
tionship between biography and history and the role of the en¬ 
vironment in developing the thought process of the individual. 
However, there are some limitations to the usage of this concept. 
i 
C. Wright Mills, The Sociological Imagination (New York: 
Oxford University Press, Inc., 1959, First Evergreen edition, 
Grove Press, Inc., 1961), pp. 5-6. 
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It is reflected in the term biography. While this idea is useful 
it does not address biographical antecendents. 
A work which addresses some of these gaps is Herbert Hyman, 
Political Socialization: A Study in the Psychology of Political 
2 
Behavior. He first refers to the primary socialization in the 
family and the secondary socialization of the wider society. 
However all children live not only in the 
environment of their family, but in the wider envi¬ 
ronment. 
Insofar as the child's wide environment is 
much the same as the one confronted and then given 
meaning by his parents in ideological terms, we , 
might expect the persistence of the parental patterns. 
How will this be applicable to DuBois? Dr. DuBois was a 
product of two worlds. That informal world of parents and family 
and that of the formal educational experiences in New England. 
Most studies about DuBois focus on the formal educational 
experiences at Fisk, Harvard and Germany; and the way in which 
these events shaped his world view. Limited scholarship is 
devoted to these informal experiences. This void will be later 
addressed. 
At this point, we will consider Hyman's discussion 
of the importance of the informal in the context of political 
socialization. Also, we will point out the way in which this 
discussion addresses the antecedents of his biography. 
2 
Herbert H. Hyman, Political Socialization: Study In The 
Psychology of Political Behavior (New York': THeTTree Press, 
1959; Paperback "edition, 1969) . 
3Ibid., pp. 97-98. 
7 
Referring to remarks by Bloch on agricultural techniques of 
the French in the formation of the "peasant mentality shaped by 
centuries of experiences," one finds the following: 
A society that could be completely molded by 
its immediately preceeding period would have to have 
a structure so malleable as to be virtually inverte¬ 
brate. It would also have to be a society in which 
communication between generations was conducted so to 
speak, in Indian file--the children having contact 
with their ancestors only through the mediation of 
their parents. Now this is not true. It is not true 
when the communication is purely oral. Take our 
villages for example. Because working conditions keep 
the mother and father away almost all day, the young 
children are brought up chiefly by their grandparents. 
Consequently, with the molding of each new mind, 
there is a backward step, joining the most malleable 
to the most inflexible mentality, while skipping that 
generation which is the sponsor of change. There is 
small room for doubt that this is the source of that . 
traditionalism inherent in so many peasant societies. 
How is this information useful? The immediate interpreta¬ 
tion of this passage suggests that keeping alive the tradition 
of the ancestors is negative. In some of the scholarship on 
racial problems, this was seen as a hindrance to social prog- 
5 
ress. However there can also be a positive side to keeping alive 
the tradition and this was manifest in many of the writings of 
DuBois. 
Hyman further discusses other important aspects of political 
socialization which are useful for this study. 
4Ibid., p. 105. 
5 
E. Franklin Frazier, The Negro Family in the United States 
(Chicago: University of Chicago Press, 1939. Revised and abridged 
edition, The Dryden Press, Inc., 1948). 
8 
One other problem related to the concepts 
employed has to do with the ambiguity of the notion 
of generations. When we conceive of the "younger 
vs. the older" generation, we have in mind a 
concept of chronological age, and the implicit 
notion that being at a certain point in life and 
in a certain status for political consequences. 
When we conceive of the lost generation of World 
War I or of the generation of "Depression babies," 
we have in mind not a chronological concept but 
the notion of a particular social environment--ar 
Zeitgeist within which the individual developed.0 
In reference to DuBois, environment and educational exper¬ 
iences are not limited to the social world of his immediate 
family or the intellectual community of New England. The concept 
of generations can also include the social and political environ¬ 
ment of his biological ancestors and the Ancient African world 
view of his non-immediate biological ancestors. These non- 
biological ancestors are referred to by Hyman and others as 
political socialization through adoption of ideas and attitudes 
from teachers, peers and other individuals. These other indi¬ 
viduals for purposes of this study will be non-biological ances¬ 
tors and biographical antecedents. 
John S. Mibiti in African Religions and Philosophy states 
that: 
For African peoples, the family has a much wider 
circle of members than the word suggests in Europe 
or North America. . . . 
The family also includes the departed relatives, 
whom we have designated as the living- dead. These are 
. . . thought to be still interested in the affairs 
of the famiy to which they once belonged in their 
6Ibid., p. 102. 
9 
physical life. Surviving members must not forget the 
departed, otherwise misfortune is feared to strike 
them or their relatives. ... The living-dead 
solidify and mystically bind together the whole 
family. . . 
African concept of the family also includes the 
unborn members who are still in the loins of the 7 
living. They are the buds of hope and expectation/ 
The generational component of biographical antecedents is 
extremely useful for this study because it further legitimizes 
the importance of an understanding of Ancient African and Eastern 
social and political thought. 
DuBois in his autobiographical works describes the back¬ 
ground of his ancestors the Black Burgharts. Tom, his great 
grandfather, was from West Africa and Tom's mother or wife was 
g 
Bantu. According to DuBois, Alexander, his grandfather, lived 
g 
in Haiti for a period of time. Likewise, it will be demon¬ 
strated in examining the political socialization experiences of 
DuBois that the role of the "generational non-biological biographical 
antecedents" was very important in the shaping of his philosophy. 
This category of influences will include the primary African 
community which consists of blood relatives and the secondary 
African community which consists of African writers and others of 
African descent who were knowledgeable of their culture and its 
antecedents. 
7John S. Mibiti, African Religions and Philosophy (Garden 
City, New York: Doubleday and Company, Inc., Anchor“Books, 
1970), pp. 138-140. 
g 
W. E. B. DuBois, The Autobiography of W. E. B. DuBois (New 
York: International Press, 1968), p. bZ 
g 
Ibid., p. 66 
10 
This approach will also enable one to consider the social 
and political environment which included the religious. Of the 
religious Awogu states: 
Religion and rituals were in many of the 
societies part of the political system; this was 
clearly so in the case of the Islamic theocracies. 
But even in the indigeneous political systems, also, 
religion and rituals provided the sanctions which 
ensured allegiance to the society and thus helped to 
strengthen the established political system. Religion 
permeated every aspect of the society in traditional 
Africa. The Islamic theocracies apart, it was not an 
established religion like Christianity or Buddhism:,, 
the individual was free to worship in his own way.1 
One significant aspect of this statement for this study is 
the allusion to the Islamic theocracies and its status as an 
established religion and its relationship to the political. Also 
reference to other ancient religions is highly significant. The 
examination of the political and religious interconnectedness of 
the Eastern and Ancient African world is found in the work of 
Seidler, The Emergence of the Eastern World; he states: 
Europe's contact with the East has been 
mainly on the battlefield and the market place. 
There has been little interest in political 
systems, still less on political ideas. I have 
endeavored to go beyond this European-centrism. 
The Emergence of the Eastern World. . . comprises 
seven essays on Eastern political thought, which are., 
normally outside the traditional course of teaching. 
10E. Olisa Awogu, Political Institutions and Thought in 
Africa: An Introduction (Wew York: Vantage Press, 1975), p. 62. 
11 6. L. Seidler, The Emergence of the Eastern World: 
Seven Essays on Political ideals (Oxford: Pergamon Press’ Ltd., 1968), 
Preface. 
11 
Again the usefulness lies in the focus on those political 
ideas discussed in Seid1er1s works which go beyond traditional 
scholarship. This enables one to further examine DuBois' bio¬ 
graphical antecedents which are outside of the realm of the western 
community. This in turn mandates a discussion of those ancient 
civilizations and their accompanying philosophies. Likewise, the 
significance for this study is found in the investigative process 
which provides the rational for the researcher to examine those 
frames of reference reflected in the writings of DuBois which 
enabled him to go beyond the western paradigm. 
At this point, we will focus on the Ancient Islamic and 
traditional African civilizations. As various features of their 
social thought are examined, we will also point out some interre¬ 
lationships. 
Historical Overview 
Eastern Social Thought: Islam and Traditional Africa 
When referring to eastern social thought, one area of 
concern will be Islam as a political doctrine. Many of the early 
accounts of the ancient African kingdoms were written by the 
Arabs or other Islamic scholars. We seek to show how many of the 
African people were influenced by Islam. Also we seek to 
demonstrate the relationship between the religious and the 
political. Specific emphasis will be on the influence of 
Islam in West Africa and North Africa. This will further lend 
support to the concept of the collective consciousness and the 
secondary influences of the collective community as transmitters 
12 
of world views and shapers of perception. 
Knowledge of ancient and eastern civilizations is useful 
when one looks at the history of the people of African descent. 
Even though some mainstream scholars question the existence of 
functionally literate pre-Islamic African civilizations, other 
scholars challenge this assertion. What evidence exists to indi 
cate that many of these ancient African societies adopted Islam 
and also held on to traditional beliefs? Works of several 
authors will be useful. Some of these include Albert Hourani, G 
L. Seidler, Lucy Behrman and Chancellor Williams. 
Albert Hourani begins by describing some features of the 
Arab and Islamic religion. At various stages, it will be indi¬ 
cated how this approach will be useful for this study. Hourani 
in his work Arabic Thought In The Liberal Age 1798-1939,12 
describes the beginning of Arab influence on the African conti¬ 
nent. Included in this description are discussions of the import 
ance of the language; definition of Arab; the role of Mohammed; 
and the influences of Islam. He states: 
More conscious of their language than any 
other people in the world. . . most Arabs, if asked 
to define what they meant by the Arab nation 
would begin by saying that it included all those 
who spoke the Arabic language. . . A full defi¬ 
nition would include a reference to the historic 
process to a certain episode in history in which 
the Arabs played a leading part which was not only 
important for them but for the whole world and in 
12 
Albert Hourani, Arabic Thought in the Liberal Age, 1978- 
1939 (London: Oxford University Press, 1970JT157T. 
13 
virtue of which indeed they could claim to have 
been something in human history. 
The process opened with the preaching by 
Mohammed, an Arab of Quraysh, of a message which 
he claimed to have been entrusted to him by God 
through the medium of the Archangel Gabriel, 
and which to the minds of his followers is so 
important as to have altered the course of history.1,3 
This passage focuses mostly on the history and origin of 
religious values, the interconnectedness of human group activi¬ 
ties and the importance of the beginnings of Arab influence in 
the world. 
The next passage focuses on some specific aspects of the 
religion. It shows how informal sources are used in spreading 
the Islamic religion. Other areas of concern include values, 
morality and human nature in general. 
In course of time, the text of the Quran 
was fixed and the traditions (hadith) of what 
the Prophets did and said (sunna, the prophets 
practices) were collected and examined the 
scholars devoted themselves indeed to disting¬ 
uishing the true from among the false. 
In course (sic) of time too, there evolved 
from the Quran and hadith a comprehensive sys¬ 
tem of ideal morality, a moral classification 
of human acts which would make clear the way 
(shari'a) by which man could walk pleasingly in ... 
the sight of God and hope to reach paradise. . . 
Components of ancient thought embodied in this system of 
beliefs include usage of formal, informal sources, and emphasis 
on interrelationships between institutional activities and 
13Ibid., p. 1. 
14Ibid., p. 2. 
14 
concepts of morality. Other examples also focus on human group 
activities. 
Additional aspects of ancient thought were found 
in the notion of community responsibility. This was a specific 
feature of traditional African kingdoms as well as the Islamic 
theocracies. Hourani alludes to this when he notes that Muslims 
believed themselves obligated to keep their neighbors' 
consciences as well as their own and he also states that people 
were expected not only to do right themselves but also to help 
others do so. 
Moreover, additional examples exist which focus on the 
universality and the values of equality embodied in Islam 
Since it was universal it was also united and 
its members were equal. All Muslims whatever their 
culture or racial origin, and whether of ancient or 
recent conversion were equally members of the umma 
possessing the same rights and responsibilities. 
Moral unity existed between those.who held different 
beliefs about the truth of Islam. 
We will get different versions of this concept of equality 
found among members of the umma (a body of believers) as advanced 
by Chancellor Williams and Lucy Behrman. However, in dealing 
with components of Ancient and Eastern social thought, one aspect 
focuses on the importance of the knowledge of history and its 
usefulness for future understanding. The following passages will 
give one an understanding of some of the controversies in the 
religious doctrine. This will also aid in understanding some of 
15 Ibid., p. 3. 
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the deep rooted antagonisms which are manifest in the twentieth 
century. Specifically, we will show how this is applicable to 
DuBois1 prophetic statement of the twentieth century problems 
being those of the color line. Hourani contends that: 
The umma soon split on questions of policy 
and doctrine; one succession was that of the 
Kharijites, who broke away because they refused 
to make any compromise with expediency; another 
was the great schism between sunnis and Shi'is 
in origin, a political dispute about the suc¬ 
cession to the prophet but which gradually 
acquired undertones ofgdifference in doctrine, 
law and custom. . . . 
Additional passages highlight types of formal and informal 
checks of power abuse, for according to Hourani's account the 
devout Muslim should avoid the court and company of the unjust 
ruler and he should also rebuke him by words if he could safely 
do so, by silence if words might encourage rebellion.17 
Paraphrasing Hourani, one can sum up the contributions of 
this knowledge of the history and Islamic belief. Many of the 
Muslims sought to extract those portions of their past history 
that were necessary for reconstructing the greatness of Islam at 
its inception. In the process of the development of the new 
religion, devout Muslims sought to embody revelations of Mohammed 
and ideas of the traditional African and pre-Islamic societies 
16Ibid., p. 3. 
17Ibid., p. 6. 
16 
into a body of beliefs that could adequately reflect Islamic 
18 
doctrine. 
Specific examples are given by Hourani: 
Of Greek philosophy they accepted the tech¬ 
niques of logic and certain concepts of natural 
theology, while rejecting the tendency to turn the 
living God of the Bible and the Quran into an 
abstract principle, a postulate of thought; they 
took from mysticisms its emphasis on inner devotion 
on sincerity of intention as well as correctness of 
act while looking on with suspicion on the monistic 
theology which blurred the distinction between God 
and his creatures and repudiating any suggestion that 
to know God by direct.experience was more important 
than to obey His law. 
The above passages are illustrations of the systematic 
thinking of the Greeks being absorbed into what was useful for 
Islamic thought. The next passage focuses on the incorporation 
of informal beliefs of African and other pre-Islamic societies. 
A similar process of development took place 
on another level. Gradually, the customs and 
practices of early Islamic society, many of them 
inherited from the pre-Islamic worlds of Byzantium, 
Persia and pagan Arabia—were absorbed into the 
body of Islamic law/ 
Of this developmental process, Hourani indicates that some 
of the practices of other groups were accepted; others were 
rejected; still others were modified; this resulted in the crea- 
21 tion of a body of beliefs that were peculiar to Islam. 
18Ibid., pp. 8-9. 
19Ibid., p. 9. 
20Ibid., p. 9. 
21 Ibid., p. 9. 
17 
The dialectic process manifest in this evolution is as 
follows: (1) The ideas and values of the pre-Islamic societies 
are part of a system of social thought. This constitutes the 
thesis; (2) As the Arabs began to develop these beliefs into a 
universal political and religious doctrine called Islam, ideas 
and values of the established pre-Islamic, Greek and other 
civilizations were incorporated into this new belief system. 
Others were rejected. This constituted the antithesis. This new 
system of beliefs evolved into the concepts on which the Islamic 
doctrine is based. This is the synthesis. 
Hourani lastly indicates that as a result of this new 
22 creation, a profoundly unified Islamic society was created. 
This writer, Hourani, gives a glorified version of the develop¬ 
ment and its influence of Islam. Other writers, however, give 
different accounts of the development and its influence on 
ancient civilizations. 
Another writer, G. L. Seidler focuses on Islam as a politi¬ 
cal doctrine; he writes about Arabia before Mohammed. Informa¬ 
tion about the geographical setting reveals that the countries 
situated around the Arabian peninsula, Egypt, Syria, Persia and 
India already had a long history behind them when the Arabs came 
upon the scene of world history. Seidler also notes that a 
thousand years after the birth of Buddhism and more than five 
hundred years after the birth of Christianity, a new religious 
22Ibid., p. 9. 
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doctrine arose in the Arabian peninsula; this he states was 
Islam. He remarks that the believers of this religion were 
23 beginning to set up political world powers. 
Other information about the geographical setting and physi¬ 
cal environment, which is one of the components of ancient 
thought, is as follows: 
The population of Arabia was of Semitic 
origins. ... The population of Arabia was 
divided into nomads and settlers. The nomads 
led a wandering life. . . making their living 
in the desert by. . . wars. . . . 
Many writers believe that climate and geographical setting 
influenced the social life. Likewise Seidler, indicates that the 
life of the tent dwelling Arabs depended on unwritten rules and 
life and death were determined by the observance of these 
rules. Also, Seidler notes that the observance of written and un¬ 
written rules were necessary for peaceful coexistence with each 
other and other tribes in the desert; and he further states that: 
The Arab could not exist outside his tribe, his 
life was conditioned by the life of the tribe which 
in a virtually unrestritced way disposed of people, 
The Arab could not exist outside his tribe, his 
life was conditioned by the life of the tribe which 
in a virtually unrestricted way disposed of people, 
livestock and property. Whoever transgressed the 
tribal laws was threatened with exclusion from the 
commonwealth which was equivalent to death. 
The strength of every Arab depended on strength- 
wealth, and the number of his family in the tribe. 5 
^Seidler, p. 54. 
24Seidler, p. 54. 
25Ibid., p. 56. 
19 
Again we have examples of the importance of culture, social 
background, and setting as described by Hertzler, Furley and 
others. 
Other points espoused by Seidler focus on the inter¬ 
connectedness of human group activities. Specific emphasis is on 
the relationship between the economic and religious. 
From the earliest times, the object 
generally venerated by the Arabs was the 
Black Stone at Mecca. . . Not only religious 
motives, but earthly impulses inclined 
people to visit Mecca. Here the 
caravan route leading from north to south, 
to the Yemen crossed the road from the 
south going northwest towards Syria. The 
sacred stone at the crossroads of the trade 
routes added lustre to Mecca, which was first 
and foremost a market town, a mid point 26 
for great trade between India and the West/0 
These excerpts illustrate the interdisciplinary nature of 
Eastern thought. Other examples focus more specifically on the 
religious, political, and economic. 
Beside the merchants, pious pilgrims made their 
way to Mecca known as the "mother of towns." The tribe 
experiencing power in Mecca was the political power 
in Arabia, thanks to the key position of the town 27 
both from business and a religious point of view/ 
In other instances, Seidler indicates the use of formal and 
informal sources when referring to institutional interrelation - 
ships. He reports that the Koran, the Holy Book of Islam 
contains the chief Mohammedan religious as well as political 
ideas. Additionally, he notes that other aspects of inter- 
26Ibid., p. 59. 
27Ibid., p. 59. 
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connectedness of human group activities are outlined in some of 
the religious beliefs. His major focus is on the third principle 
which is at the root of Mohammed's religious doctrines; this is 
the aspect of the religion which calls on the believer to give 
alms. He further decribes the economic, political and social 
significance of this act. 
In time freely given, alms were distinguished 
from obligatory; the first were given to the poor 
according to one's own ideas on the subject; the 
second were paid compulsory to the state. Thus 
the idea of alms became tax (Zakat) and constituted 
2.5% of the immovable property of the Muslims. The 
Zakat was not only treated as the means of support for 
the poor, but as a reward for those defending the 28 
faith and was also used for the other needs of the state/0 
Other aspects of the political doctrine and the religious 
are highlighted when Seidler points out that the religious 
principles of Islam penetrate the political, for Mohammed had to 
wage war to gain recognition for his mission; in addition, he 
remarks that all the political ideals of the prophet are reflected 
29 in the attributes of the Arab God. 
Lastly Seidler speaks of Arab expansion and other economic 
and political aspects of the religious. These accounts will also 
lead us into the Muslim influence on the African people. Seidler 
remarks that Mohammed attempted to unite his adherents by the 
idea of brotherhood and the commonwealth of their creed, 
interests, and struggles which were to show themselves stronger 
than blood ties. 
28Ibid, p. 65. 
29Ibid., p. 65. 
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Seidler continues to discuss that after Mohammed's death and 
periods of weakness, the idea of Islam became the watchword for 
organizing all the Arabs into aggressive warfare. This aspect 
focuses on political expansion and the secularization of the 
religious. 
The conversion of infidels was not the concern 
of the followers of Islam, theicQaim was expansion, 
the conquest of their neighbor. u 
Some of the neighbors included African people found in 
Egypt. This is observed when Seidler remarks: 
In the captured lands of Syria, Persia, 
Iraq and Egypt, the Muslims came into contact 
with the spirit of Hellenistic culture- 
political organization and the population of 
the towns helped to raise the level of knowl- 
edge and standard of living of the conquerors. 1 
Seidler also writes that the first Caliphs found ready made 
political and legal institutions without troubling about their 
beliefs or way of life and in time, the people were converted to 
Islam to rid themselves of taxes; in addition, the people enjoyed 
32 
all the privileges of their conquerors. 
Another account of Islamic influence focuses on the politi¬ 
cal significance of the Muslim brotherhoods for the Wolof people. 
Behrman indicates that the major ethnic groups in Senegal had 
30Ibid., p. 70. 
31 Ibid., p. 71. 
32Ibid., p. 71-72. 
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been exposed to Islam long before they joined the Muslim brother- 
33 hoods in the nineteenth century. 
. . . The Wolof had been in contact with the 
the Muslim Marabouts long before the first Europeans 
appeared in the fifteenth century. Numerous 
Wolof converted during this early period although 
the group as a whole did not accept the religion 
until the end of the nineteenth century. . . . 
The Brotherhoods appeared as dynamic movements 
symbolizing the social and politicalggrotest of 
the followers which they attracted. 
The emergence of the Muslim brotherhood in West Africa is 
highly significant for this research for it demonstrates the 
cultural diffusion of traditional African and Islamic beliefs. 
This belief system in West Africa was the social and political 
environment of many of the African slaves. Likewise, this 
"collective consciousness" or influence of generations, is molded 
with orientations characteristic of Eastern social and political 
thought. What was it about this body of beliefs and its value 
system that caused the Wolofs to adopt it? 
Behrman states: 
. . . The tight organization of the Muslim 
brotherhoods and the unquestioned authority of 
the leaders made the brotherhoods particularly 
suited as vehicles of social and political 
reform when they began to attract converts among 
the Wolof at the end of the nineteenth century. 5 
33 Lucy Behrman, "The Political Significance of the Wolof 
Adherence to Muslim Brotherhoods in the Nineteenth Century," 
African Historical Studies I (1993): 60. 
34Ibid., p. 60. 
35Ibid., p. 64. 
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In addition, the author begins to outline the periods of 
conversion and the countries which embraced these religious and 
political values. She points out that the first period called 
the Berber phase was in the eleventh century, when the Almoravids 
conquered the kingdom of Ghana in the Western Sudan. 
The next phase she describes was the Mandingo phase; the 
time period was the fifteenth century when converted Negro 
Africans using Islamization as a weapon of their states, began to 
convert other Africans. 
Also in this phase, she speaks of the sixteenth century when 
Islam spread rapidly in the Niger area, and Behrman also de¬ 
scribes the last phase which came at the end of the nineteenth 
century. At this time, she remarks that Islamic states fought 
to spread their authority using the cover of Islam as a justi¬ 
fication.^7 
Specifically, the author lays out significant reasons for 
Wolof conversion. She states: 
The nineteenth century was a period of 
confusion and insecurity for the Wolof who 
sought first to express their opposition to 
the colonial authorities both as individuals 
and as a group by adherence to the brother¬ 
hoods particularly suitable organization for 
political protest, providing the members with 
strong protection against injury or punishment 
36Ibid, p. 65. 
37Ibid., p. 65. 
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against any hated group and promising them para-38 
dise if they died fighting for the brotherhood. 0 
These examples clearly illustrate the interconnectedness of 
human group activities and the interrelationships of institu¬ 
tional functions. Moreover, additional reasons are given for the 
embracing of Islam. Behrman reports that there was a second 
factor in the Sengalese situation which pushed the Wolof towards 
the brotherhoods. There were conflicts among the social classes 
or sectors within the Wolof as there were within other ethnic 
groups in Senegal. As a result, Behrman further remarks that 
the brotherhoods thus provided a chance for the dissatisfied 
sections of the Senegalese population to seek to better their 
39 positions. Other reasons given by the author illustrate the 
way in which the Wolof adopted Islam and also held on to tradi¬ 
tional beliefs. 
Closely connected with the whole question of 
the reformist character of the Muslim brotherhood 
at their foundation is the attraction which these 
groups had as substitutes or reinforcements for 
tribal society. This is the third and perhaps the 
most important reason for the conversion of the .Q 
Wolof to Islam in the end of the nineteenth century. 
Another area Behrman describes is the way in which some of 
the traditional institutions were affected. She notes that the 
Wolof had a highly developed state system and their social 
structure was tightly connected to their religious beliefs and 
38Ibid., p. 68. 
39Ibid., p. 68. 
40Ibid., p. 72. 
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customs; likewise, she remarks that the arrival and entrenchment 
of the colonialists destroyed these living patterns and intro¬ 
duced new elements which challenged old values and habits.41 
Additionally, Behrman sums up the political significance of 
the Wolof conversion by noting that the Wolof as members of the 
brotherhood followed their old ways, despite the influx of Muslim 
customs and sayings. Regarding the political segment the author 
argues that this leadership was definitely modified by this new 
affiliation and she describes some aspects of this influence: 
They turned to the Marabouts when they 
wanted anything done and the former nobles and 
kings as they were absorbed into the ruling 
structure of the Muslim orders found as Mara¬ 
bouts an even greater authority than their pagan 
counterparts had had. The Marabouts combined 
feudal type authority over the land of the nobles 
with a much greater authority, based on religion .2 
as well as force over the lives of their subjects. 
Behrman lastly indicated that the Wolof conversion was 
politically significant in the end of the nineteenth century 
because the people of this ethnic group became the Marabouts (or 
leaders). These leaders replaced the traditional kings and 
nobles as social economic and political rulers.43 
Chancellor Williams gives another account of the conquest of 
Blacks by the religion of Islam; he indicates that the Muslims 
as well as the Europeans capitalized on the religiosity of the 
Africans when he states that: 
41 Ibid., p. 75. 
42Ibid., p. 75. 
43Ibid., pp. 75-77. 
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The Islamic advance was three pronged: pros¬ 
elytizing missions claiming one brotherhood, 
widespread intermarriages and concubinage with 
African women due to the Muslim system of po- .. 
ligamy and forceful conversion at sword point. 
He gives reasons that differ from Behrman as to the signifi¬ 
cance of the conversion. He notes that in the process of con¬ 
verting blacks to Islam and Christianity one witnessed the 
supreme triumph of the white world over the blacks. As a 
result, Williams argues that millions of Africans became non- 
Africans; Africans who were neither Muslim nor Christians were 
classed as "pagans," and therefore were required to disavow their 
whole culture as to regard practically all African institutions 
45 
as "backward" or savage. 
Another contention expressed by Williams is that the blacks 
in their own right became non-persons, members of a race of 
nobodies and so hopeless that self realization and personality 
development even in a subordinate status could only be achieved 
46 becoming Muslim or Christian. 
The negation of the Africaness of the people of African 
descent will be crucial when examining the works of Dr. DuBois. 
44 
Chancellor Williams. The Destruction of Black Civiliza¬ 
tion: Great Issues of A Race from 450(T~3.C7~to~ZÜÜÜ~ A.~D. 
(Chicago: Third' WolrTcT Press',' T9737T prT97 
45Ibid., p. 59. 
46Ibid., p. 59. 
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One of the major themes in many of DuBois' works is the process 
by which he sought to re-establish the African connection. 
In examining the traditional value system of the ancient 
African constitution, Williams points out several characteristics 
that are features of ancient social thought. 
Paraphrasing some of his statements, one finds the 
following: 
1. ) The people are the first and final source of 
power. 
2. ) The rights of the community are superior to those 
of the individual. 
3. ) Kings, chiefs, and elders are leaders and not rulers. 
4. ) Government and people are one and the same. 
5. ) The family is recognised as the primary social, judi¬ 
cial, economic and political unit in the society. 
6. ) The land belongs to no one. 
7. ) Each family has a right to land free of charge. 
8. ) The trouble of one is the trouble of all. 
9. ) African religions have no creed. They are a way 
of living and this is reflected in all institu¬ 
tions. 
10.) The economy was directly affected by setting aside 
certain areas of land, groves, lakes and rivers 
47 as sacred. 
47 Ibid., pp. 181-184. 
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Embodied in this selection are examples of interconnected¬ 
ness of human group activities as reflected specifically in items 
(5), (7), and (9). Also concepts of human nature such as huma¬ 
nism, economic cooperation, unity, collectivism, and collective 
responsibility are reflected in the ancient African constitution. 
Use of informal sources is observed when reference is made to 
lack of creeds in the religion. This is also noticed in the 
way in which some information contained in the constitutions as 
preserved. 
Again, Williams remarks on the negative features of the 
brotherhood which contradict the arguments of Seidler and 
Behrman. 
The decline of Black civilization not only 
in Egypt but throughout Africa can be traced to 
that. . . slow but steady stream of black-white 
brotherhood, ... a long drawn out process of 
penetration and eventual domination. . . both 
visible and invisible yet from these tiny footholds 
Asian 
Blacks were not only outnumbered by Asians but also 
overwhelmed. Substantially the same scheme was 
followed in every.Black city, town and village 
throughout Egypt. 
Additionally, Williams gives another view of the latent 
objectives of the Arab scholars. He indicates that the reports 
of Arab scholars on the cities of the Blacks during these early 
centuries are significant for two important reasons: their pur¬ 
pose was not to glorify the achievements of Blacks but rather 
their mission was to make factual reports on the conditions and 
48 Ibid., p. 155 
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exploitable possibilities of Africa to their home countries and 
such reports, he notes, would be the basis for future penetra- 
49 tion, exploitation and conquest. 
Williams does note, however, that not all the Arabs invaded 
the African lands for the purpose of exploittion. He remarks 
that some were refugees, but he points out that indirectly they 
50 aided others in the exploitation process. 
He states: 
Once settled there, however, they formed 
the ever increasing population base for the 
millions of leaders whose aim was to estab- 
lish Islamic rule over the whole Black world. 1 
In examining the various accounts of Islamic influence on 
the traditional African cultures and the contemporary signifi¬ 
cance of this phenomena, Williams does, however, agree with 
Seidler and Behrman that distinctions were made between Muslims 
and non-Muslims. This was especially noted in the religious 
arena for according to Williams, there were conflicts between 
Muslim kings and non-Muslim masses. This was significant 
because traditional and sacred religious beliefs and practices 
52 were being threatened. 
49Ibid., p. 156. 
50Ibid., p. 159. 
51 Ibid., p. 159. 
52Ibid., p. 212. 
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However, Williams goes a step further than the other 
authors, when he notes that the conflict resulted in the African 
masses being regarded as infidels and he also points out that 
the ruthless program of forced conversion to Islam failed as 
more and more of the people fled the country. Emphasis on 
forced conversion contradicts the accounts of Seidler and 
Behrman who focus mostly on voluntary acceptance of Islamic 
beliefs.53 
Another area where similarities exist between Williams 
and Behrman deals with economic reasons for Muslim conversion. 
Here one observes relationships between economics and religion. 
One solution of the problem, it was believed 
was for Black Kings to become Muslims. Embracing 
became not merely a policy of expediency whenever 
Arab or Berber Muslims gained a dominant foothold 
in Black Africa, but it became a compelling means 
to economic survival. The Muslims not only 
controlled the all important caravan trails but54 
all African ports of trade with the world. . . . 
Williams does point out that some resisted total conversion 
and in reference to maintenance of traditional values, Williams 
notes that the masses of Africans held on to the African reli¬ 
gion, but others found it expedient to pass as Muslims in towns 
and cities.55 
53Ibid., p. 212. 
54Ibid., p. 212. 
55Ibid., p. 217. 
56Ibid., p. 219. 
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What were some effects of this penetration? Williams indi¬ 
cates that Arabic became the language of trade and commerce; as a 
result, it gained widespread usage among Blacks. In addition, 
he states that Arabic was the language used by Black scholars in 
West Africa whether they were Muslims or not and he further adds 
that the study of the Islamic Koran, laws and literature was at 
the core of the University's curriculum; this resulted in the 
appearance of learning in Africa to be entirely influenced by 
Muslims.57 
In summation, these accounts focus on the influence of 
Islam on traditional African social institutions. Some of the 
influences were reported as positive. These ideas were espoused 
in the works of Hourani, Seidler and Behrman. 
Williams, however, focuses specifically on the way in which 
the Arab invasion destroyed African civilizations. This resulted 
especially in West Africa, in a thorough influx of Muslim values, 
philosophies and ideas. There were also Christian influences but 
this falls outside the parameters of this study. 
Likewise, we have demonstrated that many of the West African 
Kingdoms, the homeland of many of the slaves were greatly 
influenced by Islam in addition to the traditional African 
philosophies. As a result, one branch of DuBois1 ancestry can be 
traced back to West Africa and the collective community which 
provides the secondary influence of the wider society. 
57Ibid., p. 219. 
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These secondary agents influence values, transmit world views 
and shape perceptions. This doctrine of generations as Human 
describes has an unconscious influence on the socialization 
process. This community comprised the non-biological antecedents 
of W.E.B. DuBois. 
In this section, we have demonstrated that a body of social 
thought existed that predated western abstract philosophical 
thinking. This portion is limited to a discussion of Ancient 
African and Eastern social and political thought. Non-Western 
social and political thought as discussed, involves modes of 
thinking characterized by a world view and a certain perception 
of reality which allows one to include as significant social 
phenomena, forms of interaction, value systems and ways of 
thinking which differ from those of the western tradition. 
Knowledge of this ancestral community and its system of 
beliefs caused Dr. DuBois to raise questions concerning the 
minimal information about its development. Therefore, he sought 
to expand his knowledge about Africa and the ancient civiliza¬ 
tions. Realizing some of the reasons for and the magnitude of 
these omissions, DuBois dedicated much of his scholarship to 
closing that gap. He saw the limitations of Western thought and 
he was able to transcend its boundaries. 
CHAPTER II 
REVIEW OF THE LITERATURE 
In this section, we will survey the literature which focuses 
on works about Dr. DuBois and his achievements. We will examine 
the manner in which these works address and fail to address ways in 
which DuBois transcends the western paradigm. 
Francis L. Broderick speaks of the German influences on the 
scholarship of Dr. DuBois. He points out that the DuBois papers 
indicate that while England supplied the model for one of his 
best works, German scholars really affected the change in his 
scholarly approach.1 
Broderick also indicates that the German scholar Albert 
Bushnell Hart led DuBois into the social sciences and he caused 
DuBois to pursue studies in history; this he suggested, marked a 
turning point in DuBois' career and this influence greatly 
affected his research. In addition, Broderick remarks that 
DuBois acquired Hart's methodology and that this is reflected in 
the manner in which Dr. DuBois reviewed colonial laws, state and 
national statutes, and legal records which provided the materials 
for his research on the African slave trade. However, the author 
points out that Dr. DuBois added a new dimension to his scholarly 
1 Francis L. Broderick, "German Influences on The 




work, and this was reflected in his treatment of the slave trade. 
In this new dimension, DuBois suggested that the slave trade was 
2 
abolished because of the economic crisis in the south. 
Broderick describes other German scholars and their influ¬ 
ence on Dr. DuBois. He states that Schmoller and Wagner were 
important scholars in the development of the school of historical 
economics and he further notes that this emerging school 
of thought used historical studies to provide an empirical base 
for economic theory. Specifically, Broderick points out that 
Schmoller believed in small and accurate studies of all phases on 
which social policy could be based. Likewise, the author asserts 
that Dr. DuBois in his theoretical writings showed his apprecia¬ 
tion to the German scholars by working toward a new theory of 
sociology because DuBois was critical and non-appreciative of the 
theories of Herbert Spencer. Broderick also suggests that a 
generation of American scholars were adopting this approach and 
they began to use historical analysis in examining social 
thought; likewise, he indicates that under Schmoller's instruc¬ 
tion DuBois began to apply these new ideas to the sociology of 
3 
Black people. 
This is one of the many examples of the way in which writers 
credit DuBois scholarship and achievements to European 
influences. This work and other research about DuBois as we shall 
2Ibid., p. 367. 
3Ibid.,pp. 367-369. 
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review, will illustrate that minimum attention has been given to 
those factors which enabled him to transcend the western 
paradigm. 
One section of Guzman's article focuses on comments which 
were made about the last chapter of The Suppression of the 
African Slave Trade, entitled, “The Propaganda of History." It 
is pointed out that DuBois severely attacked the historians of 
the reconstruction period. It is also shown that he called 
inexcusable the interpretation of United States history between 
1866 and 1876 and he also suggested that the nation should be 
ashamed of these acts and the incorrect interpretation of these 
facts. It is indicated that Dr. DuBois criticized the 
writers of history text books for not recounting the real facts, 
and he indicated that such a state of affairs would result in 
American children completing their education without any idea of 
the part which the Black race played in America.4 This article 
of Guzman's differs from that of Broderick in that she does 
recognize DuBois' emphasis on different approaches to 
scholarship. Even though the Guzman critique suggests that 
DuBois' interpretation of American history differs from 
mainstream historians, it does not examine the philosophical 
underpinnings of these views. 
Daniel Walden's paper deals with the ideas of W.E.B. DuBois 
from Douglas to the 1960's. Walden describes the time 
4 
Jesse Guzman, "W. E. B. DuBois, The Historian," Journal of 
Negro History 30 (Fall 1961): 380-381. 
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period in 1884 as being crucial to intellectual development of 
W. E. B. DuBois. 
When his mother died in the Fall of 1884, 
just after DuBois graduated from high school, 
he went to live with an aunt. . . . These 
were momentous times. In 1884, the "revised 
version" of the New Testament was published, 
science was becoming a religion, organized reli¬ 
gion was fighting evolution, and wealth was God. 
And between 1885 to 1894, there were 1700 Negroes 
lynched. 
. . . Meanwhile, between 1894 and 1910, 
throughout the country nearly two thousand 
persons were publicly killed by mobs. Not5 
a single one of the murders was punished. 
As a result of this political and social climate, Walden 
remarks that, with the increasing brutality directed toward Black 
people and the increasing legalization of Jim Crow, Dr. DuBois 
concluded that: (1) one could not be a detached scientist while Black 
people were being lynched and (2) there was little demand for 
research about the problem of Black people.® Walden states that 
these insights and conclusions dating from 1903 to 1911 were the 
basis for the present civil rights movement. He also remarks 
that this political and social environment in addition to the 
opposition to Booker T. Washington's leadership, gave rise to 
the Pan African Conferences, and the Niagara movement.7 
Walden, like Guzman, but unlike Broderick, recognizes a 
recurrent theme in the works of DuBois. This theme in the works 
5Daniel Walden. "W. E. B. DuBois1 Essential Years: The Link 
From Douglas To The Present," Journal of Human Relations (First 
quarter, 1966): 117-118. 
6Ibid., pp. 118-119. 
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of DuBois tends to reject some of the accepted theoretical and 
methodological approaches in research on Black Americans. Still, 
Walden does not examine the theoretical frameworks which 
underscore DuBois' political and social outlook as reflected in 
his scholarship. 
Herbert Aptheker focuses on DuBois1 final years and he notes 
that Dr. DuBois' thoughts and intellectual pursuits were profound 
and integrity was always his top priority. He also remarks that 
by the first decade of the twentieth century, DuBois had come to the 
conclusion that in the modern world, monopoly capitalism and 
imperialism were responsible for many of the problems and catas¬ 
trophes of the world. Aptheker contends that some of the factors 
that influenced the last years of W. E. B. DuBois were the Pan 
African Congresses, the confrontations with the NAACP, his 
research in developing The Encyclopedia Africana and his 
involvement with the Stockholm Peace Pledge and the Peace infor¬ 
mation Center. As a result of these concerns, Aptheker holds 
that DuBois related all of these efforts to the socialist move¬ 
ment and he remarks that the editorials of Dr. DuBois, in the 
Crisis, reflect his interest in and sympathy with the Russian 
g 
Revolution. 
Aptheker, like Guzman and Walden, is aware of Dr. DuBois' 
departure from the mainstream tradition. Aptheker, however, 
attributes this only to DuBois' socialistic tendencies. This 
8Herbert Aptheker. "W. E. B. DuBois: The Final Years," 
Journal of Human Relations. XIV (First quarter, 1966), p. 149. 
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still places DuBois within the parameters of European social and 
intellectual thought. 
Walden and Wylie point out that their concern is to examine 
the role of W. E. B. DuBois in the Pan-African movement and to 
show how DuBois's influence affected the present African Nation¬ 
alist movements. Moveover, they focus on those ideas and objec¬ 
tives which attempted to free Africans from colonialism in the 
first half of the Twentieth Century. They point out that his¬ 
torians have often stated that the word "Pan-Africanism" was 
coined in the 1900's by the West Indian lawyer, H. Sylvester 
Williams, and that DuBois provided the groundwork for the move- 
9 
ment. 
In addition, they suggest many forces had input in the 
beginning stages of Pan-Africanism, but Dr. DuBois made it 
intellectually and morally popular among many of the early 
leaders of the struggle for African independence and even today 
his presence and ideas are still useful to the struggle. 
Moreover, crucial to this study is the fact they go back to the 
the period in 1907 when DuBois was at Atlanta University. They 
indicate that four articles that he wrote at that time reflect 
his early scholarly interest in Africa.10 
9Daniel Walden and Kenneth Wylie. "W. E. B. DuBois: Pan 
Africanism's Intellectual Father. Journal of Human Relations 
14 (First quarter 1966): 25. 
10Ibid., p. 29. 
39 
Walden and Wylie like the previous authors, excluding 
Broderick are cognizant of Dr. DuBois' recognition of traditional 
scholarship. However, Walden and Wylie add another dimension for 
they speak to his concerns about Africa's role in the development 
of civilization. Even though DuBois' awareness of the African 
connection is expressed by the two authors, the philosophical 
thrusts of these expressions are not investigated. 
Golden and Melikian indicate that W. E. B. DuBois began his 
research work with the history of the slave trade and they write 
that W. E. B. DuBois, at the time of this research had no knowl¬ 
edge of the Marxian concept of economic analysis and class 
struggle; yet his work clearly reflects an understanding of the 
economic dimensions of the slave trade. ^ 
They also write that other scientific endeavors were evident 
in his biography of John Brown for Dr. DuBois went far beyond the 
personal accounts. The authors also comment on the fact that 
W. E. B. DuBois challenged and scientifically negated the reac¬ 
tionary approaches of American historians who argued that John 
Brown's uprising had been accidental, and that Brown, the leader 
allegedly suffered from mental maladjustments. In addition, they 
write that DuBois in his work used an objective rather than a 
subjective approach to understand the life and personality of 
12 
John Brown. 
11Hanna Golden and Melikian. "W. E. B. DuBois: Scientist 
and Public Figure, Journal of Human Relations (First quarter 
1966): 156-168.. 
12 
Ibid., pp. 157-158. 
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Speaking of other scientific achievements, they argue that 
DuBois employed the ethnographical and anthropological methods in 
pointing out the diversity of the continent of Africa and also, 
DuBois criticized, Arnold Toynbee, the historian who regarded 
Egypt as a European civilization. DuBois argued, that the 
science of Egyptology arose and flourished at the very time that 
the cotton kingdom reached its greatest peak and this was based 
13 
on the slave system. 
Golden and Milikan, like Walden and Wylie, are aware of the 
African consciousness reflected in DuBois' writings, Golden and 
Milikan's assessment of DuBois' economic analysis differs from 
that of Aptheker. Aptheker comments on DuBois' socialistic 
tendencies, while Golden and Milikan indicate that even before 
Dr. DuBois was aware of Marxism, his writings demomstrate his 
knowledge of the interconnectedness of economics, science and 
class in the maintenance of the slave system. Still, Golden and 
Milikan do not attribute this insight to an appreciation of non- 
Western philosophical thought. 
Elliot Rudwick, writing on W. E. B. DuBois as a propagandist 
of Negro protest, speaks of some of Dr. DuBois' early achieve- 
14 
ments. As we shall observe, these excerpts still place DuBois 
within the framework of the western paradigm. 
13Ibid., pp. 162-163. 
14 
Elliott M. Rudwick. W. E. B. DuBois: Propagandist of the 
Negro Protest. (New York: Atheneum, T969), p. 39. 
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Rudwick asserts that during this period, DuBois wrote propa¬ 
ganda pieces for national magazines, and he further comments on 
what he calls the separatist theme of Black nationalism which was 
15 a feature of the Atlanta Monographs. 
Rudwick comments on the fact that in 1900, DuBois led a 
group of Black Georgians in presenting another petition to the 
legislature which was designed to prevent the passage of a law 
intended to reduce state appropriations for educational expendi¬ 
tures for Black people. In addition, Rudwick notes that at the 
turn of the century, DuBois was also designated spokesman for a 
committee of Black Georgians who were denied usage of the new 
Carnegie Library in Atlanta.16 Rudwick gives other interpreta¬ 
tions of the activities of Dr. DuBois. 
DuBois used his talent as an essayist to 
publish numerous articles in popular magazines 
such as the Atlantic Monthly, World's Work and 
the Independent and his reputation increased as 
a leading interpreter of the Negro problem. The 
pieces were often impressionistic; their author 
was essentially a propagandist seeking the sym¬ 
pathy of the whites. He attempted to persuade 
whites that they did now know very much about 
his race, and that a careful study would confirm 
the damage which racism had done to Negroes. . . 
DuBois even tried to frighten the whites 
into remedying conditions and stated that he 
observed rumblings of Negro resentment which 17 
could become dangerous to the established order. 
Rudwick continues with his negative analysis of the activi¬ 
ties of Dr. DuBois when he points out that the Atlanta professor 




was a Black leader constantly frustrated since he could not gain 
the friendship of the whites because of Booker T. Washington's 
opposition; but he accepted the situation and embarked on a 
18 
propaganda program of pressure and agitation. 
Again, Rudwick negatively looks at DuBois1 involvement in the 
Pan-African movement when he remarks that the Pan-African Congress 
19 was one of DuBois1 biggest failures. 
He states that: 
In his plan for African self-government 
along socialistic lines, he faced the opposition 
of colonial powers as well as the apathy of Negroes, 
who ignored the proposal of an international 
racial co-operative organization. Probably the 
Pan-African movement would not have achieved 
success, no matter what he did, but under DuBois' 
type of leadership, it became a completely hollow 
effort. He was always fond of writing editorials 
and conference resolutions and was not disposed to 
give much attention to creating strong, 
well-developed social action groups. The movement 
was composed of small ineffective organizations 
which never became more than an exclusive cult— 2Q 
even among African and American Negro intellectuals. 
Comments such as these are made by many of the Eurocentric 
writers whose theoretical orientations limit their world views 
and shape their social different perceptions. Therefore, they 
only observe social phenomena as a reaction to pre-existing 
spheres of knowledge. Any activities and vision which fall below 
this realm of acceptable series of progression are seen as 
18Ibid., p. 92. 
19Ibid., p. 235. 
20Ibid., p. 235. 
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failures rather than attempts to develop different perceptions of 
reality. Likewise, this is the frame of reference in which 
Rudwick analyzes DuBois' involvement in the Pan-African movement. 
Consequently this research seeks to begin to fill that void 
by placing the activities and political thought of DuBois within 
other Afrocentric frames of reference. 
The next work of Rudwick focuses on a different aspect of the 
scholarship of W. E. B. DuBois. 
He comments on Dr. DuBois1 sociological works and he begins 
to speak of the time period in which Dr. DuBois was a participant 
observer in the seventh ward in Philadelphia. He further 
remarks that DuBois viewed the research in Philadelphia as the 
start of a program in which other Black people in selected 
21 
cities and counties would be studied. 
In addition the author states that the information obtained 
for the research on Blacks in Philadelphia influenced DuBois's 
decision to accept a teaching position at Atlanta University and 
at this time Dr. DuBois initiated his plan to begin a one-hundred 
year program to investigate various aspects of Black community 
life, such as business, education, the church, welfare organiza¬ 
tions, criminality, and the family. Further he states that Dr. 
DuBois envisioned a "ten year cycle" in which data on certain 
aspects of Black social life would be gathered. Also, he points 
21 
Elliott Rudwick. "Note on A Forgotten Black Sociologist: 
W. E. B. DuBois and The Sociological Profession." The American 
Sociologist IV (November, 1969), 303-308. 
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out during the 10 year intervals, DuBois suggested that the 
research would be on going, and much information would be gathered 
22 
on every aspect of Black life and culture. 
Lastly, of the Atlanta monographs, Rudwick comments that 
these works enabled Dr. DuBois to play the role of reformer and 
even though these works reflected serious sociological research, 
he was ignored by the authorities in the profession. 
Rudwick's analysis is similar to that of Broderick, for 
these two European scientists acknowledge only the western 
23 
scholarship of Dr. DuBois. 
Francis L. Broderick, in his article in the same book, 
comments on Dr. DuBois1 search for a career and he points out 
that since Dr. DuBois was a Black man in a white culture, he 
learned that the color caste in America created two distinct 
societies; a dominant white society and a separate Black 
24 
society. Broderick suggests, as did DuBois in many of his 
writings, that he became a part of both worlds, and he indicates 
that even though there was hostility between the races, Dr. 
DuBois was able to see some areas of mutual concerns. 
. . . among white men a commitment to 
Christianity, democracy and truth; among 
Negroes, a wealth of undirected talent avail¬ 
able for leadership. Broderick additionally 
22Ibid., pp. 303-304. 
23Ibid., p. 305. 
24 
Francis L. Broderick. "The Search for a Career" in W. E. B. 
DuBois, A Profile, ed. by Rayford W. Logan (New York: Hill and 
Wang, Î97TJT p.TT 
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indicates that the tack for DuBois1 lifetime was to 
set his talents as the mediator between two cultures/ 
Broderick, in this article, recognizes the dual consciousness 
of Dr. DuBois. Still he keeps the analysis within the western 
frane of reference. This research seeks to highlight the 
Afrocentric underpinnings which help one understand some aspects 
of DuBois' vision. 
August Meier in the "Paradox of W. E. B. DuBois," talks of 
DuBois's assessment of the two racial worlds and he quotes passages 
from Dr. DuBois1 "Strivings of Negro People" which state that 
"one feels his two-ness, an American, a Negro, two souls, two 
thoughts, two unreconciled strivings, two warring ideals in one 
dark body."2® 
Meier goes on to indicate that DuBois states that he would 
not Africanize America for America has too much to teach the 
world and Africa. Also Meier points out that more than any other 
person DuBois made explicit this ambivalence which is perhaps the 
27 central motive in his ideological biography. 
In addition, there is an important point made by Meier which 
will have great significance for this study. Meier states: 
Even DuBois has described himself as integrally 
a part of European civilization, and yet, more 
significant, one of its rejected parts, one who 
25Ibid., p. 1. 
August Meier. "The Paradox of W. E. B. DuBois" in W. E. B. 
DuBois, A Profile, ed. by Rayford Logan, p. 64. 
27Ibid., p. 64. 
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expressed in life and action and made vocal to 
many a single whirlpool of socialgentanglement 
and inner psychological paradox/ 
Meier, like Broderick, in his last article, acknowledges 
DuBois' preoccupation with the "double consciousness." While 
they both are aware of this phenomena, their analysis is still 
within the confines of the western frame of reference. 
Logan, in "Pan-Africanism as Romantic Racism" speaks of the 
influence that DuBois had on many of the people of his day and he 
states : 
Mostly the DuBois influence was associated 
with the issues of the struggle for rights in 
the society, but it was also a reflection of 
his impact that these issues were linked, much 
more often than not with some kind of rediscovery 2g 
of Africa or an alteration in attitudes toward it/ 
In addition, Logan gives examples of the reflections of 
others. He remarks: one reader indicated that he had known 
Africa from DuBois1 Souls of Black Folk and from the Crisis and 
the way in which DuBois presented Africa was beautiful and 
inspiring. Logan also comments on the remarks of another reader 
who pointed out that DuBois' history of the Negro in the 1920's 
gave him his first assured knowledge of the history of the Negro 
in Africa.30 
After commenting on these statements, Logan goes on to say 
that he wants to show how DuBois has dealt with the particular 
28Ibid., p. 65. 
29 Rayford Logan. "Pan-Africanism as Romantic Racism" in 
W. E. B. DuBois, A Profile, ed., Rayford Logan, pp. 210-211. 
30 Ibid., p. 211. 
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matter of the relationship of Black Americans to Africa. He also 
argues that DuBois made Africa one of the central themes of his 
thought in his writings; and in his rewriting of the history of 
Africa, Dr. DuBois was able to regain pride for all Black 
people, similar to the pride that knowledge of his heritage had 
given him.31 
Logan also asserts that Dr. DuBois in reconstructing 
Africa, envisioned a concept of Pan-Africanism, which 
involved a world of countries and localities, in which Black 
people were determinators of their own destiny. 
Additionally, he comments on Dr. DuBois' acknowledgment of 
his interest in Africa. The author refers to some of DuBois' 
autobiographical comments pointing out passages which indicate 
periods of time when Africa was not a major concern of Dr. DuBois. 
Subsequently, Logan goes on to recount the fact that DuBois 
pointed out that his first real knowledge of any of this informa¬ 
tion was at Fisk where they had the beginnings of an African 
Museum.3^ 
He further notes other reflections of Dr. DuBois: 
But Africa still never came to the center 
of my thought. It was something in the background. 
There was always a lack of interest, a neglect, 
a resentment at being claimed as Africans when 
Negroes felt that they were Americans. Interest 
in Africa did not begin with anyone until after 
31 Ibid., p. 216. 
32Ibid., pp. 216-223. 
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1880 or so. . . I did not myself begin actively to 
study Africa until 1908 or 1910. Franz Boaz really 33 
influenced me to begin to get into it only after 1915. 
Logan continues to assert that DuBois' concept of Pan- 
Africanism was a dream based on the hope that there would be the 
emergence of the world of non-whites brought together by their 
34 common history of slavery, discrimination and insult. 
Even though Logan's article focuses on the Pan-African as¬ 
pect of Dr. DuBois' philosophy, he like Rudwick sees this as 
romanticism or negativism, and Logan places DuBois' vision within 
the parameters of the western paradigm. Failure to locate DuBois' 
notion of Pan-Africanism within a framework based on a reconstruc¬ 
tion of African social and political thought, gives rise to a lack 
of understanding of possible problem solving strategies, that are 
outside of what Peter Berger refers to as the "social construction 
of reality," or realistic solutions as defined by society. 
Therefore, this research is crucial for it seeks to bridge 
that gap and develop alternative methods for examining social 
phenomena. 
However, Logan does point out that DuBois had the imagina¬ 
tion and foresight to see long before anyone else, that the 
meaningful viewpoint was not "Back to Africa" for American Blacks 
but Africa for the Africans and this is what he tried to promote 
35 with his Pan-African movement. 
33Ibid., p. 22 
34Ibid., p. 233 
35Ibid., p. 238. 
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Green and Driver state that DuBois' scholarly brillance and 
contribution to civil rights and liberties as well as Black pride 
and higher morality are little known to lay persons. They 
remark that even more perplexing is the failure of scholars, 
especially sociologists, to acknowledge that DuBois began his 
career as a sociologist and spent his early years (1896-1910) 
using an empirical approach to the study of human society. In 
addition, they point out that Myrdal, one of the rare sociolo¬ 
gists who has shown appreciation for DuBois' sociological contri¬ 
butions, in his classic An American Dilemna, says that he has 
"always considered it a shame that this great American has been 
kept in the shadow or forgotten." 
An excerpt from their article is as follows: 
During 1896-1910, DuBois was an unusually 
productive sociologist. His major sociological 
work, The Philadelphia Negro based on a social 
survey and participant observation, was written 
in 1899, two years after publication of Durkheim's 
Le Suicide. It is one of the earliest, if not the 
earliest empirical monograph published in United 
States Sociology. His Atlanta University studies 
initiated the technique of measuring social change 
through continuous resurveys of particular social 
phenomena; they remain classic statements about 38 
conditions for Blacks at the turn of the century. 
The authors also point out that his sociological writings stand 
alone as the significant body of descriptive and empirically 
38Dan S. Green and Edwin P. Driver. "W. E. B. DuBois: A Case 
in The Sociology of Sociology Negation: W. E. B. DuBois on 
Sociology," Phylon, 38 (December, 1976): 308. 
37Ibid., p. 308. 
38Ibid., pp. 308-309. 
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based information about Black Americans in the early twentieth 
century. They further write that DuBois was generally critical 
of many of the works of mainstream sociologists, claiming that 
they were unnecessarily impeding the new discipline by providing 
an arm chair, theoretical orientation rather than an inductive 
empirical approach. Green and Drive suggest that the primary 
concern of DuBois was to make a science of sociology by embodying 
39 
the orientation of the physical sciences. 
They also remark that DuBois1 empirical orientation led him 
toward a methodology based on direct and intensive observation, 
which mirrored the laboratory technique of many scientists, and 
that in Philadelphia, for example, he used participant observa- 
40 
tion by living in the seventh ward for a year. 
In addition, they point out that DuBois was cognizant of the 
close relationship between history and sociology, and he felt 
that in order for one to freely comprehend the sociological 
41 
present, he must first understand the history of the situation. 
Although Green and Driver are aware of DuBois1 challenges 
and alternatives to mainstream theory and methodology, they like 
the other writers, fail to provide a theoretical base for these 
contentions. Consequently, providing a theoretical foundation is 
an objective of this study. 
Irene Diggs comments that much of DuBois' writing was 
39Ibid., p. 309. 
40Ibid., p. 316. 
41 Ibid., p. 318. 
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devoted to children—all children—but especially to his "Child¬ 
ren of the Sun." She also writes that there are so many requests 
in the early years of the Crisis to establish a Children's De¬ 
partment that the National Association for the Advancement of 
Colored People appointed a committee to consider the matter. As 
a result she reports that in the meantime, DuBois published the 
children's and educational numbers, the Brownies Book and publi- 
42 
cized incidents affecting children and young people. DuBois 
was concerned about the Conference on African Children. She also 
points out that the Crisis published its first Children's Number 
in October 1912. 
Later DuBois wrote: 
The children's number became an annual reminder 
to the Black people of America that children are 
rather important; that if we propose to conquer 
this earth for the principles of democracy regardless 
of color, we must not only bring children into 43 
the world, but we must train them after they arrive. 
Diggs also notes that another major publication printed was 
the Brownies Book and it was published from January 1920 through 
December 1921. She points out that in the Brownies Book, DuBois 
continually reminded the children of the beauty of the color of 
44 
their skins. 
"The Crow (DuBois was the Crow in 'As the 
Crow Flies') says 
42Irene Diggs, "DuBois and Children," Phylon 37 (December 
1976), p. 370. 
43Ibid., pp. 379-389. 
44Ibid., pp. 391 ;392-393. 
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45 I like my Black Feathers, don't you? 
These comments from the Brownies Book, illustrate how DuBois 
used his knowledge of Africa and its role in history to translate 
information in forms, so that children of succeeding generations 
could be socialized into a world view that recognized the place 
of children of African descent in the development and advancement 
of civilization. Recognizing these contributions of Dr. DuBois, 
Irene Diggs, like Green and Driver, does not provide a 
theoretical grounding for her observations. 
Reed indicates that the objectives of his research on Dr. 
DuBois are threefold: 
. . . (first to yield an interpretation of 
DuBois' work that uncovers the philosophical 
grounding of his thought; second to draw implica¬ 
tions from the contextualized interpretation of 
DuBois pertinent to exploration of the philosophical- 
practical foundation of Afro-American political 
thought in general; and third, to explicate practi¬ 
cally, and to argue substantively for a particular.^ 
approach to the study of the history of ideas.) 
He also indicates that this approach emphasizes the methodologi¬ 
cal significance of the relation between thought and the social 
and intellectual context within which it is constituted. 
The selected articles focusing on the scholarship of Dr. 
DuBois presented in this section reflect an analysis of his 
biographical, literary and scholarly achievements. The last work 
45Ibid., p. 293. 
Adolph L. Reed, Jr. "W. E. B. DuBois Liberal Collectivism 
and the Effort To Consolidate A Black Elite: An Afro-American 
Response To The Development of Mass Industrial Society and Its 
Ideologies In the Twentieth Century United States" (Ph.D. disser¬ 
tation, Atlanta University, Atlanta, Ga., 1982), p. 3. 
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by Reed tends to focus on the social thought of W. E. B. DuBois 
and it analyzes his thinking in relationship to biography. How 
ever, it does not focus on the biographical antecedents and the 
concept of generations which also affect the intellectual 
community which shapes one's ideas and perceptions. Other works 
include Joseph P. DeMarco's examination of the influence of 
47 Western philosophers on the social thought of W. E. B. DuBois 
and a biography by Emma Gelders Sterne one which draws on private 
48 papers and unpublished materials. 
Likewise, an assessment of this scholarly literature 
demonstrates the need for an examination of those other forces 
which influenced the thinking of this extraordinary personality. 
This research contends that these factors transcended the western 
value orientations and at this point we will focus on a 
methodological approach that allows one to examine this phenomena. 
Joseph P. DeMarco. The Social Thought of W. E. B. DuBois 
(Landham, Md.: The University Press of America, 1984). 
48 
Emma Gelders Sterne, His Was The Voice: The Life of W. E. 
B. DuBois. (New York: Crowel1-Col lier Press, 1971). 
54 
Relationship of the Problem 
To An Existing Framework 
The question addressed in the research focuses on the impact 
of ancient social and political thought on selected writings of 
W. E. B. DuBois. It will be discussed by using frameworks and 
dimensions of the general field of social and political thought. 
To understand social thought, a very wide interpretation must be 
given to the components and parameters of social thought in 
general and ancient thought in particular. The boundaries of 
these descriptions will be broadened to include definitions, 
nature, forms, conditions, explanations, usages and any other 
phenomena which will facilitate an understanding of its impact. 
In seeking to define social and political thought we will 
investigate works by Joyce Hertzler, Paul Furfey, Getell and 
Awogu, Beeker, Bornes and Bogardus. Then specific dimensions of 
ancient thought will be highlighted. First, some of the discus¬ 
sion of tiertzler will be examined. In the book Social Thought of 
49 
The Ancient Civilizations, Hertzler states: 
Social thought can be said to originate when 
men begin to generalize about social phenomena, 
especially about social relationships in a manner 
sufficiently definite and coherent so that successive 
observers when they check the generalizations as 
49 
Joyce 0. Hertzler, The Social Thought of Ancient 
Civilizations. (New York: McGraw Hill, 1936). 
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statements of social fact, find them more or 
less accurate and usable. 
Even the most superficial examination 
of the literature of the ancients pre- 
ceeding the Greeks shows an abundance of 5Q 
thinking that conforms to these requirements. 
This definition suggests that all human groups have some 
form of expression; therefore, some forms of social thought 
exist. Hertzler further discusses social thought from this frame 
of reference and she also points out the sources of this 
information. 
Social thought from the point of view of this 
study will consist of any thought reflecting man's 
attitudes and ideas respecting his relationships with 
his fellows and the adjustment of relations between 
human groups of any kind; any social criticism, 
for this points to social ideals and standards; 
any specifically mentioned human and social values; 
any ideas about major social institutions; any 
expressions of a sense of social responsibility; any 
thought about social change or development or the 
desirability of such; any effort to arrive at sounder 
notions of human and social interest; any thoughts 
about social control. 
.... The social thought will be found 
in or derived from the burial texts of the 
ancients; the inscriptions and friezes of 
their monumental and public structures; their 
cult objects; their art; their lists of proverbs 
and maxims; their tales, myths, legends and 
prophecies; their literature of all kinds--epic, 
educational, religious, and philosophical— 
their laws and legal codes; their commercial 
and legal documents; their political records; 
their correspondence, where it exists; the 
pronouncements of their great men; and the 51 
records of their ceremonials and festivals. 1 
50Ibid., p. 5. 
51 Ibid., p. 13. 
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This frame of reference will also be useful when we begin to 
examine some of the contemporary works of Awogu on social and 
political thought in Africa. 
Paul H. Furfey in A History of Social Thought, offers a 
discussion similar to that of Hertzler. 
Social thought is thought bearing on human group 
life. The history of social thought is the crysta- 
lized social experiences of the race. By studying this 
history we can learn how other men in other ages 
tried to solve problems similar to our own. By examin¬ 
ing their successes and failures we learn to plan 
more intelligently. Thus the history of social 
thought is useful in solving the issues of our own day. 
, , , Sometimes it is easier to understand a 
system of social thought when one examines its his¬ 
torical connection.c 
In addition to defining social thought, Furfey also talks of 
its present significance, and seeks to discuss some 
other aspects of this definition with specific reference to institu¬ 
tional interconnectedness. 
Social thought is a very inclusive term since 
it covers all thinking about human group activities. 
Some are concerned with the organization and admini¬ 
stration of states. They are political activities. 
Some of these have to do with the acquisition of 
wealth. They are economic activities. Other 
group activities have to do wtih philanthropy, 
education, recreation, the advancement of culture, 
and the worship of God. Thought concerning all these 
multifarious group activities fall under the 
category of social thought. The history of social 
thought will include the history of sociology, of 
economics, of political science and also the 
history of religion, of education, of philosophy 
CO 
Paul Hanly Furfey, History of Social Thought (New York: 
Macmillan & Co., 1942), p. T. 
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and even of literature and other disciplines, in 
so far as these deal with group life.3 
Another aspect of Furfey's discussion is extremely useful. This 
refers to formal and informal social thought. 
Social thought may either be formal or informal. 
In the former class belongs books written with the 
conscious purpose of discussing society, for example, 
Plato's Republic, More's Utopia, or Small's General 
Sociology. Such books are obvious sources for 
the historian of social thought, but they need not 
necessariy be his most important sources. Sometimes 
books of this sort are written by cloistered scholars 
who have little real contact with the great world 
outside their study. Their books may attract 
attention in the academic world, but they may have 
little relationship to actual life. To write a 
history of social thought from such sources alone 
would be a rather unrealistic procedure. 
Informal social thought is at least equally 
important. Under this term is to be included all 
social thought which is not explicitly labeled as 
such. A code of laws ... is not usually thought 
of as a system of social thought. Such a code is 
framed for a thoroughly practical purpose. It is 
concerned with practice not theory. Yet inevitably 
a code of laws will imply certain views about (-4 
society. It is implicit or informal social thought. 4 
As previously mentioned, the distinction between formal and 
informal is highly significant for this study. It will be demon¬ 
strated later in this work how much of the ancient social and 
political thought will be in this informal category. This is 
also consistent with Hertzler's discussion regarding the sources 
of ancient social thought. 
53Ibid., pp. 3;5. 
54Ibid., p. 3. 
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The third reference to be examined is Lawrence C. Wanlass' 
Getell's History of Political Thought.55 
Of all social institutions, the state 
has been the most universal and most powerful 
.... In the process of human development, 
it was inevitable that man should investigate 
this institution, should attempt to discover 
its origin, should question or uphold its 
authority and should dispute over the proper 
scope of its function. As an outcome 56 
of this function political thought arose. 
This comment of Getell specifically refers to the develoment 
of political thought. 
In the same way that man began to investigate 
nature, learn her laws, bring her powers under 
control and utilize her resources, so men began 
to question his intellectual beliefs and his 
social customs and institutions, to examine their 
nature, to question their authority and finally to 
plan deliberate change and progress. All early 
social institutions, therefore, arose and for a 
long time developed unconsciously. Political 
theories are the direct result of objective poli¬ 
tical conditions. They reflect the thoughts and 
interpret the motives that underlie actual political 
development. 
Political thought can not be separated from 
science, philosophy, ethics, religion, economic 
theory, and literature or even from tradition, dogma, 
prejudice and superstition. 
Accordingly, the historical survey of political 
thought must keep in mind not only the actual 
development of political institutions but also the 
parallel progress of human thought in other fields, 
in order that the political principles of any57 
given time may be understood and appreciated. 
55 
Lawrence C. Wan lass , Getell's History of Social Thought. 
New York: MacMillan & Co., 1942), p. 2. 
56Ibid., p. 2. 
57Ibid., p. 2. 
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This passage illustrates sources of political and also other 
areas of institutional interrelationships. Getell, also, like 
Furfey speaks of the contemporary significance of ancient politi¬ 
cal thought. 
A knowledge of past political thought is also 
essential to an understanding of present day politics 
and international relations. The problems of the 
present have grown up out of conditions in the past 
and the political principles that are now being 
applied are the result of the evolution of past 
political thought. 0 
Next, we will broadly examine some specific dimensions of 
Ancient thought. Another excerpt from Getell further addresses 
the significance of the environment, the importance of maintaining social 
equilibrium and the salient features of the Ancient African and 
eastern value system. 
The . . . empires of Egypt, Babylonia, Assyria 
and Persia were prevented by the general conditions 
of their social environment from creating a 
systematic political philosophy. A simple and 
predominantly rural economic system, superstitious 
and inflexible religious dogmas, social classes 
crystalized into castes, and minute regulation of 
everyday life gave a fixity and sanctity to 
established institutions which discouraged specula¬ 
tion concerning their origin, nature or possible 
improvement. Oriental life was undifferentiated. 
Family, church, state and industrial organization, 
were inextricably bound together. Consequently, 
political thought was not separated from religion, 
ethics, philosophy and economic doctrines. The 
dominant influence was religious in character and 
the ideas that prevailed were created, preserved 
and handed down by the priestly class. Morality 
and law were not clearly distinguished. . . . 
Happiness was generally arrived at by decreasing 
one's desires rather than by demanding increased 
58 Ibid., p. 15. 
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satisfaction of growing needs. The general aim was 
to maintain the social equilibrum .... 
Eastern peoples have generally held a less materia¬ 
listic view of life not striving so eagerly as 
the peoples of the West for industrial progress or 
personal prosperity. 
The important concepts are interrelationships of social 
institutions, balance of nature, a sense of equilibrum, harmony 
and cooperation. This mode of thinking implies a concept of 
values and a view of human nature which are component of 
Ancient social thought. DuBois' works will be examined for 
evidence of this world view. 
Discussion of the nature of ancient social thought are given 
by Barnes and Becker. They refer to this as social thought that 
is implicit or proverbial and a product of mentally immobile 
peoples. 
... A large part of their thought is not 
expressed in words, much less in systematic theo¬ 
ries, and even when they do give verbal expres¬ 
sions to their social insights, proverbs rather 
than more generalized abstractions are the rule. 
In short, their social thought must often be in¬ 
ferred from their conduct, it is visually concrete,, 
and implicit rather than abstract and explicit. DU 
Another work which provides an understanding of political 
and social thought of ancient civilizations is E. Olisa Awogu's 
Political Institutions and Thought In Africa. This study focuses 
Kq oyIbid., p. 13. 
^Howard Becker and Harry Elmer Barnes, Social Thought From 
Lore to Science. 3rd ed. Vol. 1 (New York! Dover 
Publications, Inc., 1961), p. 15. 
fi 1 
E. Olisa Awogu, Political Institutions and Thought In 
Africa: An Introduction (New York: ntage Press, 1975). 
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on Ancient African social and political institutions, their 
interrelatedness and the contemporary significance. 
. . .this book examines the cultural context 
in order to show its influence on political 
institutions and thought in Africa for taken 
together, these give meaning to the polite discipline 
of the institutions, and social revelance to the 
individual acts. The second objective. . . is to 
show the extent political institutions and thought 
existed in pre-colonial Africa and, influenced 
by the impact of colonialism, still survive in 
present-day Africa—in short, that in the 
political development of Africa, there has been 
continuity as well as change. 
Awogu focuses on institutional interconnectedness as did 
Hertzler, Furley and Getell. Awogu further discusses the nature 
of social institutions and the importance for understanding so¬ 
cial and political thought in ancient or traditional African 
societies. 
The first and most obvious common feature of 
societies in traditional Africa is that they were 
traditional societies. This means that they 
shared all those characteristics common to 
traditional societies in the world; social 
institutions were relatively undifferentiated, the 
approach to nature (and) life was mystical rather 
than rational, and change was sow in every facet 
of life. This tradition, on the other hand, 
preserved the social units, led to uniformity 63 
in behavior, and conformity with social norms. 
Of importance in the above passage is the emphasis on inte¬ 
gration of social institutions and a concept of human nature that 
62Ibid., p. 3. 
63Ibid., p. 26. 
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was different from that of the western world. This concept of 
human nature and other parameters of Ancient thought will be 
crucial when examining writings of W. E. B. DuBois. 
Awogu further gives more specific examples of institutional 
interrelationships and discusses the importance for understanding 
traditional African political thought. 
Each society (here treated as a state and 
political system as well) was organized on the 
basis of kinship and lineage ties. In both the 
chiefly and the chiefless types, the biological 
family formed the simplest unit. A group of such 
families made up the village; several villages 
consituted a clan. The tribe was the largest unit, 
being made up of several social groups speaking a 
distinctive language. The political structure 
depended upon the stage of development—a village 
was, to some extent, more simplified in its 
political structures than a tribe. In all the 
societies, the kinship and lineage ties engendered 
a deep sense of fellow-feeling (referred to in 
the study as African humanism). Property was in 
most cases communally owned.and so minimized 
inequality in the society. 
Again we have examples of world views, value systems, social 
equilibrium, and minimal equality which Getell referred to as he 
described Ancient Eastern societies. The author further 
describes other aspects of the political and social system. 
The pivot of the political system was the king 
of chief (for the chiefdoms), the emir or suU'an 
(for the Islamic theocracies), and the family-head 
or elder (for the chiefless societies). While all 
political power was "ex facie" vested in the 
political leader, there were checks against 
arbitrary rule. In the chiefdoms, political power 
was decentralized; the sub-chiefs represented 
their different segments and were also among the 
64 Ibid., pp. 25-27. 
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chief executives of the paramount rules. In the 
segmentary societies, the cooperation of each 
segment was necessary for effective political 
action. Legislation supplemented the customary 
rules; all segments were consulted whenever new 
legislation became necessary. In some of the 
societies, secret-societies, associations based 
on age, and titled grades were important 
functionaries in the political system. 
As previously mentioned social thought underlies interaction 
and activity of all social institutions. Likewise we will 
examine two other aspects of the social structure where social 
and political activity may be found. 
The idea of a common ancestor was prominent in 
many of the societies. Often, the chief was himself 
the incarnation of this eponymous hero and founder 
of the society. In segmentary societies common 
rituals played the same role as the idea of a common 
ancestor. To the extent that the chief was the 
ancestor's representative on earth, the common 
ancestor was important in political terms. The 
Islamic theocracies formed an exception, no doubt, 
even though one may look upon Mohammed—the founder 
of the Islamic faith as a kind of ancestor. 
However, the political significance of the common 
ancestor concept lay in the fact that it was used 
in settling political claims, despite the fact 
that in origin, the concept was not in itself a 
political device.0 
The above description of Awogu describes the importance of 
kinship systems and the importance of lineage in legitimizing 
political activities. The second example will illustrate the 
role of religion and ritual in social and political thought. 
65Ibid., p. 27. 
66Ibid., p. 27. 
64 
Religion and rituals were, in many of the 
societies, part of the political system; this was 
clearly so in the case of the Islamic theocracies. 
But even in the indigenous political systems, also, 
religion and rituals provided the sanctions which 
assured allegiance to the society, and thus helped 
to strengthen the established political system. 
This thinking involves a world view and a certain perception 
of reality which allows one to include as significant social 
phenomena, ways of life and frames of reference that existed 
before the age of enlightenment and other tenets of the European 
philosophical tradition. Another explanation of the nature of 
ancient thought is described by Bogardus in his discussion of 
earliest social thought. 
Primitive people were inquisitive. They 
thought about what happened and they sought 
explanations. Their attention was centered on 
the tangible phenomena of life. They reasoned 
about the daily occurrences of life in concrete 
and graphic and personal terms. 
... The proverbs of primitive people 
include implications if not definite statements 
of social responsibility. Communal property 
testified to communal thinking. The existence 
of common hunting grounds and tribal flock was 
indicative of folk thought.00 
Bogardus continues with his broad discussion of ancient thought 
as he begins to describe its boundaries. 
Primitive people were dominated by custom. 
They were subject to the autocracy of the past. 
. . . Some of the incipient social thought 
of primitive people has been preserved in the 
form of proverbs. His limited thinking drifted 
67Ibid., p. 28. 
Emory S. Bogardus, A History of Social Thought 
(Los Angeles: Jessie Ray Miller Press, 1929), pp. 22-23. 
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into simple formulae. His vocabulary was scanty; 
his ideas were few. . . . 
Many folk thoughts or primitive conceptions 
of man reveal beginnings of social thought0* 
The approach to be employed in this analysis will differ 
from that of previous studies for the specific emphasis is on 
examining Ancient African and eastern underpinnings. How will 
this be accomplished? 
When discussing the nature, form, dimensions and boundaries 
of social thought, one observes many elements that are found in 
all forms of thought irrespective of time period. Some of these 
components will be identified in DuBois1 works. 
Since we demonstrated that ancient civilizations and their 
social thinking predated that of western civilizations, the 
overlapping of some commonalities will be discussed from the 
point of view that the origin of these features is rooted in the 
ancient world and that later many of these features were 
rejected, expanded, and modified by the western world. However, 
specific attention will be given to those widely interpacted 
dimensions and parameters that are peculiar to ancient thought. 
The next section will focus on the following question: 
1. What writings of Dr. DuBois reflect the 
theoretical underpinnings of ancient 
social thought? 
2. How and why are these parameters of 
ancient thought manifest in his works? 
3. How is knowledge of ancient social and 
political thought useful in understanding 
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social phenomena? 
Ancient thought will be characterized by the following 
characteristics: 
1. Undifferentiatedness of social institutions 
2. Happiness gained from decreasing one's desires 
3. Emphasis on social equilibrium 
4. Less materialistic 
5. Less emphasis on social change and technological 
progress 
6. Implicit 
7. Concrete and graphic 
8. A mystical approach to life 
9. Traditional 
10. Communal values 
CHAPTER III 
BACKGROUND AND THEORETICAL FRAMEWORK 
AS IT RELATES TO DR. DUBOIS 
Early Childhood and Late Socialization Experiences 
In this section, we will discuss how DuBois adapts to the 
western paradigm and then moves beyond it. We also seek to show 
how some of his early socialization experiences and the collec¬ 
tive consciousness aided in this transition. Additionally, we 
will discuss how some sections of the autobiographical informa¬ 
tion about W.E.B. DuBois can be useful for an understanding of 
his African world view. It was noted earlier that Mibiti sug¬ 
gested that the African philosophical world view "is the under¬ 
standing, attitude of mind, logic and perception behind the 
manner in which African peoples think, act or speak in different 
situations of life."1 Based on this definition and that of Hyman 
which focuses on the concept of generations, and the definition of 
this which included the social and political environment of 
biological as well as non-biological ancestors, we seek to exam¬ 
ine what C.W. Wills refers to as "that quality of mind which 
1John S. Mibiti, African Religions and Philosophy.(New York: 
Praeger Publishers, 1970), p. 2. 
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enables one to understand those social and historical forces that 
2 
form the psychologies of various individuals." 
Also in reference to this phenomena and its effect on the 
development of the individual, Jesse Bernard states: 
One of the major tasks of the family is sociali¬ 
zation; the process by which individuals selectively 
acquire the skills, knowledge, attitudes, values and 
motives current in the groups of which they are or 
will become members. But socialization is a life long 
process, the family is only one of the many groups and 
agencies that perform socializing functions. 
In a homogeneous and simple society, the sociali¬ 
zation of infants and children may be entirely inadver¬ 
tent; the enfant or child observes the reactions of those 
about him and responds accordingly. But when a society 
becomes heterogeneous and complex, socialization also 
becomes more complex. In such a society socialization 
tends to take place on at least two levels. At the inad¬ 
vertent level socialization proceeds by circumstance not 
by design; it is not deliberate or self conscious; it is 
not purposive or verbal. At this level, the behavior of 
the model or the partner-in-interaction serves as the 
instrument by which the practicing norms of the group are 
internalized. At the advertent level, however, socializa¬ 
tion is deliberate, self conscious, purposive, and usually 
verbal. Parents and other adults serve not only as models, 
butr also as perceptors and teachers. This is the level 
at which the inculcation of ideal norms is sought. 
Socialization involves more than the mere imparting 
of skills and knowledge; experience and interaction with 
others are involved, in order that the individual may 
develop a suitable self conception. 
We will look at examples from DuBois for this conscious and 
unconscious socialization which are useful for cultural transmis¬ 
sion and the development of the self concept. In from Dusk of 
Dawn, he writes: 
2 
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I began early in my years to take a direct interest 
in my own family as a group and became curious as to that 
physical descent which so long I had taken for granted 
quite unquestionable. But I did not first think of any 
but my Negro ancestors. I knew little and cared less 
of the white forebearers of my father. But this Chau¬ 
vinism gradually changed. 
This brief passage illustrates how many of the influences of 
his family he took for granted. This observation might fit more 
closely in the unconscious socialization category. As he began 
to become more aware of his ancestry and its influence, he 
further writes: 
Tom appears to be a slave probably after the 
Revolutionary War he was regarded as a free man. 
There is record of only one Son, Jacob Burghard. . . . 
He is listed in the census of 1790 as free with 
two in his family. He married a wife named Violet 
who was apparently newly arrived from Africa and 
brought with her an African song which became 
traditional in our family. After her death, 
Jacob married Mom Bett, a rather celebrated figure 
in western Massachusetts history. She had been 
freed under the Bill of Rights of 1780, and the son 
of the judge who freed her wrote. "Even in her humble 
station she had when occasion required it, an air of 
command which conferred a degree of dignity and gave 
her an ascendancy over those of rank or color. . . . 
Having known this woman as familiarly as I knew 
either of my parents I cannot believe in the moral 
or physical inferiority of the race to which she 
belonged. The degradation of the African must have 
been otherwise caused than by natural inferiority. 
Likewise consciousness and unconsciousness influences such 
as these formed part of that collective consciousness and influence 
of generations which were instrumental in developing what Mibiti 
refers to as an African world view. 
4W. E. B. DuBois, Dusk of Dawn, 5th Ed. (New York: Schocken 
Books, 1951), p. 103. 
5lbid., p. 11-114. 
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Later DuBois writes of these early socialization experiences 
and he begins to describe the kind of social environment which 
shaped a part of his life. 
I was brought up with the Burghardt clan and this 
fact determined largely my life and race. The white 
relationship and connections were quite lost and indeed 
unknown until long years after. The Black Burghards 
were ordinary farmers, laborers and servants. The 
children usually learned to read and write. I never heard 
or knew of any of them of my mother's generation who were 
illiterate. I was however the first one in the family 
who finished the local high school. 
This then was my racial history and as such it was 
curiously complicated. With Africa I had only one 
direct cultural connection and that was the African 
melody which my great grandmother Violet used to sing. 
Where she learned it I do not know. 
This illustration describes the way in which DuBois was 
quite aware of his African ancestry and the Black Burghardts who 
played a very important part in his socialization processes. 
Songs, perceptions and other unconscious world views formed a 
part of that collectiveness and influence of generations which 
were to have a great effect on his writings. Of this song he 
indicates that it was passed down for two hundred years and he, 
like his forefathers, did not know what the words meant but they 
knew the meaning of its music.7 
Do bana coba, gene me, gene me 
Do bana coba, gene me, gene me 
Ben d'nuli, nuli, nuli, ben d1 le 0 
This is an illustration of what Bloch refers to in Hyman's 
6Ibid., p. 11114. 
7Ibid., p. 11115. 
8Ibid., p. 11 
71 
book in reference to Indian children and the oral communication 
9 
of their ancestors. This kind of interaction serves to link 
the offspring to their biological and nonbiological antecedents. 
This is also consistent with Mibiti's notion of collective uncon 
sciousness. 
DuBois also gives other illustrations of conscious sociali¬ 
zation and these illustrations also serve to illustrate what he 
refers to as the "double consciousness" and the "strivings of 
Black people." 
Living with my mother's people I absorbed their 
cultural patterns and these were not African so much 
as Dutch and New England. The speech was an idio¬ 
matic New England tongue with no African dialect; the 
family customs were New England and the sex mores. 
This reflects instances of conscious and deliberate sociali 
zation practices reflected in observable and tangible patterns. 
However, other examples of the collective consciousness or the 
unconscious are reflected in this passage: 
My African racial feelings were then purely 
a matter of my own later learning and research; my 
recoil from the assumptions of the whites; exper- 
ences in the South at Fisk. But it was none the 
less real and a large determinant of my life and 
character. I felt myself African by race and by 
that token was African and an integral member of .. 
the group of dark Americans who were called Negroes.11 
g 
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These illustrations describe his early informal educational 
influences and the importance of the community of his African 
ancestors. DuBois indicated that this complicated ancestral 
12 
mixture led him to write an article. 
What is Africa to me? Once I should have 
answered the question simply: I should have said 
"fatherland" or perhaps "motherland" because I was 
born in the century when the walls of race were 
clear and straight and; when the world consisted 
of mutually exclusive races; and even though the 
edges might be blurred there was no question of 
exact definition and understanding of the meaning 
of the word. One of the first pamphlets that I 
wrote in 1897 was on "The Conservation of Races" 
wherein I set down as the first article of a pro¬ 
posed racial creed: "We believe that the Negro 
people as a race have a contribution to make to civr3 
ization and humanity which no other race can make."1,3 
In yet another passage, one finds that DuBois is further 
aware and curious of conscious and unconscious influences. Here 
he speaks of intangible influences. These influences and connec¬ 
tions give additional examples of the community of generations 
and the collective consciousness. 
. . . What is it between us that constitutes 
a tie which I can feel better than I can explain? 
Africa is, of course, my fatherland. Yet neither 
my father nor my father's father ever saw Africa 
or knew its meaning or cared overmuch for it. My 
mother's folk were closer and yet their direct 
connection, in culture and race became tenuous; 
still, my tie to Africa is strong. On this vast 
continent were born and lived a large portion of my .. 
direct ancestors going back a thousand years or more.14 
12Ibid., p. 11 
13Ibid., p. 11 
14Ibid., p. 11 
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Embodied in the above selection were reflections on those 
unconscious ties. Also mention is made of tangible forces. 
Emphasis on the former denotes the importance of the community of 
generations and the collective consciousness which is very essen¬ 
tial in the socialization process. Other examples focus on the 
paradox of the tangible and intangible. 
The mark of their heritage is upon me in color 
and hair. These are obvious things, but of little 
meaning in themselves; only important as they stand 
for real and more subtle differences from other men. 
Whether they do or not, I do not know nor does 
science know today. But one thing is sure and that 
is the fact that since the fifteenth century these 
ancestors of mine and their other descendents have 
had a common history; have suffered a common dis¬ 
aster and have one long memory. The actual .11 ies 
of heritage between the individuals of this group 
vary with the ancestors that they have in common 
and many others; .... But the physical bond 
is least and the badge of color relatively unim¬ 
portant save as a badge; the real essence of this 
kinship is its social heritage of slavery; the dis¬ 
crimination and insult; and this heritage binds 
together not simply the children of Africa, but 15 
extends through yellow Asia and into the South Seas. 
Early Educational Experiences 
DuBois' early childhood and late socialization specifically 
focus on the political and social environment during the time in 
which he lived. This will be discussed in the following stages: 
1. Early childhood 1868-1884. This will deal with 
formal and informal educational experiences. 
Attention will center on years at Fisk 1885- 
1888. This examines his awareness of race 
15 Ibid., p. 11. 
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problems and the growing awareness of what he 
calls the "double consciousness." 
2. Years at Harvard 1888-1890. This will focus 
on the development of the western intellectual- 
ism. 
3. In 1891 he received his master's degree from 
Harvard. This deals with influences of western 
philosophers and western scholarship. 1891-1892 
he worked on The Suppression of The African 
Slave Trade. This period represents the 
beginning of his formal scholarly works and a 
critique of western political, economic, social 
and religious value systems. 
4. 1892-1894 - Years at Berlin where he studied 
economics, history, sociology. The focus 
here will be on how he was influenced by 
social and political thought in the 19th 
Century as advanced by some of the western 
scholars. Also we will examine the influ¬ 
ences of the positivism of Auguste Comte 
In looking at segments of DuBois1 career—the basic concern 
lies in the relationship between biography and history. 
An important time period is that span when he was a researcher 
and university instructor from 1895 to 1910. Here we will examine 
the merging of the eastern and western paradigm as reflected in 
his writings. Specific attention will be given to ways in which 
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he began to criticize and transcended the western paradigm. 
Second, we seek to demonstrate how the seeds for this transcend¬ 
ing may have been influenced by those biographical antecedents. 
This section will focus on the early life and educational 
experiences of W. E. B. DuBois. Included is his high school educa¬ 
tion and years at Fisk. 
Born in Great Barrington, Massachusetts in 1868, DuBois 
reflects in Dusk of Dawn on the fact that this was three years 
after the closing of the Civil War and that less than a month 
after his birth, Andrew Johnson passed from the scene and Ulysses 
Grant became President, and the Fifteenth Amendment enfranchising 
1 6 
Black people became law. 
He further records in Dusk of Dawn that he graduated from 
high school in 1884 and that he was the only colored student. In 
addition, he states that he went to Fisk at the age of 
17 
seventeen. 
In reference to his education, he describes the way in which it 
was western and Eurocentric in nature. He states: 
Above all science was becoming religion: 
psychology was reading metaphysics to experiment 
and a sociology of human action was planned. . . 
Wealth was God. Everywhere men sought wealth 
and especially in America there was extravagant 
living. Everywhere the poor planned to be rich 
16 
W. E. B. DuBois, Dusk of Dawn: Essay Toward An 
Autobiography of a Race Concept, p. 8. 
17Ibid., pp. 20; 24; 26-27. 
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and the rich planned to be richer; everywhere, 
wider, bigger, higher, better things were set 
down as inevitable. 
All of this, of course, dominated educa- 
tation; especially the economic order determined 
what the next generation should learn and know. 
In these passages DuBois describes the overall framework 
of his educational philosophy and next he begins to broadly 
reflect on the reasons he was not totally immersed in these 
ideas. He states: 
Had it not been for the race problem early 
thrust upon me and enveloping me, I should have 
probably been an unquestioning worshipper at the 
the shrine of the social and economic development 
into which I was born. But just that part of that 
order which seemed to most of my fellows nearest 
perfection, seemed to me most inequitable and 
wrong; and starting from that critique, I gradually 
as the years went bv found other things to question 
in my environment. ° 
In these remarks, one observes how DuBois in his western 
educational development began a slow process of criticizing some 
of the ideas, values and ideologies of the educational system. 
He also acknowledges the fact that in the beginning he did not 
really question the basic values but rather he was concerned with 
the lack of Black participation in the world's progress and 
development. He expresses the following: 
At first, however, my criticism was confined 
to the relation of my people to the world movement. 
I was not questioning the world movement itself. 
What the white world was doing, its goals and 
ideals I had not doubted were quite right. What 
was wrong was that I and people like me and 
18 Ibid., p. 27. 
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thousands of others who might have my ability and 
aspirations were denied permission to be a part of 
this world. 
In the day of my formal education my interest 
was centered upon the race struggle. . . My atten¬ 
tion from the first was focused on democracy and 
democratic development and upon the problem of the 
admission of my people into the freedom of democracy. 
The progressive development of his critique of the western 
world system is crucial because the contention of the researcher 
is that the unconscious "influence of the generations," and his 
desire for knowledge concerning why some members of this collective 
community of which he was a part, were not playing a major role in 
the world progress, enabled him to expand his criticism and seek 
new knowledge bases. 
He remarks: 
This my school training touched but obliquely. 
We studied history and politics almost exclusively 
from the point of view of ancient German freedom; 
English and New England democracy, and the develop¬ 
ment of the United States. 
Here DuBois presents a clear picture of the western 
intellectual ism of the educational system. Yet, he also explains 
that it had many limitations. He then begins to describe how and 
why a process of informal and self education was necessary. 
Here, however, I could bring criticism from what I knew and saw 
touching the Negro. 
... My problem then was how into the inevitable 
and logical democracy which was spreading over the 
world could black folk in America and particularly in 
19Ibid., p. 27-28. 
20Ibid., p. 28. 
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the South be openly and effectively admitted and the 
colored people of the world allowed their own self- 
govenrnment. I therefore watched outside my 
textbooks and without reference to my teachers the 
race developments throughout the world. The difficulty 
here, however, was securing any real and exhaustive 
knowledge of facts. I could not get any clear 2i 
picture of the current changes in Africa and Asia/1 
This revelation of Dr. DuBois is very useful for it illus¬ 
trates areas of paradoxes in his educational development. He was 
an descendant of the ancient civilizations yet, his training denied 
the existence of this body of knowledge. 
DuBois further remarks that his three years at Fisk were 
years of growth and development and that he learned new things 
about the world. He indicates that his knowledge of the race 
problem increased and that he saw discrimination in ways that he 
22 had never imagined existed. 
Additionally, he begins to describe some of the other para¬ 
doxes and limitations of the scope of his western educational 
development. 
I was graduated from Fisk in 1888 and took 
as my subject "Bismarck." This choice in it¬ 
self showed the Abyss between my education and 2o 
the truth in the world. Bismarck was my hero. 
DuBois continues to give specific examples of the vacuum in 
his education. He further explains how this void facilitated his 
quest for knowledge. However, he also shows how he was directly 
influenced by these western role models. 
21 Ibid., p. 29. 
22Ibid., p. 30. 
23Ibid., p. 32. 
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Bismarck was my hero. He had made a nation 
out of a mass of bickering peoples. He had dom¬ 
inated the whole development with his strength 
until he crowned an emperor at Versailles. This 
foreshadowed in my mind the kind of thing that 
American Negroes must do, marching forth with 24 
strength and determination under trained leadership/ 
Even though DuBois was influenced by this line of thinking, 
these ideas and symbols of victory, he was still aware of contra¬ 
dictions. 
On the other hand, I did not understand at all 
nor had my history courses led me to understand 
anything of current European intrigue, of the 
expansion of European power into Africa, of the 
industrial revolution built on slave trade and now 
turning into colonialism Imperialism. Of the fierce 
rivalry among white nations for controlling the 
profits from colonial raw materials and labor of 
all this, I had no clear conception. I was 
blithely European and imperalist in outlook; 
democratic as democracy was conceived in America. 
So far, my formal education had touched politics 25 
and religion, but on the whole had avoided economics/3 
Again, DuBois focuses on the training he received and he 
still realizes that there were many limitations. Some of the 
reasons for his cognizance of limitations were documented 
earlier. As DuBois stated, Black people were excluded from this 
development, the role of Africa and the slave trade were not 
mentioned in relationship to European expansion. Likewise, the 
role that the ancient kingdoms and civilizations played in the 
progress of world development was negated. This serious ommis- 
sion caused him to be highly critical of any of knowledge that 
proceeded in this direction. 
24Ibid., p. 32. 
25Ibid., pp. 32-33. 
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Therefore, this research seeks to show that his awareness of 
this ommission was a major impetus in his transcending the west¬ 
ern paradigm. DuBois continues to describe his quest for 
expanded knowledge at Fisk, Harvard and in Europe. 
Our course in general philosophy was different. 
It opened vision. It made me deternined to go further 
in this probing for truth. Eventually, it landed 
me squarely in the arms of William James of Harvard. 
At this point, Dr. DuBois begins to describe the intellec¬ 
tual climate at Harvard, and states that he was in Harvard, but 
not of it, and realized all the irony of singing "Fair Harvard." 
27 "I sang it because I liked the music." 
In addition, he remarks on those early European scholars 
with whom he had direct contact. 
The Harvard of 1888 was an extraordinary 
aggregation of great men. 
. . . There were William James, the psy¬ 
chologist, Palmer in ethics; Royce and Santayana 
in philosophy. . . . 
The President was cold, precise, but exceed¬ 
ingly just and efficient, Charles William Eliot. 
While Oliver Wendell Holmes and James Russell 
Lowell were still alive .... 
By good fortune, I was thrown into direct con¬ 
tact with many of these men. I was repeatedly a 
guest in the house of William James, he was my friend 
and guide to clear thinking. I was a member of the 
Philosophical Club and talked with Royce and Palmer. 
While at Harvard, DuBois became very concerned with the 
study of social problems. He speaks of those academic and per¬ 
sonal influences that gave his direction. This concern with 
26Ibid., p. 33 
27Ibid., p. 37. 
28Ibid., p. 37-38. 
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social problems resulted in his major quest for addressing 
problems of Black people. 
It was at Harvard that my education, turning 
from philosophy, centered in history and then grad¬ 
ually in economics and social problems. Today, my 
course of study would have been called sociology, but 2g 
in that day, Harvard did not recognize any such science^ 
Here OuBois begins to speak of the personal guidance of 
Wiliam James and how this influenced some of his academic 
choices. 
At Harvard, I started in with philosophy and 
some history. At Harvard, I-started in with 
philosophy and then turned toward United States 
history and social problems. The turning was 
due to William James. He said to me, "If you 
must study philosophy, you will; but if you 
can turn aside into something else, do so." It 
is hard to earn a living with philosophy. So™ 
I turned, toward history and social science. u 
Later in the narrative, DuBois indicates that he was not 
able to see the connection between economics and politics and the 
important impact that making a living had on all of the activi¬ 
ties of humankind. 
In addition, he was not fully aware of other social 
phenomena which were interrelated with economics and politics. 
However, his inquisitiveness did not waver. He states: 
The politics which we studied in college were 
conventional, especially when it came to deciding 
and elucidating the current scene in Europe. The 
Queen's Jubilee in June, 1887, while I was at Fisk, 
29Ibid., p. 39. 
30Ibid., p. 39. 
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set the pattern of our thinking. The little old 
woman of Windsor became a magnificent symbol of 
Empire. Here was England with her flag draped 
around the world, ruling more black folk than white 
and leading the colored people of the earth to 31 
Christian baptism, civilization and eventual self rule. 1 
These descriptions reflect his unawareness and uneasiness 
with the explanation of social phenomena and the existing social 
order, but he was not yet fully aware of the impact of these 
ancients on world history and the social environment of his 
ancestors. He writes: 
Only two years before in 1885, Stanley the 
traveling reporter, became a hero and symbol of 
white world leadership in Africa. The wild, 
fierce fight of the Mahdi and the driving of the 
English out of Sudan for sixteen years did not 
reveal its inner truth to me. 
The Congo Free State was established and the 
Berlin Conference of 1885 was reported to be an act 
of civilization against the slave trade and liquor. 
French, English and Germans pushed on in Africa, 
but I did not question the interpretation which 
pictured this as the advance of civilization 
and the benevolent tutelage of barbarians. I 
read of Triple Alliance in 1891 ... in all 
this, I had not yet linked the political develop-™ 
ment of Europe with the race problem in America.ù 
Evidence embodied in these selections further demonstrates 
the way in which his education was immersed in the western para¬ 
digm and was void of knowledge of ancient civilizations. Even 
though DuBois' intellectual criticism had not fully begun, he was 
still aware of the gaps. He states: 
Already, I had received more education than 
young white men, having been almost continuously 
32Ibid., p. 41-42. 
33Ibid., p. 41-42. 
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in school from the age of six to the age of 
twenty-two. But, I did not feel prepared. I 
felt that to cope with the new and extraordi¬ 
nary situations, then developing in the United 
States and the world, I needed to go further 
and that as a matter of fact, I had just well 33 
begun my training in knowledge of social conditions. 
In order to obtain this training to increase his knowledge 
of social conditions, W.E.B. Dubois applied for further study at 
Harvard. Here he produced the doctoral dissertation, "The 
Suppresssion of the African Slave Trade." 
The Question of the Suppression of the 
slave trade is so intimately connected with 
the question as to its rise, the system of 
American Slavery, and the whole colonial policy 
of the eighteenth century, that it is difficult to 
isolate it and at the same time to avoid super¬ 
ficiality on the one hand and unscientific narrow¬ 
ness of view on the other. While I could not 
hope entirely to overcome such a difficulty» 
I nevertheless trust that I have succeeded in ren¬ 
dering this monograph a small contribution to the 3. 
scientific study of slavery and the American Negro. 
This scientific study of the Supression of the Slave Trade 
was according to John Hope Franklin the beginning of Dr. DuBois1 
quest for knowledge of his ancestors and their civilization. 
His decision to study History rather than 
philosophy was for the purpose of finding the truth 
about the past in order to discover lessons that 
would help him and society to solve the great problems 
that they confronted. . . The effort of DuBois to 
understand social problems through the study of his¬ 
tory began auspiciously with The Suppression of The 
African Slave Trade. It would characterize many 
33Ibid., p. 42. 
34 John Hope Franklin, Foreword to The Suppression of The 
African Slave Trade: To the United States of America 1638-1870 
(N.P., 1896, Baton Rouge: Louisiana State University Press, 
1969), p. x. 
84 
of his later writings, especially Black Recon- 
struction (1935) and Black Folk Then and Now (1939). 5 
Travels and studies in Europe enabled DuBois to proceed with 
academic preparation for he stated that . . . "to properly finish 
my education, careful training in an European university for at 
least a year is in my mind and the minds of my professors, 
qc 
absolutely indispensable." 
Also he speaks of how Europe influenced his perceptions and 
world views. Specific reference is made to university scholars 
and other academic notables of that period. 
Stimulants in this university environment enabled him to 
make important connections between racial issues in the United 
States and other aspects of the world system. 
In the fall, I went up to Berlin and regis¬ 
tered in the university .... I was admitted my 
first semester to two seminars under Schmoller and 
Wagner, both of them at that time, the most dis¬ 
tinguished men in their line; .... I sat under the 
voice of the fire-eating Pan-German, Von Treitschke; 
I heard Sering and Weber. . . . Under these teachers 
and in this social setting, I began to see the race 
problem in America, the problem of people of Africa 
and Asia, and the political development of Europe 
as one. I began to write my economics and politics; 
but I still assumed that in these groups of activity 
ties and forces, the political realm was dominant. ' 
What were some of the dominant social and political themes 
of European intellectualism at the time of the century and how 
might DuBois1 thinking be affected? 
35Ibid., p. x. 
36W. E. B. DuBois, Dusk of Dawn,, p. 44. 
37Ibid, p. 47. 
Theoretical Framework as it Relates to 
Dr. DuBois1 Early Western Thought 
Accounts of Western Social and Political thought begin with 
the Greeks. Western academicians argue that the Greeks developed 
the first systematic and abstract discussion of social phenomena. 
While most scholars argue that there were social institutions, 
concepts of morality, justice and laws in Egypt, Babylon, China, 
ancient books of India and the Hebrews' legal codes, the first 
coherent analysis of social phenomena originated with the Greek 
38 philosophers of the post--Socratic period. 
However, many writers discussed in this research such as 
Hertzler, Seidler, Williams, DuBois and others raise questions 
regarding the reliability of this interpretation. In order to 
gain am understanding of the development of the acceptance of 
western intellectual ism and the emergence of the western 
paradigm, one must examine the contributions of some of these 
western philosophers. 
According to Barnes, Sabine, Ebenstein and others, the 
emphasis on social institutions as indicated in the concept of the 
Greek City State provided the foundation for the theories of 
society found in Plato's Republic and The Politics of 
Aristotle.39 
38 Harry Elmer Barnes, An Introduction to the History of Soci¬ 
ology (Chicago: University of Chicago Press, 1966), p. 4. 
39Ibid., p. 6. 
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Ebenstein also remarks that the Greeks were not the first to 
think about laws and regularities of human nature but they were 
the first to go beyond observation thus moving toward a scien¬ 
tific attitude that to this day constitutes one of the distinct 
40 
elements of western life. 
Barnes gives an outline of the developments of the pre- and 
post-Socractic period. He begins by referring to Hesiod who in 
the eighth century B.C., protested against existing social and 
41 economic conditions. Of this philosopher, Teggart remarks, 
that Hesiod in 735 B.C., believed that mankind could improve its 
lot if individuals would observe the principles of justice as 
42 Hesiod conceived them. 
Additionally, Teggart points out that Hesiod believed that 
the ills of humanity were attributed to the gods, with the 
suggestion that the men of Hesiod's own time, the Iron Race, were 
physically and morally inferior as the last of a series that the 
43 
gods had successively created. 
Likewise, Hesiod protested against the evils of humankind 
40 
William Ebenstein, Introduction to Political Philosophy 
(New York: Holt, Rhinehart and Winston, 1952), p. vii. 
41 
Barnes, p. 6. 
42 
Frederick Taggert, The Idea of Progress: A Collection of 
Readings,revised edition with an introduction by George H. 
Hildebrand (Berkeley and Los Angeles: University of California 
Press, 1949), p. 5. 
43 Ibid., p. 5. 
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and he used the Myth of Five Races to explain how these races 
emerged. 
First of all, a golden race of mortal men 
did the Immortal Dwellers in Olympos fashion. . . . 
Like the gods lived, having a soul unknowing sorrow, 
apart from toil and travail. ... All good things 
were theirs. 
. . . Then next the Dwellers created a far infer¬ 
ior race, a race of silver nowise like to the golden 
race in body or in mind. 
. . . Then Zeus created a third race of mortal 
men, a race of bronze, begotten of the Meliai, terrible 
and strong. . . 
... Yes a fourth race did Zeus . . . create, a 
juster race. 
... I would then that I lived not among the fifth 
race of men, but either before or had been born after¬ 
ward. For now verily is a race of iron. Neither by .. 
day shall they ever cease from weariness and woe. . . . 
Moreover, as Teggart describes the analogy used by Hesiod to 
respond to the conditions of his time, he points out the fact 
that Hesiod believed that humankind was becoming successively 
corrupt and that progress could only be achieved after the end of 
4,c 
this degenerations process, and the ushering in of a new age. 
However, Hesiod believed that humankind would increase its 
knowledge and this new wisdom, along with a respect for justice, 
could aid in alleviating the ills of humanity. 
Teggart also suggests that an understanding of the laws of 
nature is a gradual process and this mindset is stimulated by the 
44Ibid., p. 34-35. 
45Ibid., pp. 32; 35. 
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gradual development of the basic needs of humankind and a search 
46 for improved methods to satisfy those needs. 
Barnes also accepts this notion because he also discusses 
some Greek philosophers who aided in the ushering of the western 
scientific age. 
One account of Barnes' discussion is as follows: 
Anaximaner (610-546 B.C.) antedated John Fiske by 
twenty-four centuries in his discussion of the prolong¬ 
ation of human infancy in its relation to the human so¬ 
ciety. Theognis (550 B.C.) . . . expounded the principles 
of Eugenics as applied to the human race. Aeschylus (525- 
456 B.C.) anticipated Lucretius by more than four centuries 
in his . . . account of the general evolution of history. 
Herodotus (458-425 B.C.) by his acute observations and 
striking description of the manners, customs, and physi¬ 
cal characteristics of foreign people, justly earned 47 
the title of the first great "descriptive sociologists."47 
Moreover, it is interesting to note that DuBois in the World 
and Africa and Chancelor Williams in The Destruction of Black 
Civilization challenge the assumption that the Greeks developed 
the first systematic forms of social and political thought. They 
begin to examine ancient sources of knowledge as suggested by 
Hesiod and also they examine the sources of knowledge of 
Herodotus and other Greek social thinkers. 
Continuing Barnes' discussion of the contribution of the 
western philosophers, one find the following: 
The Sophists advanced the conception of 
primordial state of nature and a subsequent 
social or at least governmental contracts. 
Hippocrates (CA 460-380 B.C.) presented the 
first serious analysis of the influence of the 
46Ibid, p. 5. 
47Ibid., p. 7. 
89 
physical environment upon human society. . . . 
He believed that the people of warm climates 
were clever but weak and wicked. Those of 
cold climates were strong, but stupid. The 
inhabitants of temperate climates especially 
the Greeks, combined the good qualities of the 
others without their weaknesses. They were 
strong, brave and wise. . . . Finally, Socrates 
(471-399 B.C.) presented the doctrine of a law 
of nature, as contrasted with human law, and 
attempted to reduce.ethics to a body of well- 
reasoned knowledge. 0 
Comments from the ideas and thinking of the early western 
philosophers illustrate the degree to which they minimized the 
contributions of the people of the ancient civilizations. Remarks 
such as these and other gross omissions led Dr. DuBois to direct 
a lot of attention in his middle and later years to correcting 
49 what he referred to as the "lies of history." 
Barnes, additionally, discusses Platonic and post-Platonic 
thought. Barnes indicates that Plato (427-347 B.C.) outlined the 
organic theory of society and believed that not only the economic 
but also the ethical basis of society is embodied in the func¬ 
tional division of labor and that also he constructed one of the 
most nearly complete of the utopian plans for an ideal society of 
50 which history bears any record. 
48Ibid., p. 7. 
4Q 
W. E. B. DuBois, "The Lie of History as It Is Taught 
(The Civil War: The War to Preserve Slavery)," in A W. E. B. 
DuBois Reader, ed. Andrew Paschal (New York: Collier Books, 
1971), p. 115. 
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Plato states: 
"My notion is, said I, that a state comes 
into existence because no individual is self- 
sufficing. We all have many needs. . . . 
So having all these needs we call in one 
another's help to satisfy our various require¬ 
ments; and when we have collected a number of 
helpers and associates to live together in one 
place, we call that settlement at state. 
So if one man gives another what he has to 
give in exchange for what he can get, it is 
because each.finds that to do so is for his own 
advantage."51 
Additionally, Barnes discusses the contributions of 
Aristotle who lived from 384-322 B.C. He mentions that 
Aristotle's politics focused on the inductive method of study of 
social phenomenon. He also indicates that Aristotle is noted for 
52 the concept of man as a social being. 
Sabine also speaks of the contributions of Aristotle. He 
points out that the philosopher rejected the notion of Communism 
and he believed that in any good state the law must be the 
53 ultimate sovereign and not the individual. 
From works of Ebenstein, we get selections from the writings 
of Aristotle. 
Every state is a commmunity of some kind and 
every community is established with a view to some 
good; for mankind always act in order to obtain that 
which they think good; for mankind always acts in order 
51 William Ebenstein, Great Political Thinkers: Plato to the 
Present (4th ed., New York: Holt, Rhinehart and Winston, 1969, 
pTizr 
52 Barnes, p. 8. 
53 George H. Sabine and Thomas L. Thorson, A History of 
Political Theory (Holt, Rinehart, and Winston, Inc., 4th ed., 
Hinsdale, Illinois: Dryden Press, 1973), p. 99. 
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to obtain that which they think good. But if all 
communities aim at some good, the state or political 
community, which is the highest of all and which 
embraces all the rest, aims at good in 
a greater degree than any other, and at the highest 
good. ..." 
This passage indicates how Aristotle believed that their 
social community originates. The good of the whole body becomes 
embodied in the political community of the state which gives rise 
to this social unit. Aristotle goes on to explain that: 
When several villages are united in a single 
community, large enough to be nearly or quite self- 
sufficing, the state comes into existence, origin¬ 
ating in the bare needs of life and continuing in 
the existence for the sake of a good life. 
Further, the state is by nature clearly prior 
to the family and to the individual, since the 
whole is of necessity prior to the part. 
A social instinct is implanted in all men by 
nature and yet he who first founded the state was 
the greatest of benefactors. 3 
Ebenstein like Barnes and Sabine discuss the development of 
Aristotle's conception of the state. Ebenstein also points out 
that Aristotle may not have been the first to consider the state 
a community, but they, like western writers, attribute clear, 
56 definitive and systematic thinking to the Greek scholars. 
Later in our discussion, we will illustrate how DuBois and others 
take exception to this view. 
Two other schools of thought discussed by Barnes focused on 
the Stoics (350-260 B.C.) who interpreted society in terms of 
54 Ebenstein, Great Political Thinkers, p. 77. 
55Ibid., p. 79. 
56Ibid., p. 67. 
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rational thought and the Epicureans (342-270 B.C.) who maintained 
that conscious self interest provides the only rational basis for 
• 4. 57 society. 
Likewise, Ebenstein also suggests that the most 
representative and influential school of thought prevalent for 
the five centuries from 300 B.C. to 200 A.D. was Stoicism, which 
was founded by Zeno around 300 B.C. and which also derived its 
name from the Painted Porch (or "Stoa") in Athens, in which Zeno 
used to teach.58 
Ebenstein like Barnes speaks of the rational thought 
advanced by the Stoics. Of the Stoics, Evenstein states: 
The Stoic conception of nature. . . includes 
both the process of growth and the goal and prin¬ 
ciple and to which it seeks to give life. Nature 
... is thus pervaded by goal and purpose and to 
live according to nature means to work with it to¬ 
ward the harmony and orderliness that is inherent 
in it. 
Like nature, human beings also are subject to 
an all-pervading harmonious and rational ordering 
and just as cosmic peace is an expression of such 
law and harmony, so tranquility of the individual ,-g 
'is nothing else than the good ordering of the mind.'üy 
Likewise one observes that these thinkers were very 
disciplined, reserved, and respected the harmony and the laws of 
nature and their thought, reflected this. 
After Ebenstein's explanation of the rationality of the 
Stoics, he also refers to works of Epictetus, whom he considered 
57 Barnes, p. 16. 
CO 
Ebenstein, Great Political Thinkers, p. 141. 
59 Ibid., p. 142. 
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to be the more reflective kind of Stoic. Here is an excerpt from 
the writings of Epictetus (A.D.50-120) from The Discourses and 
Manual : 
When a man therefore has learnt to under¬ 
stand the government of the universe and has 
realized that there is nothing so great or 
sovereign or all-inclusive as this frame of 
things, where in men and God are united, and 
that from it come the seeds from which are 
sprung not only my father or grandfather, 
but all things that are begotten and that 
grow upon the earth, and rational creatures 
in particular--for these alone are by nature 
fitted to share in the society of God, being 
connected with Him by the bond of reason-- 
why should he not call himself a citizen of 
the universe and son of God? Why should he 
fear anything that can happen to him among men?ou 
This excerpt reflects the rational thinking of the Stoics 
which resulted from their view of man being in harmony with the 
rational order of nature. This oneness with nature helped 
explain the events of humankind. 
Lawrence C. Wanlass agrees with Barnes and Ebenstein con¬ 
cerning the rational theory of the Stoics and Epicureans. 
Wanlass, however, points out that they had different definitions 
of happiness and how it might be secured. These differences 
are observed in the ways that the Epicureans advocated the 
temperate satisfaction of every desire, sensual and intellectual; 
also, the Stoics taught the suppression of the emotion and the 
subordination of immoral desires to the demands of reason.*^ 
In addition, Wanlass comments that: 
60Ibid., p. 148. 
61 Lawrence C. Wanlass, p. 69. 
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The Epicureans based the state upon indi¬ 
vidual self-interest. They defined law as an 
agreement of utility entered into among individ¬ 
uals in order that they might be secured against 
violence and injustice. The social contract theory 
of the state was here foreshadowed. They believed 
that political life is burdensome and that the wise 
man will take no part in it unless his interests 
absolutely demand it. The Epicureans taught submis- 62 
sion to any government that maintained peace and order.ù 
The above information gives one an example of the political 
philsophy of the Epicureans. However, Gerald Runkles contends 
that Aristippus founded the hedonistic school of philosophy from 
which Epicureanism developed, and that this philosophy stressed 
that the individual was responsible for the successes of his own 
life; and this success was measured solely by the frequency and 
CO 
intensity of pleasure and pain. 
These discussions of western philosophical thought provide 
one with some notion of the transition from ancient philosophy 
which focused on the role of the Gods in the affairs of the 
universe and humankind, to that of the Europeans and the 
scientific age, which focused on the importance of the individual 
in the ordering of the affairs of social order. 
Next, we will examine some of the ideas of the Christian 
thinkers and the way in which they influenced the development of 
western political thought. 
In the fourth and fifth centuries, Christianity became the 
62Ibid., p. 70 
CO 
Gerald Runkle, A History of Western Political Theory (New 
York: The Ronald Press Company, 1968), p. 43. 
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religion of the state in Europe. Of this same period. Sabine 
suggests that it was characterized by two great classes of 
values--spiritual interests and eternal salvation as espoused by 
the church, and temporal or secular interest, and the maintenance 
64 of peace and order as promoted by civil government. 
Of this age, Ebenstein writes that it was ushered in after 
the fall of Rome in A.D. 410, and that many Christians were 
inclined to see a connection between the rise of Christianity and 
65 the weakening of Roman power. 
Ebenstein also comments on some of the Christian thinkers. 
One of these was St. Augustine (A.D. 354-430). Ebenstein notes 
that he was of North African ancestry. He indicates that his 
mother converted to Christianity but his father did not. 
Ebenstein remarked also that St. Augustine's conversion to 
Christianity enabled him to rise more rapidly in the church 
hierarchy. Thus he began his work The City of God in 413. 
Ebenstein notes that in this work, Augustine set out to address 
two main concerns. The first focuses on the pagan challenge to 
Christianity and the second focuses on the vision of the heavenly 
fifi city as contrasted with the earthly city. 
Ebenstein refers to an excerpt from St. Augustine's City of 
God: 
64 Sabine, p. 188. 
65 Ebenstein, Great Political Thinkers, p. 141. 
66 Ibid., p. 177. 
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Accordingly, two cities have been formed by 
two loves; the earthly by the love of self, 
even to the contempt of God; the heavenly by g7 
the love of God, even to the contempt of self. ' 
St. Augustine during this time period was considered one of 
the greatest religious authorities. Also this epoch was a 
landmark for Christiandom for it represented the shift from the 
ancient world to the Christian age. 
Also in the writings of the western scholars, one begins to 
note a lack of interconnectedness of human group activities. St. 
Augustine's work calls for more of a separation between the 
religious and political spheres; but at the same time, he argues 
that earthly rulers should be chosen and that they should receive their 
authority from God. 
Also absent in some of the discussion of the western 
scholars are the political and economic implications of the 
transition. The wealth and riches of the ancient world are now 
being transferred to the western world. The political and 
religious thinkers of this day referred to this as the rise of 
68 69 
Christianity over paganism, but DuBois, Williams, and 
others examined this phenomenon in terms of capitalism, 
Christianity, and imperialist domination, and expansion. 
67Ibid., p. 183. 
68W. E. B. DuBois, "The Souls of White Folk" in Darkwater. 
Voices From Within The Veil (New York: Schocken Books, 1969), 
69 Chancellor Williams, The Destruction of Black 
Civilization, Great Issues of A Race from 4500 B.C. to 2000 A.D. 
(Chicago : Third World Press, 1974). 
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Ebenstein further discusses the way in which other Christian 
writers addressed this phenomena, one aspect of this as we ear¬ 
lier mentioned was the separation of human group activities. 
Ebenstein notes that Christianity introduced a revolutionary 
principle into communal life because it separated the intercon¬ 
nectedness of personality, government and religion and replaced 
it with a religious ideology that dominated the political.70 
One writer that Ebenstein speaks of is John of Salisbury. 
He notes that his most important work is The Statesman Book, and 
that John of Salisbury is best known for his advocating the 
religious over the secular. Ebenstein further contends that John 
of Salisbury does not directly suggest that the church actually 
take over the government and administer it through priests, nor 
does he recommend that a prince submit every law for prior 
approval to a supreme court of priests, but he does make the 
extreme claim that a statute or ordinance of the prince is mean¬ 
ingless if it does not conform to the teaching of the Church.71 
Ebenstein refers to selections from The Stateman's Book of 
John of Salisbury. 
Between a tyrant and a prince, there is 
this single or chief difference, that the latter 
obeys the law and rules the people by its dic¬ 
tates, accounting himself as but their servant. 
The prince stands on a pinnacle which 
is exalted and made splendid with all the great 
and high privileges which he deems necessary for 
himself. . . . 
70Ebenstein, Great Political Thinkers, p. 190. 
71 Ibid., pp. 194-195. 
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The prince is the public power and a 
kind of likeness on earth of the divine majesty. 
Beyond doubt, a large share of the divine 
power is shown to be in the princes. . . . 
For all power is from the Lord God 
and has been with Him always and is from ever¬ 
lasting. The power which the prince has is 
therefore from God, for the power of the 72 
prince is never lost nor severed from Him. 
This passage illustrates the thinking that suggests that 
the religious or spiritual sphere should be an important 
component of secular rule. 
Salisbury goes on to point out the religious rule or 
divine rule and affairs is superior to secular rule and related 
affairs. 
The Prince is ... a minister of 
priestly power and one who exercises that side 
of the sacred offices which seem unworthy of 
the hands of the priesthood. For every office 
existing under and concerned with the execution 
of the sacred laws is really religious office, 
but that is inferior which consists in pun¬ 
ishing crimes and which, therefore, seems 73 
to be typified in the person of the hangman/ 
The last of the Christian thinkers to be mentioned here 
is St. Thomas Aquinas. Ebenstein comments on the fact that St. 
Thomas in his analysis of law distinguishes four forms. These 
are eternal law, natural law, divine law and human law.74 
Referring to St. Thomas Aquinas, Ebenstein states: 
Eternal law is identical with the 
divine reason that governs the universe 
72Ibid., pp. 197-198. 
73Ibid., pp. 201-202. 
74Ibid., p. 22. 
99 
and St. Thomas calls it eternal, because 
God's reason, God's rule of the world "is 
not subject to time but is eternal." 
As to natural law, St. Thomas says 
that all things, irrational animals and 
rational man are subject to divine reason, 
to eternal law. But only man; as a 
rational creature particiaptes in divine 
providence and reason in a special way. . . . 
Natural law is therefore man's 
active and transpersonal rationality in 
the Old and New Testament. . . . 
. . .Human law is an ordinance of 
reason for the common good. . . . 
St. Thomas Aquinas comments on the character of human law 
which is necessary for the maintenance of community and its 
social and political life. Summa Theologica 
... It seems that not every 
human law is derived from natural law. 
. . . Some things are therefore 
derived from the general principles of 
the natural law, by way of conclusions: 
e.g. that one must not kill may be 
derived as a conclusion from the prin¬ 
ciple that one should do no harm to no man. 
. . . the law of nature has it that 
the evil-doer should be punished: but 
that he be punished in this or that way 76 
is a determination of the law of nature/0 
Additionally, St. Thomas Aquinas comments on man's con¬ 
tractual obligation or commitment to obey the laws of the 
community. 
. . . Laws formed by man are either just 
or unjust. If they be just they have the power 
of binding in conscience from the eternal law 
whence they are derived. 
.... On the other hand laws may be unjust 
in two ways. First of being contrary to human 
good. . . or when a man makes a law that goes 
75Ibid., pp. 222-223. 
76Ibid., p. 238. 
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beyomd the power committed to him. . . as when 77 
burdens are imposed unequally on the community. . . . 
Here we have examples of the impact of some Christian 
thinkers on western social and political thought. Barnes 
summarizes the interrelationships among some of the ideas of the 
philosophers with the political, intellectual and social 
environment of that time. 
(1) Mankind is by nature social, society 
thus bein a natural product. (2) Seneca's golden 
state of nature, without coercive government, 
was identified with the state of man in Eden 
before the "Fall" of man. (3) Civil government 
was rendered necessary by that "Fall" as a remedy 
for the crimes and view of mankind. . . . 
(4) Political rulers derive their power from God 
and political rebellion as in (5) . . . social insti¬ 
tutions less important. . . than preparations for 
the institutions of the heavenly kingdom. 6) Social 
reform or progress. . . was relatively unimportant. 
(7) . . . The poor are part of the divine order/0 
In disucssing the next period, Barnes refers to Niccolo 
Machiavelli (1469-1527) as the most notable political writer; 
reference is made to his work The Prince in which he argues that 
79 any means is justifiable in order to achieve successful goals. 
Sabine also gives one exposure to the theories of 
Machiavelli. 
For if human individuals are by nature 
radically egoistic, the state and force behind 
the law must be the only power that holds 
77Ibid., p. 239. 
78 Barnes, pp. 15-16. 
7Q 
Barnes, pp. 27-33. 
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society together. Moral obligations must be 
the only power that holds society together. 
Moral obligations must in the end be derived 
from law and government. . . . 
From this point of view it is easier 
to understand the double standard of conduct 
of the statesman and the private city in which 
forms the man's condition of what is called 
Machiavellism. The ruler, as the creator of 
the state is not only outside the law but if 
law enacts morals, is outside morality as well. 
There is no standard to judge his acts except 
the success of his political expedients en- 8Q 
larging and perpetuating the power of his state. 
Sabine's remarks on the political thought of Machiavelli 
provide one with the western concepts of governance, which suggest 
absolute ruthlessness and immorality on the part of the ruler if 
the ends are justifiable. Later we will see how DuBois sharply 
criticizes western rulers for manifestation of this political 
thought in their dealings with Africa and people of African 
descent. 
Machiavelli, in The Prince, on the other hand, speaks of 
the importance of the ruler understanding the past events to deal 
with the present. 
Anyone comparing the present with the 
past will soon perceive that in all cities 
and in all nations there prevail the same 
desires and passions as always have prevailed; 
for which reason it should be an easy matter 
for him to happen in any republic and to apply 
such remedies as the ancients have used in 
like cases; or finding none which have been 
used by them to strike out new ones, such as 
they might have used in similar circumstances. 
But these reasons being neglected or not 
understood by readers, or if understood by 
80 Sabine, p. 322. 
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them, being unknown to rulers, it follows 
that the same dividers are common to all times. 1 
The philosophies and ideas of these individuals represent 
some of the contributions of the early philosophers to ancient 
and medieval social philosophy. 
The next section will focus on social thought in early 
modern times. In the political arena the major focus will be on 
the contract theories of Hobbes, Locke, and Rousseau. Contribu¬ 
tors in other areas of social and political thought will be 
discussed later. 
01 
Teggart, p. 128. 
Theoretical Framework as it Relates to DuBois: 
Early Modern Thought 
According to Barnes, Thomas Hobbes lived from 1588-1679 and 
argued that in the beginning there was a state of nature in which 
all men were in a state of war against each other. Life accord¬ 
ing to this theory was poor, nasty, brutal and short. As a 
result men agreed to unite into a civil society for mutual protec¬ 
tion. Barnes further notes that Hobbes contended that men made 
an inalienable transfer of their individual power to the general 
82 governing agent or sovereign body. 
Specifically referring to Hobbes, one finds the following 
excerpt from The Leviathan. 
. . . For such is the nature of men, that 
howsoever they may acknowledge many others to be 
more witty, or more eloquent, or more learned; 
they will hardly believe there be many so wise as 
themselves; for they see their own wit at hand, 
and other men's at a distance. 
. . . And therefore if any two men desire 
the same thing, which nevertheless they cannot 
both enjoy, they become enemies; and in the way to 
their end . . . endeavor to destroy or subdue one 
another. And from hence it comes to pass that 
where an invader hath no more to fear than 
another man's single power; if one plant, own, 
build, or possess a convenient seat, others may 
probably be expected to come prepared with forces 
united to dispossess and deprive him, not only 
82 Barnes, p. 34. 
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of the fruit,of his labour but also of his life 
or liberty. 
This passage from Hobbes' work begins to describe what he 
refers to as the beastly state of nature of humankind. He then 
goes on to describe how this state of greed gives rise to govern¬ 
ments which7'erve as a means of protection. 
... So that in the nature of man, we find 
three principal causes of quarrel. First, compe¬ 
tition; secondly, diffidence; thirdly, glory. 
. . . The first maketh men invade for gain; 
the second for safety; and the third for reputa¬ 
tion. The first use violence to make themselves 
masters of other men's person, wives, children 
for trifles, as a word, a smile a different 
opinion, and any other sign of undervalue, 
either direct in their person or by reflection 
in their kindred, their friends, their 8- 
notion, their profession, or their name. 
These conditions according to Hobbes cause men to fear one 
another and as a result they are in a perpetual state of war. 
. . . Hereby it is manifest, that during the 
time men live without a common power to keep them 
all in awe, they are in that condition which is 
called war and such a war, as is of every man, 
against every man. 
. . . The passions that incline men to peace 
are fear of death; desire of such things as are 
necessary to commodious living; and a hope by their 
industry to obtain them. And reason suggested con¬ 
venient articles of peace, upon which men may be 
drawn to agreement. These articles are they 85 
which otherwise are called the laws of nature. 
83Teggart, p. 173. 
84 Ibid.,p. 173. 
85Ibid., p. 175. 
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Thus, according to Hobbes, these set of circumstances give 
rise to a contractual form of government which is designed to 
protect humankind from their beastly nature. 
One can see how this concept of human nature differs from 
those of the ancient civilizations; for the emphasis is on the 
concept of sharing, and the responsibility of one to his fellows. 
These differences of temperament are constantly addressed by 
W. E. B. DuBois. Consequently,we will examine these themes in 
some of his works. 
The next social contract theorist to be discussed is John 
Locke. Locke lived from 1632 to 1704 and he focused on the 
national rights of man. Barnes indicated that Locke believed 
that the original state of nature was prepolitical rather than 
QC 
presocial as Hobbes described. 
The chief and immediate cause of man being 
the state of nature was the increase of private 
property and the desire to use and perceive it 
in safety. 
. . . The chief purposggOf government and 
law is to protect property. 
Again we see, according to Locke, forms of government aris¬ 
ing out of the need for protection of property. In addition, one 
also notes in the following passage, the manner in which Locke 
challenges the notion of providence in the affairs of man, 
especially as it relates to private property. 
86Barnes, p. 36. 
87Ibid., p. 36. 
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It having been shown in the foregoing dis¬ 
course: 
Firstly, that Adam had not either by natural 
right of fatherhood or by positive donation from 
God, any such authority oaver his children, nor 
domain over the world, as it is pretended. 
Secondly, that if he had, his heirs yet had 
no right to it. 
Since Locke believed that no man had natural right or divine 
right to any land or property, because of lack of positive law, 
he argued that political power refers to a right of making laws, 
with penalties of death and all less penalties for the regulat¬ 
ing and preserving of property. Also he argues that this govern¬ 
ing body is charged with the execution of such laws. He further 
contends that this power also involves the defense of the common¬ 
wealth from foreign injury and that all of these actions are only 
89 
for the public good. 
Locke further states: 
To understand political power a right, and 
derive it from its original, we must consider 
what estate and men are naturally in and that 
is, a state of perfect freedom to order their 
actions, and dispose of their possessions and 
persons as they think of within the bounds of 
the law of nature, without asking leave orgQ 
depending upon the will of any other man. yu 
Locke is beginning to describe how a civil government 
emerges which is divorced from providence and he contends that 
this civil form of govenment is binding for all. 
88 
John Locke. Two Treatistes of Civil Government, 
Everymans Library (London: J. M. Dent and Sons Ltd., 1924) 
1924), p. 117. 
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... The state of nature has a law of 
nature to govern it, which obliges everyone, 
. . . which is that law teaches all mankind who 
will but consult it, that being all equal and 
independent no one ought to harm another ing. 
his life, health, liberty, or possessions. 
The values and concepts of human nature involved in their 
philosophy were very instrumental in iimperialism and colonial 
expansion, and DuBois was quite critical of the implicit values. 
Later, we will examine some of his writings which clearly 
illustrate this. 
This European concept of land is contradictory to the Afri¬ 
can concept. One of the ways in which DuBois deals with the 
African concept of land is The World and Africa. Mibiti also 
talks of the African philosophical world view. 
Space and time are closely linked. . . what 
matters most to people is what is geographically 
new. . . for this reason, Africans are particu¬ 
larly tied to the land, because it is the concrete 
expression of both their Zamoni and their Sasa. 
91 Ibid., pp. 119-120. 
92 Mibiti. In our chart of verb tenses, Sasa covers the 
now-period" of tenses 1 to 7. Sasa and the sense of immediacy, 
nearness, and "Now-Ness"; ara is the period of immediate concern 
for the people, since that is "where or when they exist",p.28. 
93 Ibid. "Zamoni" is not limited to what in English is 
called the past. It also has its own "past," "present" and 
"future," but on a wider scale, we might call it Macro-time (Big 
Time). Zamoni overlaps with Sasa and the two are not separable. 
Sasa feeds or disappears into Zamoni. But before events become 
incorporated into the Zamani, they have to become realized or 
actualized within the Sasa dimension. When this has taken place, 
then the events "move" "backwards from the Sasa into the Zamoni.- 
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The land provides them with the roots of 
existence as well as binding them mystically to 
their departed. People walk on the graves of 
their forefathers and it is feared that anything 
separating them from their kin will bring dis 
aster to family and community life. To remove 
Africans by force from their land is an act of g5 
such great injustice that no foreigner can fathom it. 
Differences in the concept of human nature, values system, 
setting, and importance of environment on the setting are 
clearly reflected in traditional African and European social and 
political thought. 
However, when one examines some of the writings of Locke, one 
is able to ascertain how these conclusions might have been 
reached. 
I suppose men to have reached the point 
at which the obstacles in the way of their 
preservation in the state of nature show their 
power of resistance to be greater than the re 
courses at the disposal of each individual for 
his maintenance in that state. 
. . . That primitive condition could then 
subsist no longer. . . . 
. . . The problem is to find a form of 
association which will defend and protect with 
the whole common force the person and goods of 
each associate, and in which each while uniting 
himself with all, may still obey himself alone 
and remain as free as before. This is the 
fundamental problem ofgwhich the Social Contract 
provides the solution. 
In the above passage, Locke describes what he refers to as 
the state of nature in which men are free and have natural 
95Ibid., p. 35. 
96 Jean Jacques Rousseau, The Social Contract and 
Discourses, Everyman's Library (London: J71T. Dent aricT Sons 
Ltd., 1913), pp. 11-12. 
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rights. However, in order to protect himself and preserve his 
species, he must unite with others. Rousseau further states 
that: 
. . . the total alienation of each associate 
together with all his rights, to the whole community, for 
in the first place as each gives himself absolutely, the 
conditions are the same for all; and, this being so, no g6 
one has any interest in making them burdensome to others.° 
In discussing further this theorist, one notes that these 
are the works of Rousseau who lived from 1712-1778. Barnes 
indicates that Rousseau took a counter-position to that of 
Hobbes. He further notes Rousseau maintained that the condition 
of man in the state of nature was almost ideal and the state of 
97 
war was almost unknown. 
Additionally, Rousseau's notion of the contract suggested 
that: 
The only way in which civil society could be 
set up and unified power and general protection 
secured was through the medium of a social contract. 
This contract gave rise to the state of civil com¬ 
munity and not to the government. Rousseau . . . 
distinguished between the state and government 
making sovereign power the perogative of the stategg 
and governmental power purely delegated. . . . 
Rousseau's notion of popular sovereignty became the basis of 
democratic theory. However, Chancellor Williams in examining 
^Rousseau, p. 12. 
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African Political thought argues that this form of democracy 
99 prevailed in many of the traditional African kingdoms. 
Social and political thought focusing on the rise of science 
and the emergence of theories of progress will constitute the 
next phase. Of the preceeding period, Barnes notes that this was 
characterized by the "Fall of Man," lack of utopian societies on 
earth, and a better life in the world to come.100 
However, Barnes continues to observe that gradually there 
arose the belief that life could be better for humankind and that 
this utopia might be arrived at through applying science to human 
101 
problems. This idea is extremely useful for Dr. DuBois in the 
102 
work "The Study of the Negro Problems." 
J. B. Bury also gives a description of this time period. He 
states: 
The idea of Progress this is a theory which 
involves a synthesis of the past and a prophecy of 
the future. It is based on an interpretation of 
history which regards men as slowly advancing. . . 
in a definite and desirable direction, and infers 
that this progress will continue indefinitely, and 
it implies that, or a condition of general happi¬ 
ness will ultimately be enjoyed which will.03 
justify the whole process of civilization. 
°°Willams, pp. 181-186. 
100Barnes, p. 39. 
101 Ibid., p. 39. 
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W. E. B. DuBois, "The Study of the Negro Problems," 
in W. E. B. DuBois Speaks, ed. Phillip Foner (New York: 
Pathfinder Press, 1970')'. 
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Bury also advances the theory that man is a measure of 
all things. This implies that the notion of God must not be used 
104 
to explain the nature and functioning of the universe. 
There is also a further implication. The process must be 
the necessary outcome of the physical and social nature of man; 
and man must be able to control the environment without any 
notion of external interference. If this course is not taken, it 
is suggested that the idea of divine guidance in the affairs of 
the universe would be the dominating theory. 
In addition, Bury comments on the reaction of other scholars 
of various periods to the ideas and theories of the ancients. He 
states: 
... In the course of the sixteenth century, men 
began here and there. . . to rebel against the tyranny 
of antiquity, or rather to prepare the way for the opea05 
rebellion which was to break out in the seventeenth. 
Barnes also describes some of the social thinkers of this 
period, which was referred to as the rise of sicence and the 
growth of rationalism. This time period was between 1500 and 
1800. Two of the thinkers were Descartes and Francis Bacon. 
Barnes indicates that both of these individuals were unified in 
denouncing the authority of the past. He states that Bacon also 
maintained that the moderns were superior to the ancients and 
104Ibid., p. 5. 
105Ibid., p. 35. 
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suggested that utopia might be secured through applying science 
to human problems. 
In addition, J. B. Bury also describes the method used by 
Descartes for breaking with the past. Regarding Descartes, Bury 
states 
For the ideas with which we are concerned, the 
seventeenth century centers around Descartes. . . . 
. . . Cartesianism affirmed the two positive 
axioms of the supremacy of reason and the invaria¬ 
bility of the laws of nature; and its instrument 
was a new rigorous analytical method, which was applic¬ 
able to history as well as to physical knowledge. The 
axioms had desctructive corollaries. The immutability 
of the processes of nature collided with the theory of 
an active providence. The supremacy of reason shook 
the throne from which authority and tradition had 
tyrannised over the brain of men. For Cartesianism 
was equivalent to a declaration of the Independence 
of man. It was in the atmosphere of the Cartesian .Q7 
spirit that a theory of Progress was to take shape. 
Here Bury remarks that, it was the work of Bacon and 
Decartes to separate science and philosophy from religious 
authority. This was the first component. 
Bury also points out that there was another condition for the 
organization of a theory of Progress. This centered in the 
importance of focusing on the humanistic aspect of society, he 
further argues that this was manifest in the Renaissance philoso¬ 
phy advocated by Bacon which developed into what is known as 
108 
present day pragmatism and utilitarianism. 
106Barnes, p. 39. 
107Bury, pp. 64-65. 
108Ibid., p. 66. 
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In addition, he points out that a third condition existed. 
This involved developing a science of acknowledgement of the laws 
of nature. He continues to say that if this hypothesis if not 
accepted, and if one believes it possible that the uniformities 
of the natural world would change from time to time, there would 
be no guarantee of a definite progress in scientific inquiry. 
Likewise, he asserts that the philosophy of Descartes established 
this principle, of definite and uniform laws of nature and that 
resulted in the establishment of this third component. 
Bury also refers to other writers who commented on this 
phenomena. He indicates that Bosseut argues in The Discourse on 
Universal History, that the question of theology and its rise in 
the understanding of social concerns was one of the most serious 
issues of that time and it dichotimized the thinkers into the 
orthodox versus the heretics.110 
Furthermore, Bury contends that one main motive of Bossuet 
in his life-long concern about questions on the role of religion 
in human affairs, was that this spiritual dimension served as a 
check on the evil side of human nature, and that the absence of 
this spirituality was one of the strongest restraints against the 
111 
evil aspect of one's nature. DuBois in many of his criticisms 
109Ibid., p. 66 
110Ibid., p. 73. 
1111bid., p. 74. 
114 
of western political and economic thought spoke of evils and 
immorality of man. We will later discuss some of these. 
Bury, further, points out that the transition from ancient 
thought to western thought was not smooth and that the debate on 
this issue involved many disciplines. He states that many of the 
lay persons and other concerned individuals in literature and 
the arts challenged the concept of the degeneration of humankind. 
He remarks that this controversy and its accompanying theme 
focused on the comparative merits of the ancients and the moderns 
and this dominated the literary scene in France and England for 
approximately one hundred years. In the area of social sciences, 
Bury suggests that Auguste Compte was one of the first to deal 
with the controversy concerning the progress of modern civiliza- 
112 
tions. 
Bury also begins to discuss some of the wider implications 
of this issue. 
The Question can the man of today contend 
on equal terms with the industrious ancients, or 
are they intellectually inferior implied the 113 
larger issue. Has nature exhausted his powers.116 
Again, we shall see how many of these issues were addressed 
by DuBois when he began to examine some of the reasons, methods 
and consequences of negating the social thought of the ancient 
civilizations. 
112Ibid., p. 78. 
113Ibid., p. 78. 
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From these excerpts, we have some examples of the trend of 
thought that gave rise to the "Idea of Progress." 
At this point, we will focus specifically on some of the 
social thinking of Descartes and Roger Bacon who were two of the 
social thinkers of this era. From Descartes' Discourse on-- 
Methods of Rightly Conducting the Reason and Seeking For the 
Truth in the Sciences, we find the following passage which speaks 
to the rise of scientific thinking. 
... But so soon as I have acquired some gen¬ 
eral notions concerning physics, and am beginning 
to make use of them in various special difficulties, 
I observed to what point they might lead us, and how 
much they differ from the principles of which we have 
made use up to the present time. 
Descartes further begins to describe some other areas of 
usefulness of this scientific knowledge and he also begins to 
point out ways in which this new scientific investigation 
differed from what had previously been taught. 
For they caused me to see that it is possible 
to attain knowledge which is very useful in life, 
and that instead of that speculative philosophy 
which is taught in the schools we may find a practi¬ 
cal philosophy by means of which, knowing the force 
and the action of fire, water, air, the stove, heaven, 
and other bodies that envision us . . . render 115 
ourselves the masters and possessors of nature. 
Francis Bacon, in his work Novum Organism spoke of 
the rise of scientific thought and reasons for denouncing the 
authority of the past. He states: 
114 
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For out of the five and twenty centuries over 
which the memory and learning of men extends, you 
can hardly pick out six that were fertile in 
sciences or favorable to their development. 
. . . For only three revolutions and periods 
of learning can be properly recharged, one among the 
Greeks, the second among the Romans and the last 
among us, that is to say the nations of Western Europe. 
As we later examine some of the works of Dr. DuBois, we 
shall later see how he challenged this notion. Again, however, 
Bacon goes on to comment on reasons for lack of progress in the 
sciences. He states: 
Again, men have been kept back as by a kind of 
enchantment from progress in the sciences by reverence 
for antiquity by the authority of men accounted 117 
great in philosophy and then by general consent. 
This passage again provides one with some notions of the 
nature of the controversy that dominated this period. Another 
writer of this, Pascal, in his work, Fragment of a Treatise on 
Vacuum indicates that respect of antiquity is today carried to 
such an extreme in matters in which it ought to have least 
weights, that we make ourselves oracles of all its thoughts and 
118 sacred mysteries. 
Pascal also states the following: 
... In subjects concerning which we seek 
simply to know what has been written as in his¬ 
tory, geography; jurisprudence, languages. . . 
especially theology, and in short, all subjects 
whose basic principles is either the simple fact 
or the institution, divine or human, we must 
116Ibid., p. 141. 
117Ibid., p. 144. 
118Ibid., p. 164. 
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necessarily have recourse to books since all that 
can be known on these subjects is contained there¬ 
in; from which it follows that we can complete 
knowledge on these subjects and that nothing can 
be added thereto. . . . 
Again, we shall examine W. E. B. DuBois1 challenge to this 
assertion in many of his works and specifically The World and 
Africa. 
Other writers also focus on the "Idea of Progress" and on 
some of the contribution of that period. Barnes gives us the 
following account 
A more dynamic attitude toward future progress 
was taken by the Abbe de Saint Pierre (1658-1753). 
He contended that progress is real and that the 
achievements of his own age were more notable than 
those of the era of Plato and Aristotle. He was par¬ 
ticularly interested in social progress and believed 
in the desirability of aQ^academy of political science 
to guide social advance. 
Those other important sociological figures who began to 
develop a new science of society were Condorcet, Saint Simon, and 
Auguste Comte. 
Rossides indicates that Condorcet (1743-1794) developed a 
theory of progress which stated that history provides evidence of 
continuous advancement in man's knowledge and that human abili¬ 
ties coupled with technology would result in uninterrupted growth 
121 and the spread of virtue. 
119Ibid., p. 164. 
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From the writings of Condorcet we find the following: 
Man is born with the faculty of receiving 
sensations; of remarking and distinguishing the 
simple sensations of which they are made up. . . . 
These observations on what man has been, on 
what he is today, will lead us next to the means 
of assuring and accelerating the further progress 
of which his nature permits him to hope. . . 
The first state of civilization observable 
in the human species is that of a small society 
of men depending for their subsistence on hunting 
and fishing. ^ 
In addition, Rossides remarks that Condorcet believed that 
through the unity of science possibilities exist for developing 
precise mathematical knowledge and this would enable one to 
obtain information about every conceivable fact in human beha¬ 
vior. Rossides also notes that he believed that this gives 
1?T 
humanity a scientific method for policy making in politics. 
Another social scientist concerned with the new science of 
society was Montesquieu (1689-1755). Montesquieu focused on the 
effect of climate on mankind. He was also influenced by litera¬ 
ture from the Moslem East. Rossides points out that 
Montesquieu's work The Persian Letters holds great interest for the 
historian of the social sciences for it reflects the impact of 
124 
other cultures on European intellectual life. 
Montesquieu, in explaining human diversity in terms of geog¬ 
raphy and climate suggested that: 
122Teggart, pp. 322-325. 
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A despotism is best adapted to people living in 
warm climates and a republic to dwellers in cold areas. 
Mohammedanism is eminently suited to those living in 
the tropics, Catholicism to those in intermediate 125 
climates and Protestantism to those in colder zones. 
From Montesquieu's Spirit of Laws, we will briefly look at 
some passages which will further illustrate his trend of thought, 
Montesquieu states: 
Man as a physical being is like other 
bodies governed by invariable laws. As an intelli¬ 
gent being he incessantly trangresses the laws 
established by God and changes those of his own 
instituting. 
. . . The government most conformable to nature 
is that which best agrees with the humor and disposing 
tion of the people in whose favor it is established. 0 
Here we observe how Montesquieu begins to explain how human 
nature is subject to laws in the same manner as the physical 
world, he goes on to say that: 
Law in general is human reason, inasmuch as it 
governs all the inhabitants of the earth; the politi¬ 
cal and the civil laws of each nation ought to be 
only the particular cases in which human reason is 
applied. 
They should be adapted in such a manner to the 
people for whom they are formed that it should be a 
great chance if those of one nation suit another. 
They should be in relation to the climate of 
country, to the quality of its soil, to its situa¬ 
tion and extent, to the principal occupation of the 
natives. . . to the religion of the inhabitants, to 
their inclinations, riches, numbers, commerce, manners 
and customs. 7 
Barnes, p. 49. 
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More insight into the thinking of Montesquieu is provided 
after one examines the above passage in which he explains how 
laws are an outgrowth of the specific characteristics of the 
people being studied. 
At this point we will examine writings of other scientific 
thinkers. Saint-Simon (1760-1825) was the second of these socio¬ 
logical figures, Barnes argues that this theorist in his work New 
Christianity advanced the notion of a planned economy and public 
ownership of industry. This was part of his program of social 
reform which included a proposal to organize society under the 
control of industrial experts. He believed that these industrial 
experts would be selected from a group of social scientists. 
In addition, Barnes points out that man's future lie in his 
own hands and this future could be charted with scientific knowl¬ 
edge. As a result he proposed that science must be disting¬ 
uished from all knowledge and that the new sciences must be based 
on solid inductions of history and observation and that social 
theories must be founded on the fundamental law of the three 
129 stages. 
These stages were polytheism, conjectual and the positive. 
In addition, Barnes points out that he like the others who ad¬ 
vanced social progress believed that the practical conditions of 
social live and not the supernatural sanctions should provide the 
basis of the new morality. Further, he contends that the happi- 
128Barnes, p. 74. 
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ness of the race must be realized through a transformation of a 
new social order rather than heaven of the religious beliefs. As 
a result he posited that this transformation requires a new 
130 
industrial organization and a new social and political system. 
Bogardus contends that Auguste Comte (1798-1857) used the 
framework of Saint Simon. He was famous for the "Law of the Three 
Stages" which were the theological, metaphysical and the positive. 
Bogardus enumerates the following significant ideas of Comte. 
Comte felt that there is a need for accurate thinking about 
society and math is the best tool for obtaining this accuracy. 
He believed that positivism should emphasize observation and 
classification of data. The divisions of this knowledge fall on 
a scale which begins with math and astronomy, it includes phys¬ 
ics, chemistry, biology and ends with the social sciences. In 
addition, Comte insisted on an intellectual understanding of the 
social processes for he believed that this is the only true basis 
for overcoming anarchy and solving the problems of society. 
Excerpts from Comte's Positive Philosophy reveal the 
following: 
From the study of the development of human 
intelligence, in all directions, and through all 
times the discovery arises of a great fundamental 
law. . . . The law is this: that each of our lead¬ 
ing conceptions—each branch passes successively 
through three different theoretical conditions; 
130 
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the theological or fictitious; the metaphysical or 
abstract; and the scientific or positive. 
From this passage one observes Comte's analysis of how one 
moves from the non-scientific stage to what he refers to as the 
highest positive scientific stage. Next Comte defines these 
stages and explains their functions. He states: 
... In the theological state the human mind 
seeking the essential nature of beings, the first 
and final causes of all effects—in short, absolute 
knowledge. 
. . .In the metaphysical stage, which is only 
a modification of the first, the mind supposes, 
instead of supernatural beings, abstract forces, 
veritable entities inherent in all beings and 
capable of producing all phenomena. . . . 
... In the final, the positive stage, the 
mind has given over the vain search after absolute 
notions, the origin and destination or the universe 
and the causes of phenomena and applies itself to 
the study of their laws. . . . Reasoning and ob- 
servation combined are the means of this knowledge. J 
Now that Comte has described the three stages through which 
human intelligence passes, he points out that once this stage is 
reached it becomes permanent. 
... All our fundamental conceptions having 
become homogeneous, the positive stage will be 
fully established, it can never again change its 
character though it will be forever in course of 
development by additions of new knowledge. 
Thus in examining the emergence of the western paradigm 
which influenced so much of the formal education of Dr. DuBois 
we have observed the development of social philosophy among the 
Greeks; examined a few of the Roman social philosophrs; analyzed 
132Ibid., pp. 361-362. 
133Ibid., p. 367. 
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some of the writings of the early Christian thinkers; pointed out 
the ideas of the contract theories; discussed the rise of a 
theory of programs and reviewed the gradual transition into the 
new science of society. 
Also we have observed that many of the writers were familiar 
with the contributions of the ancient philosophers. However, 
eventually proper credit was not given to the ancients for laying 
the groundwork for the idea or progress. This new science of 
progress in many instances was designed to minimize the contribu¬ 
tions of the ancients and usher in a new scientific era that 
would put western man and western civilization at the center. 
Likewise, as we examine the specific selected writings of Dr. 
DuBois, we will show how he began to realize and document that 
the civilization and culture of European thinkers was based on 
the works of the ancient philosophers and that in order to under¬ 
stand the entire realm of social phenomena, one could not mini¬ 
mize the contributions of the ancient world, reinterpret their 
development and consequently label their culture and their 
descendants as backwards, primitive and nonfunctional. Dr. 
DuBois also realized that in order to address many of the social 
issues of his day that one had to develop an orientation that 
transcended the western paradigm. In the next section we seek to 
demonstrate how some of his writings reflect this transcendence. 
CHAPTER IV 
ANALYSIS OF SELECTED WRITINGS OF W. E. B. DUBOIS 
This section will show how some selected writings of W. E. 
B. DuBois reflect some areas of this theoretical frame of 
reference. First we will restate some of the dimensions of 
social thought in general and ancient thought in particular. 
Then we will chronologically examine some of the works of W. E. 
B. DuBois to reflect this approach. 
One writer, Furfey, contended that social thought is thought 
bearing on the chrystalized experiences of the race. How is this 
notion reflected in the writings of W. E. B. DuBois? One article 
which refers to the experiences of the races is "The Conservation 
of the Races," 1897. In this work Dr. DuBois defines what he 
means by the concept of race and also the thought, ideas, and 
contributions that these human groups give to humanity. 
.... But while race differences have 
followed mainly physical race lines, yet no mere 
physical distinctions would really define or 
explain the deeper differences--the cohesiveness 
and continuity of these groups. The deeper 
differences are spiritual, physical, differences— 
undoubtedly based on the physical, but infinitely 
transcending them. The forces that bind together 
the Teuton nations are, then first, their race 
identity and common blood; secondly, and more 
important, a common history, common laws and 
religion, similar habits of thought and a conscious 
striving together for certain ideals of life. 
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. . . the full complete Negro message of the 
whole Negro race has not as yet been given to the 
world; .... The question then is how shall 
this message be delivered; .... The answer 
is plain; by the development of these race groups, 
not as individuals. . . . for the development of 
Negro genuis . . . only Negroes bound together can 
work out in its fullness the great message we have 
for humanity. 
.... For this reason the advance guard of 
the Negro people . . . must soon come to realize 
that if they are to take their place in the van 
of pan-Negroism, then their destiny is not 
absorption by the white Americas. 
.... Is this right? Is it rational? .... 
We are Americans, not only by birth and by citizen¬ 
ship, but by out political ideals, our language, 
our religion. Farther than that our Americanism 
does not go. At that point, we are Negroes, 
members of a vast historic race that from the very 
dawn of creation has slept, but half awakening, in 
the dark forests of its African fatherland. 
.... As such it is our duty to conserve 
our physical powers, our intellectual endowments, 
our spiritual ideals. . . . 
.... For the accomplishment of these ends 
we need race organizations: Negro colleges, Negro 
newspapers, Negro business organizations, a Negro 
school of literature and art, and an intellectual 
clearinghouse, for all these products of the . 
Negro mind, which we may call a Negro Academy. 
What parameters of ancient social thought are manifest here? 
One notices that reference is made to those factors which com¬ 
prise the chyrstalized experiences of the race in terms of the 
physical, historical, laws, history, religion and striving 
together. Attention is focused on the implicit feature of an¬ 
cient thought as expressed by Becker and Barnes. This denotes 
the thinking that underlies all human group activity as discussed 
W. E. B. DuBois, "The Conservation of the Races," 1897 
in W. E. B. DuBois on Sociology and the Black Community, eds. 
Dan S. Green and Edwin Driver (Chicago: University of Chicago 
Press, 1978), pp. 223-245. 
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by Furfey and Hertzler. Also in referring to this human activity 
we see the concept of undifferentiation of social institutions as 
expressed by Awogu. Here we refer to the task of preservation of 
culture which is the collective responsibility of many human groups. 
Also reference is made to transcending western ideas and 
values by examining the Ancient African historical origins of the 
Afro-American. Another dimension is the usefulness of this 
approach. It enables the group to give a message to the world 
and it also implies a way to address social and political aspects 
of the race problem by focusing on the strengths of the specific 
human group. It minimizes the importance of going outside the 
knowledge base of the racial group in order to look for solu¬ 
tions. Drawing information from the resource base of persons who 
are descendants of the ancient civilizations ran counter to the 
western paradigm that prevailed. 
In 1897 Dr. DuBois wrote "The Strivings of the Negro People." 
Excerpts from this work provide examples of implicit thought 
which includes the social experiences of the race. 
.... The Negro is a sort of seventh son, 
born with a veil and gifted with second sight in 
this American world, a world which yields him no 
self consciousness, but only lets him see himself 
through the revelation of the other world. It is 
a peculiar sensation, this double consciousness, 
this sense of always looking at one's self through the 
eyes of others .... One ever feels his twoness-- 
American, a Negro; two souls, two thoughts, two ? 
strivings; two warring ideals in one dark body .... 
Included in the illustration of these experiences are also 
2 
W. E. B. DuBois, "Strivings of the Negro People," The 
Atlantic Monthly, LXXX (1897), p. 194. 
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examples of DuBois’ references to his biographical antecedents. 
He focuses on the struggle and the struggle of his people to 
reconcile the civilization of the western world and the 
Ancient world. Here he transcends standard approaches to 
scholarship. Additionally, he further states: 
The history of the American Negro is the 
history of strife,--this longing to attain self 
conscious manhood, to merge his double self into a 
better and truer self. In this merging he wishes 
neither of the older selves to be lost. He does 
not wish to Africanize America, for America has 
too much to teach the world and Africa, he does not 
wish to bleach his Negro blood in a flood of white 
Americanism, for he believes . . . that ~ 
Negro blood has yet a message for the world. 
Reference to the concept of the two selves merging into a 
better self clearly reflects one aspect of the central theme of 
this research. This refers to Dr. DuBois' transcending the 
western paradigm after being socialized in this world view. This 
also speaks to the notion that his knowledge of history and 
African ancestry would aid in the merging of a better self or 
what we refer to astranscending the western paradigm. Knowledge 
of the biographical antecedents played an important part in this 
process. 
Another category refers to the usage of history in under¬ 
standing the present. In reference to this category Furfey 
remarked that the chief value of the history of social thought is 
its summarization of past social experiences and that by under¬ 
standing this history we can plan more intelligently. 
Ibid., p. 195. 
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Dr. DuBois in the "Study of Negro Problems," 1898, explains 
how this knowledge of history in studying problems of the race 
can be useful for planning the future of Black people in the 
United States. When one is dealing with the descendants of 
ancient civilizations, understanding some of the features of 
their past thought systems, its transitions and its modifications 
can be useful as a base upon which to build future strategies. 
In one field . . . there does not seem to 
have been awakened as yet a fitting realization of 
the opportunities for scientific inquiry ... of 
eight million persons of African descent. 
It is my purpose in this paper to discuss 
certain considerations concerning the study or the 
social problems affecting American Negroes; first 
as to the historical development of these prob¬ 
lems; then as to the necessity for their . 
careful systematic study at the present time. 
Moreover, this research endeavor is realized as Dr. DuBois 
reports on the proceedings of the Atlanta University conferences 
for the study of Negro problems and indicates the importance of 
historical investigations. In the Atlanta University 
Publication, No. 3, 1898, he describes how knowledge of history 
can aid in developing more intelligent strategies for addressing 
issues that affect black Americans. 
The aim of this study is to make a tentative 
inquiry into the organized life of American Negroes 
.... It is natural that today the bulk of 
organized effort of Negroes in any direction should 
center in the church. The Negro church is the only 
social institution of the NEgroes which started 
in the African forest and survived slavery; under 
4W. E. B. DuBois, "The Study of the Negro Problems, 
in W. E. B. DuBois Speaks (New York: Pathfinders Press, 
1970), p. 103. 
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the leadership of the priest and medicine man, afterward 
of the Christian pastor, the church preserved in itself 
the remnants of the African tribal life and became 5 
after emancipation the center of Negro social life. 
Here we see how DuBois goes back to the knowledge of tribal 
life in Africa to understand some aspect of group life among 
black people. In another section of this publication, we have 
additional examples of the uses of historical knowledge in 
understanding present forms of social organizations among Black 
people. Also, the mystical is highlighted. 
Next in importance to churches came the 
Negro secret societies. When the mystery and 
rites of African fetishims faded into the simpler 
worship of the Methodists and Baptists, the secret 
societies rose especially among the free Negroes 
as a substitute for the primitive love of mystery; 
practical insurance and benevolence was always a 
feature of such societies Of the organiza¬ 
tions reported ninety-two were secret societies, 
some branches or imitations of great whiteg 
societies, some original Negro inventions. 
These illustrations provide one with examples of the way in 
which various aspects of the social life of Black people has 
origins in many of the traditional African group phenomena. 
Additionally, DuBois gives other examples of this group activity 
when examples of value systems underlying this interaction are 
provided. Values are communal and humanistic. 
5 
W. E. B. DuBois, ed., Some Efforts of American Negroes for 
Their Own Social Betterment, Repeat of an investigation under the 
direction of Atlanta University; together with the proceedings 67 
the 3rd Conference for the Study of the Negro Problems. (Atlanta, 
Ga.: Atlanta University 189Ô (Reprinted T9'64', Octagon Books). 
6Ibid., p. 5. 
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There are undoubted proofs that the native 
Africans, or at least most Negro tribes, are born mer¬ 
chants and traffickers and can drive good bargains even 
with Europeans. Little trace of this however survived 
the fire of American slavery. Communism in goods, abo¬ 
lition of private property and absolute dependence on 
the master for daily bread almost completely robbed7 
the slaves of all thought of economic initiative. 
Here Dr. DuBois uses an understanding of history to explain 
some aspects of the character of the slaves. Rather than accept 
the notion of the lazy, shifless slave Dr. DuBois showed how 
slavery and this economic dependency were contributing factors. 
Again from "The Study of the Negro Problems," 1898, 
reference is made to the types of materials used to ascertain 
social thought. Hertzler described formal and informal sources of 
information. Barnes and Becker highlighted the manifestation of 
the implicit vs. the explicit. DuBois in studying the Negro 
Problem describes four divisions of the study which are (1) 
Historical Study, (2) Anthropological Measurement (3) Statistical 
Investigation, (4) Sociological Interpretation. He further 
states: 
The material at hand for historical research 
is rich and abundant; there are the colonial statutes 
and records, the partially accessible archives of 
Great Britain, France and Spain, the collections of 
historical societies, the vast number of executive 
and congressional reports and documents, the state 
statutes, reports and publications, the reports of 
institutions and societies, the personal narratives 
and opinions of various observers and the periodical 
press covering nearly three centuries. From these 
sources can be gathered much new information upon 
the economic and social development of the Negro, 
upon the rise of such peculiar expressions of Negro 
7Ibid., p. 21. 
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social history as the Negro Church, the economics 
of plantation life, the possession of private 
property by slaves, and the history of the oft 
forgotten class of free Negroes. Such histor¬ 
ical research must be subdivided in space Q 
and limited in time by the nature of the subject. 
Examining the parameters, one observes that the written 
material and records refer to the esplicit or the formal. The 
oral and unwritten refers to the implicit, concrete and informal. 
In the Philadelphia Negro, 1899, W. E. B. DuBois examines 
the condition of the Black population in the seventh ward of 
Philadelphia from 1896 to 1897. This study is significant for 
our research because during this time the ideology of Social 
Darwinism was prevalent in American scholarship. As a result, 
the social conditions of the newly emancipated race of Black 
people was explained in terms of the genetic inferiority of this 
social group. Likewise we seek to show one method in which W. E. 
B. DuBois transcended the western paradigm by using some of the 
components of ancient social thought. 
In Philadelphia, as elsewhere in the United 
States, the existence of certain peculiar social 
problems affecting the Negro people are plainly 
manifest .... Here is a large group of people-- 
perhaps forty-five thousand, a city within a city-- 
who do not form an integrated part of the larger 
social group .... 
The student of these questions must first 
ask, what is the real condition of this group of 
human beings? .... A complete study must not 
confine itself to the group, but must specially 
notice the environment, the physical environment 
of the city, sections and houses, the far mightier 
8W. E. B. DuBois, "The Study of the Negro Problem," in Green 
and Driver, pp. 81-82. 
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social environment--the surrounding world of custom, 
wish, whim and thought which envelops this group g 
and powerfully influences its social development. 
In the above passage, DuBois also points out the importance 
of an understanding of the social background and culture of the 
ancient descendants of the ancient civilizations when seeking 
solutions to social problems. In this next excerpt, he points 
out how a knowledge of history can aid in more intelligent 
planning of the home, family and city life of Black people. 
First it must be remembered that the Negro 
home and stable marriage state is for the mass of 
colored people of the country and for a larger 
percent of those of Philadelphia, a new social 
institution. The strictly guarded home life of 
Africa, which with all its shortcomings protected 
womanhood, was broken up completely by the 
slave ship and the promiscuous herding of the 
West Indian plantation put in its stead. Tü 
Additionally, Dr. DuBois explains how knowledge of history 
and undifferentiation in human group activities is useful in 
problem solving techniques for Blacks in Philadelphia, and is also 
useful in understanding the intricacies of their group life. 
The Negro Church is the peculiar and charac¬ 
teristic product of the transplanted African and 
deserves especial study. As a social group the 
Negro Church may be said to have antedated the Negro 
family on American soil; as such it has preserved 
on the one hand many functions of tribal organization., 
and on the other hand many of the family functions. 11 
Q 
W. E. B. DuBois, The Philadelphia Negro ed., (n.p. 1899, 
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Specifically in this passage, Dr. DuBois illustrates the 
interplay of the various institutions in society. This 
demonstrates the interconnectedness of human group activities. 
Its tribal functions as shown in its 
religious activity; its social authority and 
general guiding and co-ordinating work; its 
family functions are shown by the fact that 
the church is a center of social life and 
intercourse; acts as a newspaper and intelli¬ 
gence bureau, is the center of amusements .... 
So far reaching are these functios of the 12 
churches that its organization is almost political. 
As is demonstrated institutional interconnectedness is 
reflected in family relationships which are aided in their 
functioning by the activities provided by the church. In addi¬ 
tion the leadership provided by the church and the accompanying 
communications network give it features of a political organiza¬ 
tion. 
In this next passage from The Negro in Business, 1899, Dr. 
DuBois uses knowledge of the history of the traders in Africa in 
order to understand the business endeavors of Black people. 
We now come to the traders--the merchants 
proper. The African Negro is a born trader and 
despite the communism of the slave plantation, con- 
siderable barter went on between them and the whites.1-3 
While looking at this economic activity we also observe how 
Dr. DuBois made note of the communal value systems that were 
12Ibid., p. 201. 
13 W. E. B. DuBois, ed., The Negro in Business. Report of a 
Social Study made under the direction of Atlanta University, 
together with the proceedings of the Conference for the Study of 
the Negro Problem. (Atlanta, Ga.: Atlanta University, 1899), 
p. 11 (Reprinted 1968, Octagon Books). 
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characteristic of plantation life. Moreover, as we examine The 
College Bred Negro,1900, we find examples of the importance of 
understanding the history of the family in Africa, periods of 
disorganization during slavery and the transition to other family 
forms. This information is expecially useful as Dr. DuBois seeks 
to examine family life among college graduates. 
The family is the latest of the social 
institutions developed by the Negro on American 
soil and yet the weakest .... 
The Negro was brought originally from a 
polygamic home life in Africa where women and 
children were strongly guarded .... 
The poor training of Negro women, the 
lack of respect or chivaly toward them, and the 
fact that the field hand never had the responsi¬ 
bility of family life, all tended to make .. 
pure homes difficult to establish and maintain. 
In this segment of the study Dr. DuBois is making a 
comparison between the family life of the educated and non- 
educated Black individual. He also begins to examine the value 
systems and world views of the college bred Negroes, which 
reflect social equilibrium and a less materialistic view of life. 
The college bred Negro is and ought to be, 
the group leader, the man who sets the ideals of 
the community where he lives, directs its thoughts 
and heads its social movements. 
.... In this work college bred Negroes 
were first teachers and then teachers of teachers. 
And here it is that the broad cuU'ure of college 
work has been of peculiar value; knowledge of life 
and its wider meanings, has been the point of the 
Negroes' deepest insurance, and the sending out 
of teachers whose training has not been merely for 
14 
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breadwinning but also for human culture has been 
of inestimable value in the training of these men.15 
Here in addition to an understanding to the importance of 
concepts of human nature, value orientations and world views, we 
also see examples of institutional interconnectedness when the 
family and community values of this educated group are examined. 
Next we will focus on other works and activities of Dr. 
DuBois in this time period. In 1900, Dr. DuBois attended the Pan 
African Conferences in London and was made Chairman of the 
Resoultions Committee. He wrote an address entitled "To the 
Nations of the World." In this address he first made his famous 
prophetic statement about the color line being the problem of 
the twentieth century. This address demonstrates that his 
approach to addressing world issues transcended the western 
paradigm, for he emphasized a concept of human nature that was 
less materialistic and which reflected a decreasing of one's 
desires. 
In the metropolis of this modern world, in 
this the closing year of the nineteenth century, 
there has been assembled a congress of men and 
women of African blood, to deliberate solemnly 
upon the present situation and outlook of the 
darker races of mankind. The problem of the 
twentieth century is the problem of the color¬ 
line, the question as to how far differences of 
race which show themselves chiefly in the color 
of the skin and the texture of the hair will 
hereafter be made the basis of denying to over 
half the world the right of sharing to their 
15 Ibid., p. 65. 
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utmost ability the opportunities and privileges 
of modern civilization. 
As Dr. DuBois identifies the problem from a different frame 
of reference, he points out how his line of thought ran counter 
to the evolutionary theory of the Darwinists. 
To be sure, the darker races are to say the 
least advanced in culture according to European 
standards. This has not always been the case in the 
past and certainly the world's history, both ancient 
and modern, has given man instances of no special^ 
ability and capacity among the blackest of men. ' 
As DuBois critizes the theory regarding the evolution of 
progress, he points to other examples where an appreciation of 
culture and value systems of others is needed. Implicit in this 
excerpt is thought reflecting a lack of appreciation for values 
that are materialistic and hedonistic. 
Let not the natives of Africa be sacrificed 
to the greed of gold, their liberties taken away, 
their family life debauched, their just aspirations 
repressed, and avenues of advancement and culture 
taken from them. 
Let not the cloak of Christian missionary 
enterprises be alllowed in the future, as so often 
in the past, to hide the ruthless economic 
exploition and political downfall of less developed 
nations whose chief fault has been reliance on the 
plighted faith of the Christian church. 
In the above passage, one observes the way in which W. E. B. 
DuBois was conscious of the difference in concepts of human 
16W. E. B. DuBois, An ABC of Color with an Introduction 
by John Oliver Williams (New York: International Publishers, 
1971), p. 20. 
17Ibid., p. 21. 
18Ibid., p. 22. 
137 
nature as it existed between the Ancient world and the modern 
western world. Additionally Dr. DuBois is further aware of the 
problem of the color line for he uses it in an examination of the 
status of the darker races in America. 
Examining his article, "The Freedman's Bureau," 1901, Dr. 
DuBois uses non traditional approaches to scholarship when he 
examines the rise, success and failure of this agency. However, 
in his opening remarks he shows how a knowledge of history is 
needed in understanding present problems for he again refers to 
the role of color in understanding social phenomena. 
The problem of the twentieth century is the 
problem of the color line; the relation of the 
darker to the lighter races of men in Asia, Africa, 
in America and the islands of the sea. It was a 
phase of this problem that caused the Civil War 
... as we know, that the question of Negro ,g 
Slavery was the deeper cause of the conflict.1 
As Dr. DuBois examines the institutions of slavery, he 
comments on the reaction of whites toward the slaves. He points 
out the different opinions and various approaches to problem 
solving. In addressing this issue, he uses a non-traditional 
approach to the study of slavery and its aftermath. 
Two methods of treating these newcomers 
seemed equaly logical to opposite sorts of minds. 
Said some, "We have nothing to do with slaves" . . . 
others said, "We take grain and fowl; why not 
slaves?" .... Slaves were a source of strength 
to the confederacy and were being used as laborers 
and producers. "They constitute a military 
resource," wrote the Secretary of War, late in 
1861. . . . they should not be turned over to 
the enemy. 
19 
W. E. B. DuBois, "The Freedman's Bureau," The Atlantic 
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.... Then the long headed man, with careful 
chiseled face, who sat in the White House saw the 
inevitable and emancipated the slaves of rebels on 
New Year's 1863. 
Examples such as these illustrate the way in which Dr. 
DuBois' interpretation of the emancipation proclamation differed 
from most of the historians and scholars of his day. Most 
writers of that period examined this act as moralistic and 
humanistic, resulting in the righting of evils done to a race of 
human beings. DuBois, however, focused on the economic and 
political motives, which reflected on increase in ones needs. 
This ran counter to the ancient easterm world view. 
In the article "The Talented Tenth," 1903, DuBois examines 
the historical consequences of slavery which resulted in lack of 
leadership for the masses of black people. He begins to explain 
how this problem can be addressed by developing leaders who 
understand the importance of human nature and who realize the 
significance of molding individuals who have respect for 
humankind as the first priority and who deemphasize materialism 
and industrial progress as ends in themselves. 
The Negro race like all races is going to 
be saved by its exceptional men. The problem of 
education . . . among Negroes must first of all 
deal with the Talented Tenth; it is the problem 
of developing the best of this race that they may 
guide the mass away from the contamination and 
death of the worst in their own and other races. 
20 Ibid., p. 254. 
139 
.... If we make money the object of man¬ 
training, we shall develop money makers but not 
necessarily men; .... Men we shall have only as 
we make the manhood the object of the work of the 
schools--intelligence, broad sympathy, knowledge of 
the world that was and is and of the relationship 
of men to it--this is the curriculum of that higher 
education which must underlie true life. On this 
foundation we may build breacLwinning, skill of 
hand and quickness of brain/1 
When Dr. DuBois refers to the world that was and maximizes 
character building, he demonstrates again how his educational 
ideas transcend the western concept of education for profit¬ 
making. 
Additionally, Dr. DuBois demonstrates the use of implicit 
thought reflected in conduct and sources which build on the 
experiences of the race when he remarks that a system of educa¬ 
tion is that whole system of human training within and without 
22 
the schoolhouse walls, which molds and envelops men. 
Also he demonstrates the importance of environment, social 
background and culture when he states: 
Now the Black boy of the south moves in a 
black world--a world with its own leaders, its 
own thoughts, its own ideals. In this world he 
gets by for the larger part of his life training 
and through the eyes of this dark world he peers 
into the veiled world beyond. Who guides and deter*- 
mines the education which he receives in his world?^ 
21W. E. B. DuBois, "The Talented Tenth" in The Negro 
Problem, eds., Washington et al. (New York: AMS Press, Inc., 
TWTTp. 33. 
22Ibid., p. 58. 
23Ibid., p. 61. 
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Again Dr. DuBois gives further examples of the intellectual 
climate and social environment when he suggests that teachers are 
group leaders of the Negro people, the physician and clergymen, 
the trained fathers and mothers, the influential and forceful men 
abut him of all kinds. He goes on to add that here is if at all 
that the culture of the surrounding world trickles through and is 
24 handed on by the graduates of the higher schools. 
Furthermore, as DuBois speaks of this formal and informal 
training he comments on the importance of values and concepts of 
human nature when he notes that education and work are the tools 
for the elevation of a people. 
He states: 
Work will not do it unless inspired by the 
right ideals and guideed by intelligence. Educa- «5 
tion must not simply teach work--it must teach life. 5 
In these expressions one finds examples of dimensions 
of social thought and ancient thought such as historical 
consequences resulting from slavery and denial of opportunity; 
importance of environment and culture as manifest in trained 
community leaders; and emphasis on the usefulness of implicit 
information as he analyzes the education and the responsibility 
of the talented tenth. Additional areas are value systems which 
focus on the moralistic and carthetic aspects of being productive 
and those spoken and unspoken expressions and examples set by 
the ancestral and non-biological community. 
24Ibid., p. 62. 
25Ibid., p. 75. 
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Next we move to another work of Dr. DuBois in 1903. This is 
the Atlanta University Publication on The Negro Church. Here 
DuBois examines the African origins of the religious activity of 
Black people. This clearly illustrates the importance of a 
knowledge of history of the descendants of ancient civilizations 
and non-traditional approaches to scholarship. Additionally, he 
speaks of the mystical approach to nature. 
The prominent characteristic of primitive 
Negro religion is nature worship .... Almost 
all tribes believe in some supreme being .... 
The Supreme being of the Bantus is the dimly 
conceived Molimo, the unseen .... 
There can be no reasonable doubt that the 
remains of religious systems in Africa today among 
the Negro tribes are survivals of the religious 
ideas upon which the Egyptian was based, and that 
the basis of the religion of Egypt was a purely 
Negritian character. 0 
Dr. DuBois further looks at the importance of historical 
knowledge of ancient civilizations and historical consequences 
when he comments on the influence of Islam on traditional African 
religions. 
Mohammedian ism entered Africa in the seventh 
and eight centuries and has since that time conquered 
nerely all Northern Africa, the Soudan and made 
inroads into the population of the west coast. 
The introduction of Islam into central and 
west Africa has been the most important if not the 
sole preservation against the desolations of the 
slave-trade, and especially it is preserving the 27 
natives against the desolations of Christian rum. 
pc 
W. E. B. DuBois, ed., The Negro Church, Report of a Social 
Study made under the direction of Atlanta University, together 
with the proceedings of the 8th Conference for the Study of the 
Negro Problem (Atlanta, Ga.: Atlanta University, 1903), p. 2. 
^7Ibid., p. 2. 
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After looking at what DuBois refers to as the positive 
consequences of Islamic influence, we move to the next passage in 
which DuBois comments on the interrelationships between the 
family and religion and the importance of values. 
.... Each Negro slave brought from Africa 
during the four centuries of the African slave 
trade was taken from definite and long formed 
habits of social, political and religious life. 
These ideas were not the highest, measured by 
modern standards of primitive man; the core of 
African life was the clan or family or families 
ruled by a patriarch or his strongest successor. 
.... The families were polygamous, 
communistic groups, with one father and as 2Q 
many mothers as his wealth and status permitted. 
As DuBois describes these family systems he further 
illustrates the additional importance of communal values, orien¬ 
tations that are less materialistic, and world views as he deals 
with attitudes about wealth, land, possessions and family rela¬ 
tionships. 
In such clans the idea of private property 
was imperfectly developed and never included land. 
The main mass of visible wealth belonged to the 
family and clan rather than to the individual, 
only in the matter of weapons and ornaments was 2q 
exclusive private ownership generally recognized. 
After examining value systems, one finds that in the 
following passages Dr. DuBois uses nontraditional approaches to 
scholarship when he dispells the myth of the happy, nonresisting 
slave. Also he looks at interrelations among people as social 
innovations rather than family instability. 
28Ibid., p. 2. 
29Ibid., p. 2. 
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The first social innovation that followed 
the transplanting of the Negro was the substitution 
of the West Indian plantation for the tribal 
and clan life of Africa. 
.... The clan had lost its ties of blood 
relationship and became simply the aggregation of 
individuals on a plot of ground, with common rules 
and customs, common dwellings, and a certain communism 
in property, . . . the establishment of a new polygamy-- 
a new family life. These social innovations were 
introduced with much difficulty and met determined 
resistance on the part of the slave especially 3Q 
when there was community of blood and language. 
Observing DuBois' different interpretation of the various 
methods of adaptation by the transplanted Africans we next move 
to the next section in which he focuses on undifferentiatedness 
as in human group activities as manifested in the family, reli¬ 
gion and health activities. 
At first it would seem that slavery 
completely destroyed every vestige of spontaneous 
social movement among the Negroes; . . . this 
is not strictly true; the vast power of the 
priest in the African state . . . remained largely 
unaffected by the plantation system .... The 
Negro priest . . . became an important figure on 
the plantation . . . from such beginning arose and 
spread the Negro church, the first distinctively 
American social institution. It was not at first 
by any means a Christian Church, but a mere adapta¬ 
tion of these heathen rites which we roughly-, 
designate by the term the worship of Voodum. 
Here Dr. DuBois transcends traditional approaches and 
illustrates the role of biological antecedents in the development 
of social institutions and environmental influences of Black 
people. He looks at the role of tradition and the mystical 
30Ibid., p. 2. 
31 Ibid., p. 5. 
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approach to life. Also, he uses the same approach in the next 
passage to explain the difference in the French origin of the 
term Voodoo and the African origin of Obeah worship. 
.... The slaves arrived with a strong 
tendency to nature worship and a belief in witch¬ 
craft common to all. Beside this some had more 
or less vague ideas of a supreme being and higher 
religious ideas, while a few were Mohammedans 
and fewer Christians. Some actual priests were 
transported and others assumed the functin of 
priest and soon a degraded form of African religion 
and witchcraft appeared in the West Indies, which 
was known as Obi of sorcery. The French Creoles 
called in Waldensian (Vaudou) because of the 
witchcraft charged against the wretched followers 
of Peter Waldo, whence comes the dialect name 32 
of Voodoo of Hoodoo used in the United States. 
The above passage reflects the way in which Dr. DuBois 
explains the French origin of the term Voodoo and looks at the way 
in which the mystical approach to life was perpetuated. 
Examining the next article, we move to the year 1907. The 
focus here is on a graduation speech delivered by Dr. DuBois at a 
commencement exercise entitled "St. Francis of Assisi" In 
identifying the person mentioned in the title, Dr. DuBois 
illustrates how knowledge of history is useful for he points out 
that the name of St. Francis of Assisi is the Spanish form of 
San Francisco and that it is the life and teaching of this 
individual which is important. 
He goes on to use informal sources as he begins to 
illustrate the use of values by giving examples of everyday life. 
He begins to speak of how commencement or the beginning of life 
32 Ibid., p. 5-6. 
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came to St. Francis of Assisi in his budding manhood and cause 
him to ponder about how he could live in laughter and work 
together.33 
As DuBois begins to comment on the response of St. Francis, 
the theme of the speech unfolds and in doing so we find the 
importance of an understanding of values that are materialistic 
and different concepts of human nature. 
Is life glory and fame? Yes and No. Yes 
for fame is the right reward of work well done 
and yet, no for much of the world's greatest 
applause is given for work ill and undone. 
So the boy pondered as boys ponder and that 
night he turned suddenly, swiftly as all men turn 
at the turning points of life crying, "Not by wealth 
nor by violence but by my spirit saith the Lord." 
And he meant by this that the joy of the world was 
not to be gained by selfishness, not by force but 
by broad bonds of human sympathy, and what was 
true seven humdred years ago, is it not true tonight?"34 
As DuBois further discusses these values he shows in the 
next passage how knowledge of history is importance for 
understanding values of American society. He remarks that 
Americans have a certain contempt for the poor and unfortunate 
but these attitudes according to his account appear to be angelic 
beside the disdain of the thirteenth century. 
Yet as DuBois further discusses examples of values he uses 
concrete espressions which focus on social experiences of the people 
to illustrate such concepts of human nature. 
33W. E. B. DuBois, "St. Francis of Assisi," 1969. Andrew 
Paschal, ed. A VI. E. B. DuBois Reader ed. Andrew Paschal (New 
York: Collier Books, 1971), pp. 291-292. 
34 Ibid., p. 293. 
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. . . when Francis turned from his role play¬ 
ing and spending of wealth and his work of war and 
laced with bitter misery of the world, when he said, 
"The greatest evil of Italy is poverty and I will 
make the Lady Poverty my bride," his proud 
father. . . threw up his hands in horror and 
disgust. "Fool he cried, to give up wealth and 35 
position for a crazy cause; you are no son of mine."-33 
As DuBois further discusses the dichotomy between the values 
of St. Francis and those of his father he asks what lessons can 
be learned. He develops this theme by pointing out that the 
lesson of St. Francis is not the renunciation of wealth and the 
deification of poverty--but rather establishing social equilibrium. 
.... It is on the contrary simply this 
great truth; the work of the world is to satisfy 
the world's wants. Now the world wants material 
wealth such as food, clothing and shelter, but 
this is not all . . . it wants human service and 
human sympathy; it wants knowledge and inspiration, 
it wants hope and truth and beauty and os great 
are these greater wants, that often their sat¬ 
isfaction demands in some ... an utter 
renunciation of much of the material good of the 
world, that its spiritual starvation may be satisfied. 
In the above passage, one observes how nontraditional 
approaches are used to focus on concepts of human nature. 
Lastly, alos, DuBois transcends traditional approaches to problem 
solving by advocating solutions that employ world views different 
from the western notions of human progress. 
The object of St. Francis of Assisi was not 
to make the world poorer by his poverty but richer. 
No doctrine of universal selfishness will ever 
reform society and life men to the highest plane, 
simply because the world is too full fo careless 
35Ibid., p. 294. 
36Ibid., p. 294. 
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unfortunates and vicious souls, while you are 
confining yourself to the work of selfishly 
raising yourself, those forces are dragging down 
a dozen of your neighbors and children. You must 
be your brother's keeper as well as your own or ,7 
your brother will drag you and yours down to his ruin. 
Here it is illustrated that Dr. DuBois defined progress in 
terms of universal humanitarianism and not in terms of weaU'h and 
profit. This world view is consistent with many of the communal 
notions of concerns for one's fellows which was characteristic of 
many of the ancient civilizations. 
Also, in 1907, Dr. DuBois in the Atlanta University 
publication which focused on Economic Co-Operation Among Negroes, 
again deals with the way in which these humanistic values were 
manifested in group efforts among Africans in the United States 
and their descendants. In addition he also demonstrates how 
knowledge of history is used in this endeavor. 
It used to be assumed in studying the Negro 
American that in any development we might begin 
with zero as far as Africa is concerned; the latter 
studies are more and more convincing us that this 
former attitude has been wrong and that in explain¬ 
ing the development in America of the Negro we must 
look back upon a considerable past development in 
Africa. We have, therefore, first to ask ourselves 
in this study, how far are those traces in Africa of 
economic life and economic cooperation, among Negroes. 
37Ibid., p. 300 
38 
W. E. B. DuBois, ed., Economic Cooperation Among Negro 
Americans, Report of a Social Study made by Atlanta University 
under the' patronage of the Carnegie Institute of Washington, 
D. C., together with the proceedings of the 12th Conference for 
the Study of the Negro Problems (Atlanta: Atlanta University, 
1907),' 'pTTT: 
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Here Dr. DuBois uses biological and nonbiological biograph¬ 
ical antecedents to examine origins of forms of group cooperation 
among blacks in the U. S. Likewise DuBois begins to give 
examples of observations of travelers in the 1800's who attested 
to this cooperative economic endeavor illustrating the importance 
of the implicit. 
In 1885 Dr. Wilheim Schneider summed up the 
cultural accomplishments of the Negro by bringing 
together the testimonies of African travelers .... 
Von Franzius considers Africa the home of the house 
cattle and the Negro as the original tamer. 
.... In the Southern Congo Basin iron 
and copper are worked; also wood and ivory carving 
and pottery are pursued. 
.... The Ashanti are renowned weavers and 
dyers, smiths and founders. 
.... The Mandingo in the Northwest 3g 
are remarkable workers in iron, silver and gold. 
These are just a few examples of how historical information 
about ancient people is used to chart a line of development that 
will enable one to understand the present situation and economic 
activity among black people who are descendants of these king¬ 
doms. In the next passage Dr. DuBois futher discusses the 
development of cooperative efforts and in doing so he highlights 
the interconnectedness of human group activities. 
From such an environment . . . the Negroes 
were snatched and brought to the West Indies and 
afterward to the American continent. In this 
change a great deal of the past organization was 
destroyed. Still the transition could not utterly 
break them from the past and several institutions 
remained .... The first was the religious 
institutions which showed itself in the beginning 
of the Negro church . . . 
39 Ibid., p. 13. 
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A second survival was that of political organi¬ 
zation. This could be seen ... in such revolts 
as that of the Maroons of Jamaica, who set up a 
political organization and maintained themselves 
for two years; but it can be seen more instructively 
in the Negro Governors of New England. 
.... It is however in the West Indies that we find 
the most direct survivals of African economic customs. 
Still DuBois describes the development of cooperative 
efforts by illustrating the interplay of various institutions in 
society. He contends that tendencies toward political autonomy 
still showed themselves in the insurrections that took place from 
time to time. 
Other examples of cooperative efforts are seen in religious 
activities 
. . . Religious institutions remained. . . 
beneficial and burial societies began to appear. 
As soon as slaves began to be emancipated such 
beneficial societies began to be openly formed. 
One of the earliest of these became . . . the 
African Methodist Church .... At the same 
time secret societies began to arise. 
.... It was in the church or rather the 
organization that went by the name of the church 
that many of the insurrections among the slaves 
from the sixteenth century; we must find in these 
insurrections a beginning of cooperation which .. 
eventually ended in peaceful economic co-operation. 
Thus DuBois shows how cooperative efforts can be found in 
the various institutional activities of Black Americans and that 
in order to trace and understand this activity one must go back 
to the African origin and then observe this development in the 
Americas. 
40Ibid., p. 18. 
41 Ibid., pp. 21-24. 
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Next, we focus on another article of DuBois' during this 
time period. In the selection "An African On His Race." 1908, 
Dr. DuBois mentions one non-traditional approach used by Dr. 
Blyden to examine social phenomena. He remarks that the lectures 
delivered by this scholar have aroused a considerable amount of 
interest in England and have excited the patriotic feeling of 
Blacks in West Africa. 
The crux of the educational question, as 
it affects the African is that Western methods 
demoralize him. He becomes a slave to foreign 
ways of life and thought. He will aspire to be 
a slave no longer, so far is this true that the 
moment unspoilt educated African shews initiative 
and asserts an individuality his3foreign mentor 
is irritated by this phenomena.4,3 
As DuBois examines Blyden's comments on misdirected 
education, his approach ran counter to the educational philosophy 
of that period which held western methods in high esteem. DuBois 
believed that the descendants of the ancient civilizations should 
incorporate the positive features of their culture in the 
development of teaching and learning strategies. 
... If I were founding a national 
university for the Gold Coast and for Ashanti, 
I would make a suitable suburb of the Kumasi 
the center. But why do I speak of a national 
university? 
For the simple reason that you cannot 
educate a people unless you have a suitable 
training ground. 
4? 
W. E. B. DuBois, "An African On His Race." Horizon, IV 
(July, 1908), p. 1 (Atlanta University Archives. Typewritten). 
43Ibid., p. 1. 
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A Tuskegee Institute is very useful in 
its way, but where would you get the teachers 
unless you drew them from the ranks of the 
university trained men? And since even the 
teachers must be first locally trained, the .. 
highest training ground becomes a necessity. 
Also, in 1908, DuBois writes an article on "Darwinism." 
This selection focuses on nontraditional approaches to scholar¬ 
ship by questioning the theories of Charles Darwin. In addi¬ 
tion, the importance of concepts of human nature and value 
systems are addressed when DuBois questions whether the fit in 
the survival contest are always the best. 
There was a time in the 19th century when 
science was apparently set against unfortunate 
or inferior races. All of the world of Darwinism 
was glib about "undeveloped" races and the sur¬ 
vival of the fittest? ... We have long since 
.''earned for instance survival is not necessarily 
the best on the desert. . . it may be simply.the 
most imprudent or the biggest thief or liar. 3 
As DuBois raised questions about the evolutionary theories 
of his day, he mentions the nontraditional approach of other 
scholars who gave some thought to the reliability of the doc¬ 
trine which maximized the contributions of the ancients. 
Alfred Wallace, who shares with Darwin 
the honor of conceiving the newer revolutionary 
doctrine now declares that physically 
and in essential mental structure, the 
advanced races are not superior to the earl if'st 
barbarians; and that among the present races of 
men none can be scientifically demonstrated to 
be physically inferior to others. In other 
44Ibid., p. 2. 
45 W. E. B.DuBois, "Darwinism, Horizon, III March, 1908, 
p. 1, Atlanta University Archives (Typewritten). 
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words he agrees with Boaz, that genius and .g 
civilization are not the property of the white man. 
In 1909, Dr. DuBois, in his Atlanta University Publication 
No. 13, began to study the Negro American Family. In identifying 
the scope of the study, he again transcends traditional 
approaches to scholarship by using knowledge of history of the 
descendants of ancient civilizations to understand the present 
status of Black American families of that period. 
This essay is an attempt to study the family 
among Negro Americans, its formation, its home, its 
economic organization and its daily life. Such a 
study is at once faced by a lamentable dearth of 
material. Nevertheless there is perhaps enough to 
form a tentative outline which more exact research 
may later fill in. In each case an attempt has been 
made to connect present conditions with the African 
past. This is not because Negro Americans are Africans, 
or can trace an unbroken social history from Africa, 
but because there is a distinct nexus between Africa 
and America which though broken anbd perverted, is .7 
nevertheless not to be neglected by the careful student. 7 
In the above passage, one notices that in addition to using 
knowledge of the history of the Africans to understand some 
aspects of Black family life in the United States, DuBois also 
stresses the importance of focusing on undifferentiatedness of 
social institutions when he looks at the family, its economic 
organization and the impact that it had on daily interaction. 
46Ibid., p. 1. 
47 
W. E. B. DuBois, ed., The Negro American Family, Report of a 
Social Study made principally by the college classes of 1909 and 
1910, under the patronage of the trustees of the John F.Slater 
Fund; together with' the proceedings of the 13th Annual Conference 
for the Study of Negro Problems (Atlanta: Atlanta University, 
1908), p. 1. 
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Additionally, we turn to specific illustrations of the 
interconnectedness of human group activities. 
Some idea of African family government may 
be had from a study of the Gold Coast by a native: 
the headman, as his name implies the head of a 
village community, a ward in a township, or of a 
family. His position is important inasmuch as he 
has directly to deal with the compos1'te elements 
of the general bulk of the people. ... It is 
expected of him by the state to bring up his charge in 
knowledge of matters of political and traditional. 
. . . When he combines the two offices of 
headman and Captain, he renders to the community a 
very important service. For in times of war where 
the members of the ward would not serve cordially 
under a stranger they would in all cases face any 
danger with their own kinsman as their leader, 
The headman is always succeeded by his -8 
uterine brother, cousins, or nephews. . . . 
In the above passage the relationship between the family and 
government is observed, the importance of family is also crucial 
in successors to political office. Another passage will point 
out this interrelatedness between economics and family 
structures. 
The reasons for polygamy in Africa are social 
and economic. 
Lichtenstein remarks of the Kaffirs that "there 
are fewer men than women, on account of the numbers 
of the former that fall in their frequent wars. Thence 
comes polygamy and the women being principally employed 
in all menial occupations." 
. . .It results that plurality of wives acquires 
in places where it prevails an ethical sanction. Asso-.g 
ciated with greatness polygamy is thought praiseworthy. 
Yet in another passage, Dr. DuBois speaks of the importance 
of the relationship between the family and government when he 
48Ibid., p. 16-17. 
49Ibid., p. 17. 
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remarks that when these ancestral customs in family, clan, and 
tribal life could be preserved, revolt against slavery followed. 
He says "that this was the secret of the early government of 
Haiti. DuBois states: 
The government organized was founded on the 
ancient African clan: 
But we have now to consider that which was the 
foundation of this system, which at once marks the 
insight of Toussaint and Christophe, and the African 
origin of their government. This is the system of 
agriculture. This system was adopted at the time of 
the reconciliation between the French and the Blacks, 
under the advice of Toussaint. Some writers have 
called it an attempt to establish feudalism in the 
island and the system does have a resemblance to it, 
but it also has many points of similarity with the 
organization of society in many African tribes. 
After describing the social institutions of the African 
past, their interconnectedness of human group activities, DuBois 
then traces some of the remains of these family customs to the 
West Indies. Following this course of study, Dr. DuBois 
researches the effects of slavery on the social organization of 
Black people. Likewise it is in this context that the Black 
family in the Americas is described. 
It is also interesting to note that as the western social 
philosophers such as the Greeks, Stoics and the Positivists were 
familiar with the contributions of the Ancients, modern 
researchers were familiar with the works of Dr. DuBois and his 
method of tracing the African origin of Black American families. 
Specific reference is made to Daniel Patrick Moynihan in his work 
The Negro American Family. Moynihan wrote the foreword to the 
50 Ibid., p. 20 
155 
1970 edition of DuBois' Tiie Negro American Family. His essay 
clearly reflects internalization of the western paradigm and his 
inability to transcend a theoretical orientation and world view 
that goes beyond traditional scholarship. 
51 
Daniel P. Moynihan, "Foreword," Introduction, Copyright 
1970 by the Massachusetts Institute of Technology. The Negro 
American Family, original copyright 1909, by Atlanta University. 
The following excerpts from his essay demonstrate his inability 
to transcend western intellectual ism. 
". . . African studies will surely. . . begin to 
differentiate with some precision the many and various ethnic 
streams that flowed into the vast transatlantic movement of 
African populations from the seventeenth to the nineteenth 
century (such that black Americans will begin, one would imagine, 
to acquire by various clues, real or imagined, some sense of a 
specific tribal or regional past that associates them with some 
"black" Americans and distinguishes them from others. . . 
The pressures toward political instability in the United 
States today, and in the nations of the world over are singularly 
associated with the reassertion of ethnic distinctiveness. . . 
For many generations a process took place in which ethnic 
distinctiveness was concomittant to the subordintion of one 
ethnic group by another. . . . This in turn produces a dual 
reaction: at first, and for some members of the oppressed 
group, a measure of gratification, even eager acquiescence. But 
then, usually somewhat later, a reaction of contemptuous rejec¬ 
tion-aimed not least at the hapless early beneficiaries of the 
policy of non discrimination. 
... It is in this context that the reappearance of 
W. E. B. DuBois1s The Negro American Family is an event of 
moment. . . . Typically, the purpose of such history is to create 
a past that did not quite exist. . . . where the social present 
requires the management of large and pressing problems which have 
special historical roots not likely to be generally understood. 
It is a matter of consequence that the beginnings of serious 
ethnic history of the Negro American should have been so largely 
presided over by some one like W. E. B. DuBois. ... a produc¬ 
tion not only of Harvard but of European universities as well." 
pp. v-vii. (DuBois represents a classic example of what Moynihan 
would label an ungrateful contemptuous rejectionist. Moynihan, 
on the other hand, clearly represents a classic example of "that 
quality of mind" which perverts intellectualism and which 
mandates that the biological and biographical descendants of the 
ancient civilizations, in addition to establishing historical 
accuracy, transcend the western paradigm in their scholarship.) 
156 
Examining other works during this time period, one finds 
"John Brown—Africa and America," 1909. Here Dr. DuBois mentions 
knowledge of history in understanding the present especially as it 
relates to contributions of original African people and their 
descendants, he remarks that of all the inspiration which America 
owes to Africa, however, the greatest by far is the score of 
heroic men and women who were unselfishly devoted to self-reali¬ 
zation. This included according to his account such people as 
Benezet, Garrison and Harriet Stowe. Also he mentions that if it 
had not been for Africa these men would not be famous—especially 
52 
John Brown. 
This brief excerpt again shows how Dr. DuBois in studying 
and examining the life and culture of Blacks thought that this 
was necessary to place this phenomena in some historical context. 
As a result historical investigation was a major component of his 
scholarly endeavors. 
An article from the Crisis, 1911, "Was Hannibal a Negro" 
mentions use of non-traditional approaches to scholarship. 
DuBois responds to a critic who questions the African ancestry of 
some outstanding leaders, he writes that General Burtes' article 
on the Negro soldier arouses some discussion. As a result, Dr. 
Harrison wrote to the New York Evening Post saying that he had no 
criticism to make of the heroism of the colored soldiers but he 
would like to know on what authority Clitus, the Macedonian 
52W. E. B. DuBois, "John Brown," 1909, ed. Andrew Paschal, 
p. 107. 
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Calvary commander and Hannibal the Carthagenian are classed as 
Negroes. Then Dr. DuBois indicated that Dr. Harrison asked for 
53 his authority for stating that Clitus was a Megro. DuBois 
states: 
The proofs concerning the ethnic origin of Clitus 
were obtained from Mr. Daniel Murray who for about 
thirty years has been an assistant to the Librarian 
of Congress, and has collected more than 25,000 
biographies of people of African origin, which is soon 
to be published. Among those biographical sketches is 5. 
that of Clitus, Alexander's great calvary leader. . . . 
DuBois further discusses some of the correspondence which 
took place and which also represented some of the thinking of 
that period. He notes that the doctor in his letter says, I do 
not think the Abyssinians are of the Negroid peoples, but there 
can be no doubt that they have the outward appearances of those 
people. Next, DuBois continues to argue that: 
Menelik the Negrus had documentary evidence 
showing his undoubted lineal descent from the Queen 
of Sheba who was an Ethiopian woman. "Black and comely" 
as Solomon described her. . . . The city of Carthage was 
built on the north coast of the African continent facing 
the Mediterranean Sea and the relics of its arts which 
showed the destruction of the city showed distinctive 
characteristics which were neither Greek, Egyptian nor 
Roman. Some historians have declared them to be of 
Phoenician origin but the better opinion now is that 
the Carthagenians and Numedidians who moved to the coast 
touching the sea of civilization developed with amazing 
rapidity the characteristics of all Negroid people when¬ 
ever they have the opportunity to learn and deve"op. A 
rather interesting point, . . . may be added. . . there 
53W. E. B. DuBois, "Was Hannibal a Negro," The Crisis 
I (February, 1971 reprinted. (New York: Arno Press, 1969), 
p. 13. 
54Ibid., p. 13. 
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was a Russian Hannibal a celebrated general and the 
grandfather ofrthe poet Pushkin, who was a full 
blooded Negro. 3 
Illustrated in these passages are reflections concerning 
some of the basic arguments of the early 1900's about the status 
and contributions of people of African descent. Du Bois 
presented evidence which reflected his knowledge of the history, 
culture and lineage of people of African descent. Likewise, it 
has been shown that Dr. DuBois used, nontraditional approaches to 
scholarship to respond to these challenges. 
Reviewing another article in 1911, we focus on "The 
Economics of Negro Emancipation in the United States." Here 
DuBois again uses a different approach to scholarship to analyze 
the issue involving the newly freed slaves.. Traditional accounts 
focused on the moral aspects of slavery. DuBois explains that 
the motives supporting slavery and emancipation were materialis¬ 
tic and economic. The emphasis was on social inequality rather 
than equilibrium and harmony. 
The main question of emancipation is . . . not 
legal but economic. . . . Once the deed was done. . . 
there were three possibilities. (1) to declare the 
slave free and leave him at the mercy of his former 
masters; (2) to establish a careful government 
guardianship designed to guide theslave from 
legal to economic freedom (3) to give the Negro ther,- 
political power to guard himself during development.33 
55Ibid., p. 13. 
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Additionally, DuBois looks at the conflict between the North 
and the South concerning the status of the newly freed slaves. 
Specifically he points to the issues raised by the southern 
planters which centered on Blacks' control of land, capital and 
political power. He speaks of the various classes of Blacks, 
house servants, the educated classes, artisans, and field 
servants and their future well being. Also he discusses the 
56 
demise of the reconstruction conditions. DuBois indicates 
that these factors greatly influenced the status of Black labor 
and the class conflict which emerged between the two races. 
Of the proportion of farm ownership the 
Census says that between 1890 and 1900, while the 
number of Negro farmers probably increased by about 
36 or 30 per cent, the number of Negro owners 
increased by 57 per cent, and the percentages of 
ownership by 3.5 per cent, so that 187,799 negro 
farms, or 25.2 per cent of all Negro farms were 
owned. The rapid increase of this group between 
1890 and 1900 alarmed the merchants. They com¬ 
plained of scarcity of labor and the began 
systematically to scheme for some method by which 
the Black man could be kept from benefiting from 
the new economic development of the South. The 
result was that the merchant class became the new 
politicians and they sought two ends: 
1. To break the political power of the black 
labourers in the South. 
2. To put forthward a series of labour laws ,-a 
which should make the exploitation of Negro secure. 0 
After describing this series of events DuBois speaks of the 
crimes of the lynching mobs and he also contends that laws were 
passed, in the States where three-fourths of the Negroes live, 
so ingeniously framed that a Black university graduate could be 
prevented from voting and the most ignorant white hoodlum could 
58 Ibid., p. 306-310. 
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be admitted to the polls. Also he points out that the labor laws 
were so arranged that imprisonment for debt was possible and 
leaving an employer could be made a penitentiary offence. In 
addition he remarks that Negro schools were cut off with small 
appropriations, or wholly neglected and a determined effort was 
made to see that no Negro had any voice in the making or 
59 administration of local, state or national law. 
Moreover, DuBois examines the way in which the South 
prevented Blacks contributing economically and politically to the 
advancement of society during this period. These illustrations 
demonstrate inequality and conflict rather than equilibrium and 
harmony. He states that this was accomplished by throwing white 
and Black labourers so far as possible into rival competing 
groups and making each feel that the one was the cause of the 
other's troubles. As a result of this practice, DuBois remarks 
that the white labourer regards the Negro as a "scab" working for 
low wages, and the Negro regards the white workingman as a tyrant 
who keeps him out of the union and forces him to work for low 
wages. Meantime, DuBois contends that the neutrality of the 
North has been secured because they feared for the safety of 
large investments in the South. This .(|n turn further fostered 
what DuBois refers to as a fatalistic attitude common in America 
and Europe about the real advancement of the darker nations,60 
58Ibid., pp. 311. 
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attitudes such as this prompted DuBois to continue researching 
the past contributions of Africans and their descendants to the 
development of civilization. 
Thus, in 1912, he further examines the role and development 
of the Black artisan in the Atlanta University Publication, No. 
17. He argues as he has previously done that in order to analyze 
the contributions of the Black artisan to the United States, one 
fi 1 
must have a knowledge of the history of the African artisan. 
.... What has been the experiences of the 
members of this group? Had there been anything in 
the African life which would render the Negroes 
capable of taking a part in the building of homes, 
the acquiring of wealth, the building of the new 
land, the building of the nation? Is there any 
evidence of mechanical skill among the African 
natives? .... 
.... Among the Bushmen, the art of making 
weapons and working hides is quite common. The 
Hottentots are further advanced in the industrial 
arts; being versed in the manufacture of clothing 
weapons and utensils ... in addition they are 
good workers in iron and coper using the sheep 
skin for this purpose . . . 
After commenting on these skills and abilities DuBois goes 
on to examine the achievements and knowledge of other groups of 
African people. Also he makes the distinction between the 
various groups and cultures of the Africans. In doing so he 
looks at the unique contributions of each tribe and shows how 
^ W. E. B. DuBois, ed., The Negro American Artisan, Report 
of A Social Study made by Atlanta Universitry under the patronage 
of the Trustees of the John FY 'STater fund with the proceedings 
of the 17th Annual Conference for the Study of the Negro 
Problems (Atlanta: Atlanta University, 1918), p. 24 
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intellectual climate, social background and geographical location 
give rise to differences in skills. 
.... The Ashanti's of the "Gold Coast" 
know how to make cotton fabrics, turn and glaze 
earthenware, forge iron, fabricate instruments 
and arms, embroider rugs and carpets and set gold 
and precious stones. 
.... Soap is manufactured in the Bauschi 
district, glass is melted, formed and colored by 
the people of Nupeland, and in almost every city 
cotton is spun and woven and dyed . . . weaving 
of cloth was knowg3in the Sudan as early as the 
eleventh century. 
As DuBois reports on these contributions he also mentions 
that other scholars were aware of the achievements of the African 
civilizations. One such scholar was Dr. Boas and DuBois often 
speaks of his works for these expressions ran counter to the 
accepted views of his day. Referring to the works of Dr. Boas, 
DuBois writes that the former in speaking of the African Negro 
remarked that neither ancient Europe nor ancient western Asia, 
nor ancient China knew the iron, and everything points to its 
introduction from Africa.*^ 
Continuing the examination of the works of DuBois which 
focus on the accompishments of the ancient civilizations, we turn 
to The Negro, written in 1915. In the preface he begins to 
explain how this work uses nontraditional sources and approaches 
to compile the history of Black people. 
.... The time has not yet come for a 
complete history of the Negro peoples. Archaeo¬ 
logical research in Africa has just begun and 
63Ibid., p. 25. 
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many sources of information in Arabian, Portu¬ 
guese and other tongues are not fully at our 
command; and to it must frankly be confessed, 
racial prejudice against darker peoples is 
still too strong in so called civilized ,-5 
centers for appraisement of the peoples of Africa.03 
As DuBois comments on the work that needs to be accomplished 
and the reasons for the lack of such scholarship he also adds 
that the work which he has undertaken transcends traditional 
approaches to the study of Black people. 
Primarily Africa is the land of Blacks. The 
world has always been familiar with Black men, who 
represent one of the most ancient of human stocks. 
Of the ancient world gathered about the Mediterranean 
they formed a part and were viewed with no surprise 
or dislike because this world saw them come and go 
and play their part with other men .... Was 
Clitus the brother-in-law of Alexander the Great rg 
less to be honored because he happened to be Black.0 
In the above excerpt, Dr. DuBois points out how the ancient 
world was familiar with the contributions of Black people but as 
the modern world began to emerge, the image of Black men changed. 
This is an example of the historical consequence of the emergence 
of the dominance of the western world and the African slave 
trade. 
The modern world, in contrast knows the 
Negro chiefly as a bond slave in the West Indies 
and America. Add to this the fact that the darker 
races in other parts of the world have in the last 
four centuries lagged behind the flying and even 
65W. E. B. DuBois, The Negro (Henry H. Holt and Company, 
1915; First paperback ed. New York; Oxford University Press, 
1970), preface. 
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feverish footsteps of Europe, and we face today a 
widespread assumption throughout the dominant 
world that color is a mark of inferiority. 
DuBois in examining some aspects of the realm of western 
thought points out the consequences that result when accurate 
information about the ancient world is omitted. This leads to 
falsified history and gives one a distorted view of an entire 
race of people. 
The result is that in writing of this, one 
of the most ancient and persistent and wide stocks 
of mankind, one faces astounding prejudice. That 
which may be assumed as true of white men must be 
proven beyond peradventure if it relates to Negroes. 
One who writes of the development of the Negro race 
must continually insist that he is writing of a 
normal human stock, and that what ever it is fair 
to predicate of the mass of human beings may be 
predicated of the Negro. It is the silent refusal 
to do this which has led to sOgguch false writing 
on Africa and its inhabitants. 
Another passage in the chapter "The Coming of Black Men," 
illustrates how Dr. DuBois and others transcend the traditional 
mode of scholarship as it relates to the origin of the races. 
.... Other theories and legends of the 
origin and spread of mankind are of interest now 
only because so many human beings have believed 
them in the past. The biblical story of Shem, Ham, 
and Japhet retains the interest of a primitive myth 
with its measure of allegorical truth, but has of 
course no historical basis. 
The older "Aryan" theory assumed the migration 
into Europe of one dominant Asiatic race of civili¬ 
zation conquerors to whose blood and influence all 
modern culture was due. To this white race Semitic 
Asia, a large part of Black Africa and all Europe was 
67Ibid., p. 6. 
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supposed to belong. This Aryan theory has been 6g 
practically abandoned in the light of recent research. 
In the above passage Dr. DuBois challenges the widely held 
assumptions that all humankind descended from Aryan stock. In 
the next excerpt from the chapter "Ethiopia and Egypt" he 
challenges another widely held notion which describes the 
Egyptians as white. 
First we turn to the valley of the Nile perhaps the 
most ancient of known seats of civilization in the world, 
and certainly the oldest in Africa . . . Egyptian civili¬ 
zation seems to have been African in its beginnings and in 
its main line of development, despite strong influences 7Q 
from all parts of Asia. Of what race were the Egyptians?'0 
DuBois then proceeds to respond to this question by focusing 
on the social background, geographical setting and physical 
features of the Egyptians. This evidence refutes the widely held 
assumption that Egypt was not Africans and that they were white. 
They certainly were not white in any sense of the 
modern use of that word—neither in color nor physical 
measurement, in hair nor countenance, language nor social 
cystoms. They stood in relationship nearest the Negro 
race in earliest times, and then gradually through the 
infilitration of Mediterranean and Semitic elements 
became what would be described as a light mulatto 
stock of Octoroons or Quadroons. . . . Egyptian 
monuments show distinctly Negro and mulatto faces.'1 
Also in the chapter "The Niger and Islam" DuBois transcends 
traditional approaches to scholarship when he speaks of the 
history of the Sudan. This history he recalls, was the center of 
69Ibid., p. 312. 
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civilization in the ancient world and these Black people 
developed the original substratum of culture. He also points out 
that the Egyptian Pharoahs in several cases ventured into the 
western Sudan and that Egyptian influences are distinctly 
72 
traceable. Here he provides evidence of the Black presence in 
Egypt and the respect shown for Black people by the ancient 
world. 
Greek and Byzantine culture and Phoenician 
and Carthaginian trade also penetrated, while Islam 
finally made this whole land her own. Behind all 
these influences however, stood from the first an 
indegenous culture. The stone figures of Sherbo, 
the megaliths of Gambia, the art and industry of 
the west coast are all too deep and original 
evidences of civilization to be merely importations 
from abroad. 
.... To this ancient culture, modified some¬ 
what by Byzantine and Christian influences came Islam. 
It approached from the northwest, coming stealthily and 
slowly and being handed on particularly by the Mandingo 
Negroes. . . . The Mohammedans came chiefly as traders 
and found a trade already established. Here and there 
in the great cities were districts set aside for these 
new merchants, and the Mohammedans gave frequent 
evidence of their respect for these Black nations/"3 
In addition to revealing these historical facts, DuBois also 
looks at the contributions of the specific Black cultures of that 
same period. He indicated that the Islamic people did not found 
new states, but modified and united Negro states already ancient; 
it did not initiate new commerce, but deve"oped a widespread 
trade already established. This information also employs nontrad- 
itional approaches to scholarship for the prevailing belief of 
72Ibid., p. 28. 
73Ibid., p. 28. 
167 
this period which, as has been noted, was that Black civiliza¬ 
tions resulted from the influx of Aryan infilitration and that 
74 
the Blacks made no significant contribution. 
In supporting the thesis of Blacks being the originators of 
the ancient civilizations, Dr. DuBois mentions the use of the 
nontraditional sources of others for he remarks that Froebenius 
wrote that it is "easily proved from chronicals written in Arabic 
that Islam was only effective in fact as a fertilizer and 
stimulant."75 
Further looking at the importance of culture when examining 
social phenomena, DuBois adds that in the eighth century Islam 
had conquered North Africa and converted the Barbers. He also 
points out that with the aid of Black soldiers, the Moslems 
crossed into Spain and in the following century Berber and Arab 
armies crossed the west end of the Sahara and came to Negro- 
land.75 Other examples of the importance of knowledge of culture 
and geographical setting are as follows: 
In the west the Moslems first came into 
touch with the Negro kingdoms of Ghana. Here 
large quantities of gold were gathered in early 
days, and we have names of seventy-four rulers 
before 300 A. D. running through twenty-one 
generations. . . . 
.... In the early part of the thirteenth 
century the prestige of Ghana began to fall before 
the rising Mandingan kingdom to the west. Melle, 
as it was called, was founded in 1235 and formed 
an open door for Moslem and Moorish traders. The 
74Ibid., p. 28. 
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new kingdom, helped by its expanding trade, began to 
grow, and Islam slowly surrounded the older Negro 
culture, west, north, and east. However, a great 
mass of the older heathen culture, pushing itself 
upward from the Guinea coast, stood firmly Islam 
down to the nineteenth century. 
Steadily Mohammedianism triumphed in the 
growing states which almost encircled the77 
protagonists of ancient Atlantic culture/ 
Lastly commenting on the penetration of Islam, DuBois writes 
that Islam finally triumphed in the Sudan and the ancient cul¬ 
tures combined with the new. He also adds that in the Sudan 
today one may find evidences of the union of two classes of 
people. Of these two classes, DuBois says 
The representatives of the older civilization 
dwell as peasants in small communities, carrying on 
industries and speaking a large number of different 
languages. With them or above them is the ruling 
Mohammedan caste, speaking four main languages: 
Mandingo, Hausa, Fula and Arabic. These latter 
form the state builders. Negro blood predominates 
among both classes, but naturally there is mare 
Berber blood among the Mohammedan invaders/ 
In the postscript to Darkwater, an autobiographical work 
that DuBois wrote in 1920, he again writes of his experiences and 
those of his people. He also mentions that his values, world 
views and concepts of human nature are different from those of 
the larger world. 
These are the things of which men think, who 
live, of their selves and the dwelling place of 
fathers .... I have been in the world but not of 
it. I have seen the human drama from a veiled corner, 
where all the outer tragedy and comedy have 
77Ibid., p. 29. 
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reproduced themselves in microcosm within .... 
I venture to write again on these themes ... up 
from the heart of my people/ 
As DuBois further writes in the chapter "The Souls of White 
Folk," he begins to expound on these themes and in doing so he 
draws on the experiences of the race and the implicit to employ 
nontraditional approaches to examine the development of European 
civilization. His notion of development of western culture 
differs from those of Bury, Teggart and some of the afore men¬ 
tioned western scholars, who advanced the notion of progress, which 
recognized but yet minimized the contributions of the Ancients. 
I know many souls that toss and whirl and pass but 
none there intrigue me more than the Souls of White Folk. 
Of them I am singularly clairvoyant. I see in and 
through them. ... I see their souls undressed from 
the back and side. I see the working of their entrails. 
I know their thoughts and they know that I know. 8Q 
This knowledge makes them now embarassed, now furious. 
In the above excerpt, DuBois uses his general knowledge of 
the history of the rise of western culture to understand the 
human nature of its people and their descendants. Also in the 
next passage he additionally uses his historical knowledge to 
mark the year when white skin color became a badge of 
superiority. 
.... The discovery of personal whiteness 
among the world's people is a very modern thing—a 
nineteenth and twentieth century matter. . . 
79 W. E. B. DuBois, Darkwater: Voices From Within the Veil 
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... But what on earth is whiteness that 
one should desire it? .... I am given to under¬ 
stand that whiteness is the ownership of the earth 
forever and ever. 
Here DuBois looks at the historical consequences of this 
concept of white superiority especially as it is manifest in 
value systems and world views of Europeans and their descendants. 
In her foreign mission work the extraordinary 
self deception of white religion is epitomized: 
solemnly the white world sends five million dollars 
worth of missionary propaganda to Africa each year 
and in the same twelve months adds twenty-five 
million dollars worth of the vilest gin manufactured.c 
As DuBois looks at manifestations of value systems in 
European notions of religion and commerce, he also looks at how a 
knowledge of geographical area, intellectual climate and culture 
is useful in understanding the rise of European civilization. 
Why then is Europe great? Because of the founda¬ 
tion which the mighty past have furnished her to build 
upon; the iron trade of ancient Black Africa, the reli¬ 
gion of yellow Asia, the art and science of the "dago" 
Mediterranean slave . . . where she has builded 
securely upon this great past and learned from it 
she has gone forward to greater and more splendid 
human triumph. But where she has ignored this 
past and forgotten and sneered at it, she has 
played like other empires gone, the world fool. 
In addition to looking at the rise of European civilization, 
Dr. DuBois transcends the western approach in explaining European 
colonization and the rise of World War II. His approach differs 
from western scholars because he does not justify the theory of 
81 Ibid., p. 30. 
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European expansion which attributes this phenomena to the spread 
of democracy and Christianity. 
Whither is this expansion overseas; it is 
colonial aggrandisement which explains the world 
war. How many of us fully realize the current 
theory of colonial expansion of the relationship 
of Europe which is white, to the world which is 
black, brown and yellow? 
.... That theory is this: it is the duty 
of white Europe to divide up the darker world and 
administer it for Europe's good .... Slowly but 
surely white culture is evolving the theory that 84 
"darkies" are the beast of burden for white folk. 4 
Likewise these passages in addition to pointing out 
differences in values and concepts of human nature, the import¬ 
ance of informal sources and implicit information which focus on 
the expressions of the race, overall modify, transcend and expand 
standard appraoches to explaining social phenomena. 
In the article "What is Civilization? Africa's Answer", 
1925, Dr. DuBois uses knowledge of history in understanding the 
present. He also focuses on how an understanding of history 
helps to summarize the past experiences of the group. 
Long before the last two thousand years, 
which we call the years of modern civilization, 
lay the beginnings of human culture. For ten 
thousand years—perhaps fifty thousand years and 
more—mankind struggled with the first steps of 
advance; struggled and wavered, forged forward, 
retreated, fell and rose again. This was a period 
fateful for all mankind—for all culture . It was 
far more tremendous in its ultimate significance 
than anything that has happened since. 
This section also focuses on the importance of geographical 
84Ibid., p. 41. 
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area and cultures in understanding social phenomena as it relates 
to development and progress. He points out that when one begins 
to examine the origins of civilization, these initial stages are 
evident in the culture and geographical region of Black people. 
Whenever one sees the first faint steps of 
human culture the first successful fight against 
wild beasts, the striving against weather and 
disease, there one sees black men. To be sure 
they were not the only beginners, but they seem 
to have been the successful and persistent ones. 
Thus Africa appears as the father of mankind and 
the people who eventually settled there, wherever 
they wondered before and since. 
After focusing on geographical area in the above excerpt as 
he describes the conditions under which African people developed 
the first civilizations, DuBois in the following passage modified 
traditional approaches to scholarship because he challenges the 
view that civilization began with the Greeks. 
The Greeks sent Zeus and Poseidon to feast 
annually with the "Blameless Blacks," and the 
Roman historians tell us that the Blacks conceive 
themselves to be of greater antuiquity than any 
other nation. . . 
Out of the many things that these beginnings 
emphasize we may select one: The discovery of 
the use of iron. . . . 
Copper and bronze made great advances over 
stone but only hard iron founded modern industry; and„7 
this marvelous discovery was made by African Negroes. 
After enumerating the many accomplishments of African people 
and the contributions to civilization, DuBois gives another 
illustration of the importance of intellectual climate and geo¬ 
graphical area in an understanding of social phenomena and the 
86Ibid., p. 202. 
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concrete examples of the progress of African people. 
We know the village unit the world over and 
among most folk, the village lost itself in some 
larger unit and civilization became a matter of 
city and state and nation. But the other African 
village because of geography and climate, because 
of tradition, persisted and did on a small scale 
what the world has continually attempted on a 88 
wider scale and never satisfactorily accomplished. 0 
In addition to describing various forms of social organiza¬ 
tions, Dr. DuBois gives examples of value systems that were part 
of the culture. 
The African village socialized the individual com¬ 
pletely and yet because the village was small this 8g 
socialization did not submerge and kill individuality. 
In the next excerpt, Dr. DuBois gives examples of the inter¬ 
connectedness of human group activities, and the interplay of all 
institutions in African societies. 
In the African village were bred religion, 
industry, government, education and art and these 
were bred as integral interrelated things. The 
primitive religion of Africa as developed by the 
African village underlies the religions of the 
world. Egyptian religion wasJ'n its beginning 
and later development of purely Negro character; 
and mulatto Egyptian priests on the stones of 
Egypt continually receive their symbols of gQ 
authority from the Black priests of Ethiopia. 
Upon examining the aspects of African religion and its 
relationship to other areas of society, Dr. DuBois in this 
passage again focuses on values that underlie religious beliefs 
and he also indicates how human group activities are 
88Ibid., p. 204-205. 
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interconnected as he examines the relationship between the reli- 
gous and medical spheres. The mystical approach to life is also 
highlighted. 
Fetish is a primitive philosophy of life. It is 
a spiritual explanation of physical evil and it explains 
by making all things spirit, both the good and thegi 
bad and by seeking spiritual cure for physical ill. 
Again one finds additional examples of interconnectedness of 
human group activities as they relate specifically to family and 
economy. DuBois places significance on graphic and concrete 
illustrations. 
The African villagers from early days wore 
cloth, baked earthenware, manufactured instruments 
and arms, baskets and shoes, soap and glass. They 
worked in iron, copper, brass, bronze, gold, silver, 
bone, and ivory. They built in fibre, wood and 
stone. They developed an original division of indus¬ 
try, a division first by families and clans. . . 
Further examples of undifferation are given. Also the 
importance of the intellectual climate, culture, and geographic 
are highlighted and concrete and graphic examples are used. 
Out of this industry developed the African 
market-place which knit the continent together with 
paths and trade centers, from the Gulf of Guinea to 
Zanzibar and from Europe. The trade of African villages 
early reached the world--Egypt, Persia, and India, Cyoçus, 
Cyprus, Greece, and Rome, Byzantium, Spain and Italy, 
and Italy. 
In the next passage specific emphasis is placed on the 
usefulness of history in understanding value systems, concepts of 
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human nature and world views as one examines its manifestations 
in traditional African societies. 
What the village system lacked in breadth and 
vision it gained in depth and personal knowledge. 
There was no monopoly, no poverty, no prostitution 
and the only privilege was the definite, regulated 
and usually limited privilege of the chief and head 
men, given in return for public service and revocable 
for failure. This primal village life has today largely 
disintegrated before the white invader, before machine 
goods and imperial compulsion, but it played its part in. 
the world and was a rare contribution to civilization. 
Again we find examples of the importance of history as one 
examines culture and social background, the development of 
language, art and music by using the graphic and concrete. 
The languages of Africa grew and developed for 
their unique work, "so simple and clear in their 
phonology, so logical in their syntax." From these 
has descended one of the richest masses of oral 
tradition of poetry and folklore which the worldg5 
knows. To this was early the art of sculpture. 
In the selection, "Prescript on Blackness", 1928, Dr. DuBois 
expands existing definitions of race as he defines what he means 
by Blackness. Emphasis is on the implicit. 
... My grandfather was and my 
soul is Black and with us in America is gg 
a matter of spirit and not simply of flesh. 0 
After giving his definition of Blackness, Dr. DuBois in the 
next article, "Education and Work", discusses the nature of the 
value system that should undergird the educational institutions, 
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specifically as it impacts on the Black racial group that he 
defined. 
Between the time that I was graduated from 
college and the day of my first experience at earning 
a living there was arising in this land, and more 
especially within the Negro group. A controversy 
concerning the type of education which American 
Negroes needed. . . . 
Was the nation making an effort to paralell white 
civilization in the South with a Black civilization? 
Or was it trying to displace the dominant white 
master class with new Black masters or was it seeking 
the difficult but surely more reasonable and practi¬ 
cal effort of furnishing a trained set of free 
Black laborers who might carry on in place of the 
violently disrupted slave system. 
DuBois further describes how the value system and the con¬ 
cept of human nature of the Negro college is not less materialis¬ 
tic and profit oriented. 
The Negro college has done a great work. It 
has given us leadership and intelligent leader¬ 
ship .... 
On the other hand, there canmnot be the 
slightest doubt that the Negro college, its 
teachers, students and graduates have not yet 
comprehended the age in which they live. . . . 
. . . The average Negro undergraduate has 
swallowed hook, bait and sinker, the dead bait of 
the white undergraduate who born in an industrial 
machine, does not have to think and does not think. 
Our college man today is on the average a man un¬ 
touched by real culture. He deliberately surrenders 
to selfish and even silly ideals. 
... We have in our col leges a growing mass 
of stupidity and indifference. 
After DuBois points out the limitations of the Black 
colleges, he then goes on to describe what he considers to be the 
proper model. In "The Field and Function of The American Negro 
99 
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College", 1933, Dr. DuBois uses knowledge of education and tradi¬ 
tion to outline his concept of a functioning present day educa¬ 
tional system in which children of African descent are imbued 
with knowledge of their heritage. Concrete illustrations rather 
than abstractions are used. 
Once upon a time some four thousand miles 
east of this place, I saw the functioning of a 
perfect system of education. It was in West Africa, 
beside a broad river, and beneath the palms, 
bronzed girls were dancing before the President of 
Liberia and the native chiefs to celebrate the end 
of the Bush retreat and their arrival at marriage¬ 
able age. 
There under the Yorubas and other Sudanese and 
Bantu tribes the education of the child began almost 
before it could walk. 1 
Further he explains how the interconnectedness of human 
group activities was an important feature of the educational 
system by again using concrete and graphic illustrations. 
It went with the mother and father in their 
daily tasks, it learned the art of sowing and 
reaping and hunting; it absorbed the wisdom and 
folklore of the tribe; it knew the lay of the 
river. Then at the age of puberty it went into 
the bush for a season. The boys were taught the 
secrets of sex and the girls in another school 
learned of motherhood and marriage. They came out 
of the Bush with a ceremony of graduation and.Q2 
immediately were given and taken in marriage. ^ 
After he describes the interplay between economics and 
family, he goes on the describe the interconnection between 
101W. E. B. DuBois, "The Field and Function of the Negro 
College," ed. Andrew Paschal, p. 51. 
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education, history and science, still emphasizing the importance 
of the concrete. 
Even after that, their education went on. 
They sat in the Council with their elders and 
learned the history and science and art of the 
tribe and practiced all in their daily life. 
Thus education was completely integrated with 
life. There could be no education that was not 
at once for use in earning a living and for use 
in living a life. Out of this education and out 
of the life it typified came perfect expressions 
song and dnace and saga, ethics and religion. 
Nothing more perfect has ever been invented 
than this system of training youth among primi¬ 
tive African tribes. 0,3 
Here in this excerpt, DuBois expands and modifies tradi¬ 
tional approaches to define the parameters of education for Black 
people. He also indicates how knowledge of culture becomes a 
crucial element in the foundation of educational centers for the 
biological and biographical descendants of the ancient civiliza¬ 
tions. 
If the college does not thus root itself in 
the group life and afterward apply its knowledge 
and culture to actual living, other social organs 
must replace the college in this function. . . . 
To carry out this plan, two things and only 
two things are necessary--teachers and students. 
This is calling for a good deal because it asks 
that teachers teach that which they have learned 
in no American school and which they never will 
learn until we have aQNegro University of the sort 
that I am visioning.104 
DuBois continues to describe the importance of culture and 
value orientations that are humanistic and cultural specific as 
one engages in this educational endeavor. 
103Ibid., p. 52. 
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No teacher black or white who comes to a 
university like Fisk, filled simply with general 
ideas of human culture or general knowledge of 
disembodied science is going to make a university 
of this school. Because a university is made of 
human beings learning of the things they do not 
know from things they do know in their own lives. 
After DuBois examines the role of culture he also points out 
the need for a recruiting system that is less materialistic in 
its value orientations. 
... And second we must have students. They 
"must be chosen for ability to learn. There is 
always the temptation to assume that the children 
of privileged classes, the rich, the noble, the 
white, are those who can best take education. . . . 
But perhaps the most dangerous thing among us is 
for us, without thought to imitate the white world 
and assume that we can choose students at Fisk 
because of the amount of money0which their parents 
have happened to get hold of. 0 
Continuing his discussion of culture and value orientation, 
Dr. DuBois writes an article in 1944 entitled "Jacob and Esau." 
Here he uses knowledge of history to point out the historical 
and contemporary consequences of value orientations that are 
materialistic and profit oriented. 
We have got to stop making income by unholy 
methods, to stop lying. . . that a civilization 
based on the enslavement of the majority of men 
for income of a smart minority is the highest 
aim of man. 
... on the story of Jacob and Esau we 
. . . examine these two men and the ideas which 
they represent and theQway in which these ideas 
have come to our day. 
106Ibid., p. 65. 
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As DuBois describes the legacy of Jacob he points out that 
he, by stealing his brother's birthright represents a quality of 
mind which believes that power and might is acquired by any means 
necessary. 
When men began to lie and steal, in order to 
make the nation to which they belong great, then 
comes not only disaster but rational contradiction 
which in many respects is worse than disaster, 
because it ruins the leadership of the divine 
machine, the humaQgCeason by which we chart and 
guide our action. 
In this excerpt, he specifically focuses on the manifesta¬ 
tion of a value system that is materialistic and profit oriented 
and one which does not subordinate personal needs to group needs. 
It was thus in the middle ages and increas¬ 
ing in the seventeenth and eighteenth century 
there arose the astonishing contradiction: that 
is, the action of men like Jacob who were perfectly 
willing and eager to lie and steal so long as their 
action brought profit to themselves and their 
class with the state, they identified their own 
wealth and power as that of the state. They did 
not listen to any argument of right and wrong; 
might was right; they came to despise and deplore 
the natural appetites of human beings and their 
very lives, so long as by their suoaression they 
themselves got rich and powerful. 0 
Continuing the discussion on the importance of history for 
understanding value orientation, DuBois speaks of the need to 
employ different value arrangements in scholastic endeavors. 
In the foreword of The World and Africa, 1945, Dr. DuBois 
clearly indicates that he is using nontraditional approaches to 
107Ibid., p. 350. 
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scholarship when he examines Africa's role in world history for 
he writes from the viewpoint of one of its people rather than a 
paternalistic outsider. 
. . . Here is a history of the world written 
from the African point of view; or better, a 
history of the Negro as part of the world which 
now lies about us in ruins. . . . 
I feel as though I were approaching a crowd 
of friends and enemies, who ask a bit breathlessly, 
whose and whence is the testimony on which I .Qg 
rely for something that even resembled authority. 
Here DuBois clearly demonstrates that his approach 
transcends the prevailing paradigm of his epoch. He further goes 
on to describe his response to those who challenge and question 
the validity of his approach. In doing this he questions their 
validity as scholars because many of them had never heard of 
Africa. 
To which I return two answers: I am 
challenging authority—even Maspero, Sayce, 
Reisner, Breasted and hundreds of other men of 
highest respectability, who did not attack but 
studiously ignored the Negro on the Nile and in 
the world and talked as though black folk were 
nonexistent and unimportant. They are part of 
the herd of writers of modern history who never 
heard of Africa or declare with Guernier "Souls 
de tous les^gntinents l'Afrique n'a pas 
d'histoire. 
In other sections, Dr. DuBois also mentions how he used non- 
traditional approaches in his study of the rise of Africa in 
world history. Emphasis is on the concrete and graphic. 
109W. E. B. DuBois, The World and Africa (New York: 
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For chapters one and two I have relied upon 
my own travel and observations. . . .For confirma¬ 
tion I have resurrected William Howitt's Colonization 
and Christianity, a popular history of how Europeans 
treated the natives in their colonies. 
... I have mentioned the work of Anna Groves, 
who is usually ignored because she does not follow 
the conventions of historical writing and because no 
publisher has thought that he could make money out 
of her work. 
... Of greatest help to me has been Leo 
Hansberry. Mr. Hansberry, a professor at Howard 
University, is the one modern scholar who has tried to 
study the Negro in Egypt and Europe. I regret that 
he has not published more of his work. The over¬ 
whelming weight of conventional scientific opinion 
on Africa bas overawed him, but his manuscript is 
outanding. 
These excerpts represent a few of the selections used by Dr. 
DuBois in his story of African history for part of his scholarly 
thrust involved relying on sources that had not been used or were 
regarded as unauthoritative. 
Yet in another passage entitled "The Collapse of Europe," 
Dr. DuBois explains how knowledge of the past is useful in 
understanding the present. He specifically refers to the fact 
that other ancient civilizations had surpassed that of Europe in 
many of its accomplishments. This was unknown to many people. One 
particular area of usefulness is the lack of understanding of 
historical cycles or the rising and falling of epoch cultural 
development. 
We are face to face with the greatest tragedy 
that has ever overtaken the world. The collapse 
of Europe is to us the more astounding because of 
the boundless faith which we have had in European 
111 Ibid, pp. xxi. 
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civilization. We have long believed without argu¬ 
ment or reflection that the cultural status of the 
people of Europe and of North America represented 
not only the best civilization which the world had 
ever known but also a goal of human effort destined 
to gon on from triumph to triumph until the perfect 
accomplishment was reached. 
. . . Manifestly the present plight of 
the world is a direct outgrowth of the past. 
In addition to speaking of how knowledge of the rise of 
European civilization is essential in understanding the reason 
for its collapse, Dr. DuBois focuses also on examining historical 
consequences. 
I believe that certain suppresions in historical 
record current in our day will lend to a tragic failure 
in asssessing causes. More particularly, I believe that 
the habit, long fostered, of forgetting and detracting 
from the thought and acts of the people of Africa, is not 
only a direct cause of our present plight, but will con¬ 
tinue to cause trouble until we face the facts. J 
Other sections also reveal the manner in which Dr. DuBois 
examines historical consequences and one observes the way in 
which restoring historical truths helps one to better understand 
forces that ushered in some of the crises of the West. He uses 
nontraditional approaches in his analysis. Values underlying his 
thought de-emphasize materialism and technological progress at 
the expense of humanistic concerns. 
In 1914 came World War I; in 1929 came the 
depression; in 1939 came World War II. The cost 
of these wars and crises in property and human 
112Ibid., p. 1; 2. 
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life is almost beyond belief. . . . why did these 
things happen? 
. . . Back of Wilhelm's faith in Germany lay 
deep envy of the power of Britain. . . a German 
demand for "a place in the sun," a right to extract 
from colonial and semi-Colonial areas a.share of 
the wealth which was going to Britain. 
In the above selection, Dr. DuBois explains how the desire 
of Europe to exploit the resources of Africa resulted in rise of 
Germany during the first World War. Materialism prevailed. 
When Germany invaded Belgium and with that 
invasion brought war with England, it must be 
remembered that by the same token, Germany was in¬ 
vading the Belgian Congo and laying claim to the 
ownership of Central Africa. 
World War I then was a war over spheres of 
influence in Asia and Colonies in Africa and in 
that war, curiously enough, both Asia5and Africa 
were called upon to support Europe. 
DuBois in explaining some of the reasons for World War I 
also transcends standard approaches to scholarship by commenting 
on the role that Africans played in the war. The concrete is 
used. 
Sengalese troops, for example, saved France 
and Europe from the first armed German onslaught 
.... The men who brought the African troops to 
the succor of France was Balines Diagne. He was a 
tall, thin Negro, nervous with energy, more patriotic 
in his devotion to France than men of the French. 10 
In addtion to looking at the contributions of Africans to the 
war, DuBois also looks at the contributions of Africans in the 
area of peace concerns. Here he demonstrates the importance of 
114Ibid., p. 6. 
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setting, social background and cultures in the united efforts of 
people of African descent. Cooperation is a value. 
The idea of one Africa to unite the thought 
and ideals of all native peoples of the dark continent 
belongs to the twentieth century and stems naturally 
from the West Indies and the United States. Here 
various groups of Africans quite separata in origin, 
became so united in experience and so exposed to the 
impact of new cultures that they began to think of 
Africa as one idea and one land. Thus late in the 
eighteenth century when a separate Negro church was 
formed in Philadelphia. It called itself "African"; 
and there were various "African" societies in many 
parts of the United States. 
It was not, however, until 1900 that a black 
West Indian barrister, practicing icuLondon, called 
together a Pan-African Conference.1 
As Dr. DuBois further describes some of the aftermath of the 
war, he mentions and identifies the importance of concepts of 
human nature, world views, and value systems in which personal 
needs dominate. 
. . . The goal of human life was illustrated in 
the nineteenth century English novel: the aristocrat 
of independent income surrounded by a herd of obse¬ 
quious and carefully trained servants. 
. . . Out of this emerged the doctrine of the 
Superior Race: the theory that a minority of the 
people of Europe areoby birth and natural gift the 
rulers of mankind. 
In addition to commenting on the value system of group 
superiority as expressed by some Europeans, Dr. DuBois points out 
other concepts of human nature which demonstrated a disregard for 
the human rights of various nationalities. 
There was the paradox of peace: I remember 
before World War I stopping in at the Hotel Astor 
to hear Andrew Carnegie talk to his peace society. 
War had begun between Italy and Turkey but said Mr. 
Carnegie blandly, we are talking about peace among 
the great states of the world. I walked out. 
117 118 Ibid., p. 7. Ibid., p. 17. 
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. . . The paradox of the peace movement of the 
nineteenth century is a baffling comment on European 
civilization. . . . What the peace movement really 119 
meant was peace in Europe and between Europeans. . . . y 
Another passage of Dr. DuBois deals with the manner in which 
human group activities were interconnected in others to justify 
the exploitation of African labor. Emphasis centers on the 
economic and political institution of slavery being justified by 
science and religion. Values are hedonistic and materialistic. 
In order to establish the righteousness of this 
point of view, science and religion, government and 
industry, were wheeled into line. The word "Negro" was 
used for the first time in the world's history to tie 
color to race and blackness to slavery and degradation 
. . . .Everything great, everything free, everything 
really successful in human culture was white. 
In order to prove this even Black people in India 
and Africa were labeled "white" if they sowed any trave 
of progress; and on the other hand, any progress by 
colored people was attributed to some intermixture, 
ancient or modern of^white blood or some influence of 
white civilization. u 
After DuBois discusses the way in which science, religon and 
government conspired to prove the inferiority of Blacks, he, 
additionally mentions how this interconnectedness was character¬ 
istic of the academic disciplines. 
A system of first conscious and then unconscious 
lying about history and distorting it to the disadvantage 
of the Negroids became so widespread that the history of 
Africa ceased to be taught, the color of Memnon was for¬ 
gotten and every effort was made in archeology, history 
119Ibid., p. 18. 
120Ibid., p. 20. 
187 
and biography to prove the all but universal2assumption 
that the color lien had a scientific basis. 
As Dr. DuBois continues to discuss in his chapter "White 
Masters of The World," the way in which the Europeans through 
professed scientific inquiry, continued in their exploitation and 
domination of African, one pronounced segment of this line of 
thinking is the underlying value system of those who benefit. 
DuBois gives an example of a young British woman who 
enjoys a life of luxury and he ponders over the direct versus 
indirect assignment of guilt to the beneficiaries of colonial 
exploitation. 
How far is such a person responsible for 
the crimes of colonialism. 
It will in all probability not occur to her 
that may well be true. Equally, it may be true. 
Equally, it may be true that her income is the result 
of starvation, theft and murder; that it involves 
ignorance, disease and crime on the part of thousands 
.... Yet she does not know this, just because she 
could get the facts only after research and investi¬ 
gation-made difficult by laws that forbid the reveal¬ 
ing of ownership of property, source of income, and 
methods of business--she is content to remain in 
ignorance of the source of her wealth and its cost in 
human toil and suffering .... ' 122 
For this someone is as guilty as hell. Who?1 
Discussing the historical consequences of colonialism for 
the colonized as well as the colonizer, Dr. DuBois continues to 
expound on the profound distortions and misrepresentations of 
historical facts. In addition he discusses the way in which this 
121 Ibid., p. 20 
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distorted body of beliefs became the basis of western scholarship 
and social institutions. In his chapter "The Rape of Africa," he 
uses nontraditional approaches to explain the way in which reli¬ 
gious doctrines are victims of this paradox. 
Modern slavery was created by Christians, 
it was in some respects more barbarous than any¬ 
thing the world had yet seen, and its worst 
features were to be witnessed in countries that 
were most ostentatious in their parade of 
Christianity. It is this that provides the final 
and unanswerable indictment of the Christian Church. 
Gradually it was rationalized widely as a 
method of rescuing heathen from perdition and saving 
his soul. However this rationalization meant no- 113 
thing when it conflicted with the profits of trade. 
DuBois is the above selection comments or the economic 
aspects of Christianity. He further speaks of how this desire 
for more profits increased the demand for labor. 
Moreover he describes the historical consequneces of the 
quest for labor as it was manifest in the slave trade. Also he 
deals with the reponses of the enslaved. In examining these 
historical consequences he modifies existing approaches to schol¬ 
arship, for he dispells the myth of the happy docile slave who 
was willing to serve his masters. He uses concrete and graphic 
illustrations to challenge traditional approaches. 
But there was revolt and revolutionary 
thought not only in Europe. Indeed it may be 
insisted that the revolt of labor against its 
modern degradation began in America rather than 
123 Ibid., p. 53. 
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in Europe. This was the meaning of five slave 
revolts among the blacks in America and the 
beginning of the fateful dynasty of Maroons, or 
free Negroes, hiding in organized rebellion in the 
mountains of Cuba, Jamaica and Haiti, in Mexico 
and Brazil. In the seventeenth century, with the 
increased importation of slaves, there were nine 
revolts, leading to pitched war in Jamaica and 
Barbados and Haiti and.to the independent state 
of Palmores in Brazil. 
While Dr. DuBois uses nontraditional approaches to 
examine the role of people of African descent in attempting to 
alleviate their oppression he also looks at other historical 
consequences of the trade in humankind. He focuses on the manner 
in which this slave trade was adopted by the Eastern world. 
Also he questions and modifies the existing view which 
discussed the Arab slave trade in the same manner as one examined 
the European slave trade. There are still many challenges to this 
view. Lack of humanism and exploitation prevailed. 
In Africa a new and supplementary means of 
control, developed by means of the Arab trade in 
ivory, led to exploration and eventual annexation 
under the pretense of attacking slavery. In the 
whole story of the so called "Arab slave trade" 
the truth has been strangely twisted. Arab slave 
raiding was in the beginning and largely to the 
end, a secondary result of the British and Ameri¬ 
can slavery and slave trade and specifically was 
based on American demand for ivory. 3 
DuBois, in this chapter, discusses the way in which the 
demand for ivory and the demand for Black labor that transported 
this resource resulted in the destruction of family units and 
124Ibid., pp. 53-54. 
125Ibid., p. 68. 
190 
nations in Central Africa- He also points out that much of the 
bloodshed and annihilation that accompanied this quest is unknown 
to many. Likewise, he seeks to examine the effects of this 
exploitation and he again points out how knowledge of these 
ancient civilizations that were destroyed helps one understand 
the present status of these nations. 
Africa and the Negro have been read almost 
out of the bonds of humanity. They lost in 
modern thought their history and cultures. All 
that was human in Africa was deemed European or 
Asiatic. Africa was no integral part of the 
world because the world which raped it had to 
pretend that it had not harmed a man but a thing. 
In view of the present world catastrophe, I 
want to recall the history of Africa. I want to 
retell its story so far as distorted science has 
not concealed and lost it. I want to appeal to 
the past in order to explain the present. I 
know how unpopular this method is. . . .So now 
I ask you to turn with me and back five 
thousand years and mors and ask, what is Africa 
and who are Negroes? 
In the next chapter entitled "The Peopling of Africa," 
DuBois, in order to answer the question who are the Negroes, 
begins by describing the physical and cultural characteristics of 
the ancient civilization. In order to do this he emphasises the 
importance of the climate, and the geographical area in under¬ 
standing the contributions of the ancient civilizations. 
Seers say that for full two thousand million 
years this world out of fiery mist has whirled about 
the sun in molten metal and ciscous crusted ball. 
That crust, congealing and separating the solids 
from the liquids rose and fell in bulging ridges 
above the boiling sea. Five times the mass of land 
126 Ibid., p. 50. 
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called Africa emerged and disappeared beneath the 
oceans. At last, at least a thousand million years 
ago, a mass of rigid rock lifted its crystal back 
above the waters and remained. 
DuBois believes that it is significant to describe this 
geographical area and to point out that this vast stretch of land 
was Africa because many of the traditional scholars failed to do 
this. He continues to describe the geographic configurations of 
that area. Still he uses the graphic and concrete. 
Primeval Africa stretched from the ramparts 
of Ethiopia to where the copper, diamonds and 
gold of South Africa eventually were found. 
More land arose and perhaps three million 
years ago Africa was connected with South America, 
India and Australia. As the ocean basins dropped, 
the eastern half offtAfrica was slowly raised in a 
broad, flat arch. ° 
Describing the physical terrain helps one understand the 
richness of this part of the earth. The wealth and resources of 
this vast stretch of land and its fertile landscapes was one of 
the many factors which caused the Western and Eastern world to 
prey on and exploit the habitat and its inhabitants, thereby 
failing to subordinate personal needs. 
Additionally, Dr. DuBois describes some of the characteris¬ 
tics of the people of this part of the world and he modifies and 
transcends existing approaches to scholarship because he examines 
the manner in which the race of Black people which peopled this 
127Ibid., p. 85. 
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fertile area transported their culture to other parts of the 
world. Concrete illustrations are used. 
From the position of certain Negroid 
skeletons exhumed in France, some have concluded 
that this race carried and made use of the bow. This 
is uncertain; but it is well authenticated that 
these visitors brought to the white race the 
secret of sculpture for their bones are almost 
invarioably found in company with objects sculp- 
tured on scatite or stone, in high or low relief. 
Further examining selections from DuBois' work, one finds 
that in addition to the archeological findings in France which 
gave proof of the presence of Blacks other types of evidence are 
found in other areas. Again, he stresses the importance of 
geographical area and setting as he describes the cultural con¬ 
tributions of the people of this area. The graphic is used. 
During the Pleistocene period came a new 
Stone Age, with agriculture, domestic animals, 
pottery, and the grinding and polishing of stone 
tools. Evidence of this culture is found in 
Egypt and North Africa, the Sahara in West Africa, 
East and South Africa. 
The Neolithic culture is of great signifi¬ 
cance. In Egypt it is five thousands years 
before Christ. A thousand years later it 
changed from flint to copper. The Predynastic 
Egyptians who represented this culture were 
settled folk; they hunted and fished and cul¬ 
tivated grain, made clothes and baskets, used 13Q 
copper and were distinctly Negroid in physique. u 
In the process of pointing out the contributions of the 
Negroid people of this region, DuBois also uses nontraditional 
approaches to scholarship which place significance on the graphic 
and concrete. The prevailing school of thought among the western 
scholars of his day was to allege that the Egyptians were a race 
of white people and that Egypt was not a part of Africa. In his 
129 130 Ibid., p. 87. Ibid., p. 89. 
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chapter, entitled "Egypt", he further develops his nontraditional 
argument. He also again mentions the importance of culture in 
this essay. Implicit information is useful. 
But it was in the Valley of the Nile that the 
most significant not necessarily because it was 
absolutely the oldest or the best but because it led 
to that European civilization of which the world 
boasts today and regards in many ways as the greatest 
and last word in human culture. 
... In the nineteenth century Egypt was not 
regarded as part of Africa. Its history and culture 
were separated from that of the other inhabitants 
of Africa. ... The Egyptians . regarded them¬ 
selves as African. The Greeks looked upon Egypt as 131 
part of Africa not only geographically but culturally.1 
Continuing the discussion Dr. DuBois explains one 
reason for the refusal of the western scholars to dismiss and 
distort historical facts. Embedded in this argument is the value 
system that formed the basis for western science and western 
economics. Materialism, individualism and industrial progress 
prevail. 
There can be but one adequate explanation of 
this vagary of nineteenth century science: it was 
due to the fact that the rise and support of 
capitalism called for rationalizations based upon 
degrading and discrediting the Negroid people. It 
is especially significant that the science of 
Egyptology arose and flourished at the very time 
that the cotton kingdom reached its greatest 132 
power on the foundation of American Negro slavery. ^ 
DuBois further develops his line of thinking by elaborating 
on the magnificence of the culture of the Egyptians. In his 
131 Ibid., p. 99. 
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discussion he explains those features of Egyptian culture civili 
zation that influenced the culture of Europe. The social organi 
zation of this ancient civilization was characterized by an 
interconnectedness of human group activities. 
The history of civilization which begain in 
Egypt was not so much a matter of dynasties and dates. 
It was an attempt to settle certain problems of living 
together—of government, defense, religion, family, 
property, science, and art. What we must remember is 
that in these seven lines of human endeavor, it was 133 
African Egypt that made the beginning and set the pace. 
As DuBois points out the way in which every aspect of group 
life was related he additionally looks at the value orientations 
of cooperation that undergirded these human group activities. 
In some respects what they did has not 
been greatly improved upon even down to the 
twentieth century. In a primative tribe, 
government was the family. But the valley 
of the Nile had to expand, rebuild and imple¬ 
ment this. It devised a ruler, a ruling family, 
and a ruling caste. It put them permanently 
upon a throne which became so old and stable that 
no man remembered when there was not an Egypt. . . . 
This government had to be built up from the family 13- 
and clan, and this was accomplished through religion. 4 
As one observes the interplay of the various societal insti 
tutions as manifest in government, family, science, religion and 
art, one obtains a picture of the way in which the political 
thought of ancient civilization is not separated from other 
aspects of social life. DuBois further gives other examples of 
specific spheres of interconnectedness. 
133Ibid., p. 103. 
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The Egyptian religion came naturally from 
the primitive animism of the African forest and 
progressed to the worship of Ra, the sun god, 
giver of life and beauty to the Nile Valley which 
was the world. Opposite Ra was Osiris, god of 
waters and fertility and his sister and wife. 
Isis, the black woman. Thus from earliest times 135 
women in Egypt had singular prominence and power. 
In the above selection we have examples of the interconnect¬ 
edness of family and religion. DuBois described other examples 
which focused on the interplay of government, science and eco¬ 
nomics. 
The first duty of the government was the con¬ 
trol of the river, which led to the power of the 
King, to the science of the priest, to the independ¬ 
ence of the laborer. Egypt under the Eighteenth 
Dynasty 1500 B.C. has beem called the first human 
example of state socialism, which was developed to 
an astonishing degree. 
Thus again we have examples of the way in which the ancient 
civilizations did not compartmentalize human group activities. 
As DuBois further examines features of this ancient African 
kingdom, he demonstrates the importance of the setting, geograph¬ 
ical areas and cultures. In addition he expands existing schol¬ 
arship because he uses this knowledge of culture and geography to 
give the further proof of the African origin of Egyptian civili¬ 
zation and he used concrete illustrations rather than 
abstractions in this endeavor. 
135Ibid., p. 103. 
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We conclude therefore that the Egyptians were 
Negroids, and not only that, but by tradition they 
believed themselves descended not from the whites of 
the yellows, but from the black peoples of the South. 
Thence they traced their origin, and toward the 
South in earlierodays they turned the faces of their 
buried corpses. 
In the above selection DuBois again demonstrates how knowl¬ 
edge of burial practices and geographical setting is one impor¬ 
tant factor in obtaining accurate accounts of racial origins. 
DuBois also provides additional information which shows that some 
Europeans were also aware of the African origins of the 
Egyptians. In this endeavor, this awareness is implicit rather 
than explicit. 
In the eyes of the Greeks a thousand years B.C. 
and even in the age of Pericles, black Africans were 
considered equal to though different from Greeks, 
and superior to European and Asiastic barbarians. 
... In the dawn of Greek literature, in the 
Iliad, we hear of the gods feasting among the blame¬ 
less Ethiopians." 
According to mythology, the Greek people them¬ 
selves came into being as the result of miscegenation. 
Zeus the Father of the Gods, mates with the fair 
Greek maiden Io, and has a mulatto son, Epophus, who 
is born in Egypt.1,30 
In the preceeding passage DuBois points out several examples 
that attest to the fact that many of the western people knew of 
the origin of the Egyptians and that they were aware of their 
Blackness. In addition to DuBois' biographical and biological 
antecedents there were also academic precedents that facilitated 
his transcendence of the westen paradigm. Other examples of his 
137Ibid., p. 105. 
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modification of traditional approaches are as follows: 
Man for man, the modern world marks no 
advance over the ancient; but man for gun, 
hand for electricity, muscle for atomic fission, 
these show what our culture means and how the 
machine has conquered and holds modern mankind 
in thrall. What in our civilization is distinctly 
British or American? Nothing. .Science was built 
on Africa and religion on Asia. y 
As DuBois examines the antecedents of European culture he 
ponders over the path that the westerners used in order to chart 
their progress. Likewise he questions their value system and 
concepts of human nature: 
Was there no other way for the advance of 
mankind? Were there no other cultural patterns, 
ways of action, goals of progress, which might and 
may lead man to something finer and higher? Africa 
saw the stars of God; Asia saw the soul of man; 
Europe saw and sees only man's body, which it 
feeds and polishes until it is fat, gross and cruel.1 u 
This passage indicates the way in which the philosophical 
orientation and world view of the ancient civilizations was less 
materialistic than that of the Europeans. DuBois further sug¬ 
gests that in order to examine other aspects of their social 
thought, informal sources and the human experiences of the people 
are a data base. 
Let us turn to West Africa, where man tried 
a different way for a thousand years. First we 
face the query: how do we know what man did in 
West Africa since Black Africa has no written 
139Ibid., p. 149. 
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history? This brings the curious assumption that 
lack of written record means lack of matter and 
deed worth recording. The deeds of men that have 
been closely and accurately written down are as. 
pin points to the oceans of human experience. 
DuBois begins to describe how much of this information can 
not be found in books. This is consistent with Furfey's conten¬ 
tion that sometimes one can find out more about a group of people 
by observing what they do. Additionally, this places 
significance on the concrete, implicit and graphic. 
To recall that experience we must rely on 
written record, varying from direct narrative to 
indirect allusion and confirmation; we must rely 
also on memory--the memoray of contemporary on¬ 
lookers, of those who heard their word, of those 
who over a lapse of years interpreted it and handed 
it on; we must rely on the mute but powerful testi¬ 
mony of habits, customs, and ideals, whicb^echo 
and deflect vast stretches of past time. 
Additionally, as DuBois describes the importance of the oral 
tradition, he also explains how climate and geographical setting 
143 fostered the use of informal methods. 
Climate, with sun and ice, gave Europe 
opportunity to expand vastly the Asiatic and 
African invention of written records. Heat and 
rain made written records in West Africa almost 
impossible and forced that land to rely on the 
memories of men developed over the centuries to a 
marvelous system of folklore and tradition. But back 
of both methods lay real human history recorded 
in cultural patterns, industry, religion and art. 
141 Ibid., p. 149. 
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In the above passage, it is illustrated how climate and 
geographical setting gave rise to usage of informal or implicit 
sources of information. As DuBois further examines what the 
ancient civilizations did, he demonstrates the importance of 
knowledge of cultural patterns. This aids him in expanding and 
modifying the methodology of the positivists. 
There can be no doubt that the level of 
culture among the masses of Negroes in West 
Africa in the fifteenth century was higher than 
that of northern Europe, by any standard of 
measurement--homes, clothes, artistic creation 
and appreciation, political organization and 
religoius consistency. 
Throughout the whole of the Middle Ages, 
West Africa had a more solid politico-social 
organization attained a greater degree of in¬ 
ternal cohesion and was more conscious of ... 
the social function of science than Europe. 4 
The last excerpts from The World and Africa come from the 
chapter "Asia in Africa." These selections like the preceeding 
one will show how DuBois used knowledge of culture and geographi¬ 
cal setting in rejecting the so-called authorities of science and 
Egyptology. He mentioned that the West Africans were more con¬ 
scious of the social foundations of science. To this observa¬ 
tion, one might add that this consciousness aided in using 
science for the social betternment of all human kind. This 
places emphasis on humanism rather than materialism and 
individualism. 
The Europeans on the other hand were conscious of the 
social function of science. Likewise the researcher supports the 
144 
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contention of DuBois that their usage of science focused on 
developing a complex of social relations based on the superiority 
of the white race, exploitation of the darker races and western 
methodological exclusivity. DuBois rejects these paradigmatic 
constraints and demonstrates how they have aided in distorting 
and falsifying history. Again he uses knowledge of culture and 
geographical setting in his transcendence. Usage is made of the 
implicit and concrete as well as the explicit. 
The connection between Asia and Africa has 
always been close. There was probably actual land 
connection in prehistoric times and the Black race 
appears in both continents in the earliest records, 
making it doubtful which continent is the point of 
origin. Certainly the Negroid people of Asia have 
played a leading part in her history. The Blacks 
of Melanesia have scoured the seas and Charles 
Tauber makes them inventors of one of the world's 
first written languages: thus this greatest of all 
human inventions was made by Aborigines whose 
descendants today rank among the lowest, the proto 
Australians.143 
After discussing the geographical connection between Asia 
and Africa and discussing some of the contributions of the Blacks 
in Asia DuBois continues to examine the contributions of Black 
people to the culture of India. Concrete examples are used as 
evidence. 
. . . The Dravidian Negroes laid the bases of 
Indian culture thousands of years before the Christian 
era. . . . 
. . . The culture of the black Dravidians under¬ 
lies the whole culture of India, whose greatest 
religious leader is often limned as black and curly- 
145 Ibid., p. 176. 
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haired. According to Massey: "It is certain that the 
Black Buddha of India was imaged in the Negroid type. 
In the black negro God, whether called Buddha or Sut- 
Nahsi, we have a datum. They carry.their color in 
the proof of their origin . . . ." 140 
The above passage points out how knowledge of culture can be 
useful for modifying and expanding traditional approaches to 
scholarship. This is evident as DuBois looks at the concrete 
evidence of Black people in early India. DuBois further uses 
this approach to look at the evidence of Black people in early 
China. 
Of the thirty apostles who took Buddhism to 
China, ten are represented as yellow, ten brown 
and ten black. 
... The Negroid races peopled at some time 
all the South of India, Indo-China and China. The 
South of Indo-China actually has now pure Negritos 
as the Semangs and mixed as the Malays and the 
Sakais. 
In the first epochs of Chinese history, the 
Negrito type peopled all of the South of this 
country and even in the island of Hai-Non. 
. . . Skulls of these Negroes have been found 
in the island of Formosa and traces of this Negroid 
element.in the islands of Liu-Kiu to the south of 
Japan. ' 
Yet again we see how DuBois demonstrates that knowledge of 
geographical area, cultures and their setting is useful in identi¬ 
fying the contributions that Blacks made to the ancient civiliza¬ 
tions of India and China. This information aids in transcending 
traditional scholastic approaches which do not look at the role 
of Africans in the development process. 
146Ibid., p. 177. 
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Lastly, again we will point out how Dr. DuBois uses his 
nontraditional approach that places significance on the concrete 
and implicit as well as and knowledge of culture to examine 
contributions of Blacks to Islamic belief systems. 
Mohammedanism arose in the Arabian deserts, 
starting from Mecca which was in that part of the 
world which the Greeks called Ethiopia and re¬ 
garded as part of the African Ethiopia. 
The two greatest colored figures in the 
history of Islam are Bilal-i-Habesh (Bilal of 
Ethiopia) and Tarik-bin-Zind: Bilal-i-Habesh was 
Mohammed's liberated slave and friend to whom he 
gave precedence over himself in Paradise. The 
Prophet liberated all his slaves and they were 
all well-known figures in the early Islamic 
history. He adopted as his own son Zayd bin 
Arith, his third convert who rose to be one of his 
greatest generals. . . . But Bilal stands out in 
greatest relief. Apart from his services in the 
cause of Islam, it was through him that the 
Muslims decided to use the human voice instead 
of bells to call the Moslems to prayer. He had 
evidently a marvelous voice and was the first who 
called for prayers in Islam.140 
Thus, we have illustratéions of how Africans played signifi¬ 
cant roles in the earliest developments of Mohammedanism. In 
identifying their cultural contribution. Dr. DuBois demonstrates 
that the importance of setting, social background of people and 
graphic illustrations of social phenomena are useful in expand¬ 
ing one's historical knowledge base. 
Moving from DuBois' discussion of value orientations, one 
finds illustrated in the following article examples of how DuBois 
transcends standard approaches to scholarship when he calls for 
148 Ibid., p. 183. 
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an analysis of African social movements in a 1948 article. 
Specific and graphic abstractions are also featured. 
There has been almost no efforts in modern 
times to collect and study the various movements 
among African peoples, looking toward emancipa¬ 
tion and autonomy. This is so true that there 
is a prevalent opinion among even intelligent 
men that of all J'he countries of the world, 
Africa alone is silent concerning her own emanciT.g 
pation. This is of course astonishingly untrue. y 
In addition to transcending standard approaches, he stresses 
the importance of history in unerstanding the present. This 
refers specifically to the historical background of liberation 
movements on the African continent. 
In West Africa, on the Gold Coast and in 
Nigeria there is not only a continuing history 
of revolt, but a modern effort at logical appeal 
and assertion which we see culminating in our 
day. Even back in the nineteenth century, the 
Fanti confederation was a striking example of an 
attempt at state building and organization in one 
West African tribe. 
The movement was continued by the Aborigines' 
Protection Society, the Congress of British West 
Africa and today by the.Nigeria National Council 
and the Youth Movement. 
Furthering the narrative, Dr. DuBois engages in additional 
profiles of historical phenomena. Again, specific and concrete 
illustrations are given. 
In French West Africa the development of the 
Senegal in political power and education without 
war sees its culmination today in the recognition 
149 
Herbert Aptheker, ed., Writings by W. E. B. DuBois in 
Periodicals Edited by Others, Vol.2, 1910-1984 (Millwood, N.Y.: 
Kraus-Thompson Organization Limited, 1982. 
150 Ibid., p. 78. 
204 
of all Black Colonial Africa as part of the new 
French Union. . . . 
It is especially appropiate to bring to mind 
that the struggle which Ethiopia has made since 
the 16th century to establish and maintain an inde¬ 
pendent Black empire on the heights of the citadel 
of Africa has been a triumph of logical argument 
and moral right as well as arms. T 
In the article, "Postscript, Young Africa," 1950, Dr. DuBois 
again refers to the importance of the knowledge of history in 
understanding present social phenomena as it relates to the 
development of Africa. 
In Africa as nowhere else in the world lies the 
opportunity to build an African Socialism which can 
teach the world; on land historically held in common 
ownership; on labor organizes in that past for social 
ends and not for private profit and an education long 
conducted by the family and clan for the progress of 
the state and not mainly for the development of prof¬ 
itable industry. What is needed—and all that is 
needed--is science and techniques to the group economy.„ 
by men of unselfish determination and clear foresight. ^ 
In addition to understanding the importance of history, 
DuBois in the above excerpt also focuses on value systems as he 
speaks of communal ownership and lack of private property. 
In this selection on the "Role of West Africa," 1950, DuBois 
transcends standard approaches to scholarship in addressing 
social problems of Africa. He gives a concrete example. 
What young, Black Africans must learn and 
deeply understand is that if socialism is good 
for Britain and for most of the present world, 
151 Ibid., p. 70. 
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as every wise man knows it is also good for Africa; 
and it is true no matter what is taught by.Bçitish 
Tories of in reactionary American schools.15,3 
Still addressing problems in Africa and commenting on 
scholarship that is not needed, DuBois in the next passage 
"Africa and the American Negro Intelligentsia," 1954, examines 
historical consequences. He looks at the way in which the 
importance of Ancient thought was minimized by its biological and 
154 biographical descendants. 
By describing some of the social consequences of the race, 
he aids in analyzing this process by highlighting the importance 
of the use of implicit and concrete information. 
Leading American Negroes are today widely 
ignorant of the history and present situation in 
Africa and indifferent to the fate of African 
Negroes. This represents a great change from the 
past. In the seventeenth century the Negroes of 
the Americas regarded Africa as their Fatherland 
and looked forward to eventual repatriation for 
themselves as their posterity. They preserved 
words, phrases and customs. I have written else¬ 
where of the African song which was handed down 
for four of five generations in my family. 
Today the American interest in Africa is 
almost confined to whites. African history is 
preserved in white institutions and white writers 
produce books on Africa while Negro authors and 
scholars have shied away from the subject which .,-c 
in the twentieth and thirties was their preserve.155 
As DuBois explains the lack of interest in Africa on the 
part of Blacks he explains how knowledge of history is useful in 
153 Aptheker, ed., Writing in Periodical Literature,, p. 145. 
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understanding the economic and political systems that had 
their roots in African value systems. In addition, he looks at 
the consequences of this lack of understanding. 
As the world turns toward Africa as a great 
center of mature activity and development and recog¬ 
nizes the ancient socialism of Africa, American 
Negroes freed of their baseless fear of communism 
will again begin to turn their attention and aim 
their activity toward Africa. They will see how 
capitalistic exploitation, led by America is ex¬ 
ploiting and impoverishing Negroes of Africa and 
keeping them sick and ignorant and thus ,56 
indirectly encouraging the color line in America.150 
Additionally, Dr. DuBois uses nontraditional approaches and 
shows how knowledge of history is essential when present day 
American Blacks realize that they should put emphasis on knowl¬ 
edge of Africa as did their forefathers. Also he stresses that 
they should use nontraditional approaches that employ the 
implicit in examining social phenomena. The traditional approach 
in scholarship now is for whites to take the lead in addressing 
problems of Africa. DuBois takes exception to this approach. 
They will realize how American Negroes are 
in a position to help Africa; not only by their 
growing political power, but by their educational 
opportunities in the United States. They can 
when they will furnish technical guidance to 
Africa; they can give intellectual leadership 
working with and not for Black Africa. When 
once the Blacks of the United States and the West 
Indies and Africa work and think together, the 1(-7 
future of the Black man in the modern world is safe.107 
156Ibid., p. 402. 
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In the article "Africa and Afro-Americans," 1954, DuBois 
mentions the importance of social background and culture as a 
form of ethnic group identification as it applies to white 
America. He refers to the lack of it as it applies to Black 
America. 
Ireland has been raised from the dead by the 
efforts of Irish Americans. Scandinavians in 
America have given much aid to Denmark, Norway, 
and Sweden. Italians in the United States 
have been the saviors of Italy. . . . Even Germans, 
French and Englishmen have often received assistance 
and support from their kin in America. It cannot 
be said that American Negroes have furnished in the 
past and are furnishing today equally important 
aid for Africa. This does not mean we have done 
nothing. It does mean that our help and inspiring 
understanding of the desperate problems of the 158 
dark continent have never been they should have been. a 
Again DuBois explains how knowledge of history is useful in 
understanding past and present attitudes of Blacks toward Africa 
and the repercussions of materialistic and individualistic value 
systems. 
The reason for this is all too clear: Africa 
and its problems have never been popular in America 
On the contrary, America for the most part has con¬ 
ceived her best interests lay in action and policies 
which involved disaster and repression for Africa and 
her children. Consequently we American Negroes whose 
frantic endeavor has long been to be American in every 
right, thought and action have usually tended to fol- 1(-Q 
low every wind of American opinion with regard to Africa.1i>y 
Lastly, in this selection DuBois examines historical 
consequences as the knowledge of history decreases. 
188Aptheker, p. 215. 
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Later as there grew up in America a generation 
of Negroes who not only knew nothing of Africa 
but in addition had been taught by American 
schools, literature and science to despise its 
past and present, there arose among us a fierce 160 
distaste of being in any way associated with Africa.10U 
In the next selection "Pan Africanism: A Mission In My 
Life," 1955, Dr. DuBois examines historical consequences which 
illustrate changing attitudes of Black Americans in respect to 
their African heritage. 
Naturally there has always been among Ameri¬ 
can Negroes a great interest in Africa. In the 
eighteenth century this took the form of a desire 
to return to Africa and from this arose the present 
State of Liberia. This movement died down when 
American Negroes realized that they were not Afri¬ 
cans and were not regarded as Africans by the 
current African tribes. Moreover the continued 
American propaganda against Africa and the Black 
race resulted in widespread distaste among American 
Negroes for being regarded as Africans.g.They widely 
objected to the use of the word Negro. 01 
Dr. DuBois as a result of examining these historical 
consequences calls for non traditional approaches to scholarship 
which focuses on the importance of the Pan-African idea. 
Concrete examples are used to describe the renewed interest in 
Africa by religious and educational leaders. 
However as the educated element increased 
there came a new interest in Africa exhibited 
by various Negro Church organizations and finally 
at the time of the first world war there came 
suggestions that American participation in this 
war should lead to a recognition of the rights.Qf 
African people as against the imperial powers. ^ 
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In this section, Dr.DuBois focuses on how non-traditional 
approaches can be used in the international arena. Emphasis is 
on specific acts which may result in cooperative efforts among 
the descendants of the ancient civilizations. 
President Wilson was approached on the sub¬ 
ject and a memorandum was directed to the Peace 
Conference of Versailles. To implement this the 
NAACP in sending me to Paris after the armistice 
to inquire into the treatment of Negro troops 
also permitted me to call a Pan-African Congress. 
This was an effort to bring together the various 
groups of Negroes in Africa and in America 1g3 
for consolidation and planning for the future. 0 
After examining the effects of non-traditional approaches in 
the previous selection, Dr. DuBois in the next article, "Gandhi 
and the American Negroes," 1957, mentions the importance of world 
view and value systems and ther way in which the European concept 
of history on which he had been nourished emphasized only one 
perception of reality. In learning of Africa and other ancient 
civilizations his perspective broadened. This is evidence of a 
re-socialization process in which he begins to engage in research 
about the civilization of his African ancestors. Concrete 
experiences aided in this renewed awareness. 
As I grew up there seemed to be no future 
for me in this place of my birth and at seven¬ 
teen I went South, where formerly colored people 
had been slaves so that I could be trained to 
work among them. There at Fisk University I first 
became aware of a world of colored folk and I 
learned not only of the condition of the American 
Negroes but began to read of China and India; 1g. 
and to make Africa the special object of my study.104 
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As DuBois discusses his personal development and his aware¬ 
ness of alternative approaches to examining world events he 
states: 
I published my first book in 1896 while 
Gandhi was in South Africa and my subject was 
the African Slave Trade. 
... It was not until after the first world 
war that I camefito realize Gandhi's work for Africa 
and the world. 
In next excerpt DuBois illustrates how his knowledge of 
history helped shape his vision of what he perceived to be the 
future course of action for Black America. 
I was torn by the problem of peace. As a 
youth I was certain that freedom for the colored 
people of the earth would come only by war; by 
doing to white Europe and America what they had 
done to Black Africa and colored Asia. This 
seemed the natural conclusion from the fairy 
tales called history on whichl had been nourished.100 
Describing the way in which his world view was altered 
enabled Dr. DuBois to examine other aspects of his socialization 
experience and subsequently chart his own growth. Likewise, Dr. 
Dubois uses knowledge of his ancestry and history to understand 
his present plight. This is what C. W. Mills later called the 
interplay between biography and history. 
Fellow Africans; about 1735 my great-great 
grand-father was kidnapped on this coast of West 
Africa and taken by the Dutch to the colony of New 
New York om America where he was sold into slavery. 
About the same time a French Huguenot, Jacque DuBois 
migrated from France to America and his great-great 
grandson born in the West Indies and with Negro 
165 Ibid -, p. 286. 
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blood; married the great-great grandaughter of 
my Black ancestors. I am the son of this couple ,fi7 
born in 1868, hence my French name of African loyalty.107 
Using the African connection to understand the status of 
Black America involved a nontraditional approach to scholarship, 
which employed graphic, concrete and implicit information. 
As a boy I knew little of African slave 
legends and some music in my family. The 
books which we studied in the public school 
had almost no information abput Africa, save 
of Egypt which we were told was not Negroid. 
I heard of a few great men of Negro blood but 
I built up in my mind a dream of what Negroes 168 
would do in the future even though they had no past.100 
DuBois focuses on his development of nontraditional 
approaches which enabled him to transcend the western paradigm. 
Then happened a series of events. In the 
last decade of the nineteenth century, I studied 
two years in Europe and often heard Africa mentioned 
with respect. Then as a teacher in America I had a 
few African students. Later an Atlanta University 
professor, Franz Boaz addressed the students and 
told them of the history of the Black Sudan. I was 16g 
utterly amazed and began to study Africa for myself.loy 
In the next section Dr. DuBois shows how his ability to 
transcend the western paradigm also enabled him to understand 
social issues of some of his biographical and nonbiological 
contemporaries. Additionally he speaks of the importance of 
understanding the history of African communal lifestyles as an 
167W. E. B. DuBois, "The Future of All Africa Lies in 
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aid in choosing courses of action in addressing present political 
and social issues. 
Africa, Ancient Africa has been called by the 
world and has lifted up her heads. Africa has no 
choice between private capitalism and socialism. 
The whole world including capitalist countries 170 
is moving toward socialism, inevitably, inexorably. 
In the selection "Friends of Africa," 1958, Dr. DuBois 
mentions the importance of the concept of human nature, value 
systems as he cautions Africa of alien western values. He 
demonstrates his appreciation for values that are less 
materialistic, less hedonistic and more communistic. 
Reject the weakness of missionaries who teach 
neither love nor brotherhood, but chiefly the vir¬ 
tue of private property from capital stolen from 
your land and labor. 
Africa awake !17Çut on the beautiful robes of Pan- 
African Socialism.m 
Just as DuBois warns Africa of Western values he also ad¬ 
monishes Black Americans to be cognization of western values in 
scholarship. Likewise in the article "The Lie of History as It 
is Taught Today," 1960, DuBois modifies traditional approaches to 
scholarship as he refers to the inaccuracies and falsification of 
history. 
One hundred years ago next year this nation 
began a war more horrible than most wars. . . 
From 1861 to 1865 American fought American, North 
fought South, brother fought brother. All trampled 
on the faces of four million Black folk . . . 
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Again, DuBois examines historical consequences in society 
resulting from not using nontraditional approaches, which deal 
with concrete realities. 
We refuse to let the horrible mistake of 
war teach our children anything. We gave it 
less and less space in our text books until 
today slavery gets a paragraph and the Civil 
War a page. 
. . . All of our history ... is thus 
rewritten and the Negro painted as a contented 
slave; a lazy freedman, a thieving voter and 
today as happily integrated into American 
life. 
... So now comes the time to celej73 
brate the Civil War to preserve slavery. 6 
Here DuBois examines historical consequences for specific 
Black individuals resulting from lack of exposure to nontradi¬ 
tional approaches, and lack of appreciation for specific and 
graphic examples of social phenomenon. 
Today no Negro leader who holds a good govern¬ 
ment appointment or is favored of the great 
benevolent foundations or has a job in Big Business, 
or is financed by the State Department to travel 
abroad, will dare dream of celebrating in any way the 
role which Negroes played in the Civil War. It would 
be "racist" for an "integrated" Negro American to 
recall the Emancipation of Black slaves in the United 
States. And any Negro school or college would.7. 
risk its income if it staged a celebration. 1/4 
DuBois, next, summarizes the historical consequences in 
American education resulting from lack of usage of nontraditional 
approaches to scholarship. 
Possibly the main moral of all this is the 
failure of history as it is taught today even to 
attempt to tell the exact truth or learn it. 
173Ibid., p. 118. 
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... We train generations of men who do 
not know the past. . . have no guide for living. . . 
and stumble on through mistake after mistake to 17. 
fatal ends. Our history becomes "lies agreed upon.1,1/4 
The last article included in this section entitled "Africa 
and the French Revolution" was written by Dr. DuBois in 1961. 
Here Dr. DuBois illustrates the importance of nontraditional 
approaches to scholarship as it relates to the French Revolution. 
It is a perfectly defensible thesis of scien¬ 
tific history that Africans and African slavery in 
the West Indies were the main causes and influences 
of the French Revolution. 
The French Revolution has been written so largely 
from the white point of view that the part which 
the Blacks played in this drama has been either for¬ 
gotten or unknown. 
. . . The freedom which France demanded in 1787 was 
freedom to build their current prosperity on the products17fi 
of lave labor supported by a slave trade from Africa. 1/b 
Here DuBois points out facts that may be omitted when tradi¬ 
tional approaches to scholarship are not expanded or modified. 
When the Revolution broke out in France 
in 1787 San Domingo was the source of the 
greatest accumulation of wealth. San Domingo 
had more than three quarter million slaves, 
the cities of France were flourishing with the 177 
slave trade and on crops grown by Black slaves. ' 
As DuBois continues discussion, he in the next passage 
focuses on the importance of knowledge of history in understand¬ 
ing present geographical areas and cltures in the Caribbean. 
175Ibid., p. 120. 
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War started between the planters and the 
free Negroes. The planters reinforced by poor 
whites from France pouring in to make money from 
slavery numbered 40,000. The free Negroes and 
mulattoes were about 26,000. 
... The bolder slaves had formed bands of 
maroons in.the mountains and before 1700 became 
dangerous. 
Continuing the narrative DuBois additionally points out ways 
in history and scholarship should be modified expanded to reflect 
accuracy in reporting. He uses concrete descriptions. 
Over 1,000 Marroons are reported in 1720, 3,000 
in 1751. By 1750 their greatest chief was Macandel. 
He planned a rebellion but was captured and burned 
alive. ... A half-million Black Africans long self 
trained in the mountains of Haiti on August 22, 1791, 
in a midnight thunderstorm attacked. 
... It was Africa in America and the Africans 
led by Toussaint L'Ouverture who struck the French 
Revolution after it had given freedom to property 
holders and faced it with chaos. 
Below are other examples of how Dr. DuBois expands standard 
approaches to scholarship in order to give a more accurage pic¬ 
ture of the French Revolution. Graphic examples are given. 
The brilliant success of Toussaint not only 
aroused the envy of mulattoes but suspicion of 
France. 
. . . The French planters appealed to Napoleon. 
He took their side saying: "the liberty of the 
blacks is an insult to Europe." 
. . . After consultation with French bankers, 
Napoleon planned on American empire based on African 180 
slavery. He lured Toussaint to France and killed him. ou 
178Ibid., p. 217. 
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Here, he indicates that unlike most accounts which fail to 
examine the role of the Black military leader in the events of 
the French Revolution, his research will highlight the importance 
of the military genius of Toussaint L'Overtoure in influencing 
Napoleon's decisions. 
How is knowledge of ancient social and political thought 
useful in understanding contemporary social phenomena? 
DuBois in The World and Africa discusses ways in which this 
historical knowledge and its components can be useful in under¬ 
standing contemporary issues. He explains that much of the 
present turmoil involving political and social institutions of 
the descendants of ancient civilizations is rooted in the lack of 
appreciation and understanding of the social and political 
thought of these ancient kingdoms; problems arise when non 
Africans are not cognizant of the fact that social change, prog¬ 
ress and self-determination involve the descendants of these 
ancient cultures incorporating the positive aspects of their 
traditional societies in present development strategies which 
reflect new directions and new visions. 
From The World and Africa he states ; 
On March 6, 1957, the Gold Coast ... will become 
a Dominion of the British Commonwealth .... This 
former center of the slave trade to America will assume 
the name of Ghana, an ancient Negro kingdom of Northwest 
Africa, which between the 5th and 15th centuries in- 1fi. 
eluded much of the present territory of the Gold Coast.101 
W. E. B. DuBois, The World and Africa., p. 294 
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Hereby referring to the adoption of the ancient name of 
Ghana, DuBois illustrates how knowledge of history is useful for 
the present. Other illustrations are as follows: 
Today, when Ghana arises from the dead and faces 
this modern world, it must no longer be merely a 
part of the British Commonwealth or a representative 
of the world of West Europe, Canada and the United 
States. Ghana must on the contrary be the representa¬ 
tive of Africa, and not only that- but of Black 
Africa below the Sahara desert. * 
Illustrated here is the importance of setting geographical 
area and culture in dealing with contemporary issues of political 
alignment and representation. 
Ghana should lead a movement of black men for 
Pan Africanism, including periodic conferences and 
personal contacts of Black men from the Sahara to 
the Indian Ocean .... 
The new series of Pan-African Congresses would 
seek common aims of progress for Black Africa, 
including types of political control, economic 
cooperation, cultural development, universal educa- 183 
tion and freedom from religious dogma and dictation. 
In the above section, Dr. DuBois focuses on the 
interconnectedness of human group activities as he describes the 
many facets of social concerns. 
The consequent Pan-Africa, working together 
through its independent units should seek to develop 
a new African economy and cultural center standing 
between Europe and Asia, taking from and contributing 
to both. ... It should avoid subjection to and 
ownership by foreign capitalists who seek to get 
rich on African labor and raw material, and should 
try to build a socialism founded on old African 
communal life; rejecting on the one hand the 
exaggerated private initiative of the West and 
182Ibid., p. 295. 
183Ibid., p. 296. 
218 
seeking to ally itself with.ihe social programs 
of the progressive nations.104 
Likewise in this excerpt Dr. DuBois refers to knowledge of 
the history of ancient African cooperative systems as a model for 
future economic political programs. 
Pan-Africa will seek to preserve its own past 
history and write the present account, erasing from 
literature the lies and distortions about Black folk 
which have disgraced the last centuries of European 
and American literature; above all the new Pan- 
Africa will seek the education of all its youth on 
the broadest possible basis without religious dogma 
and in all hospitable lands as well as in Africa 
and for the end of making Africans not simply 
profitable workers for industry nor stool pigeons 
for propaganda, but for making them modern intellij- 
gent responsible men of vision and character. 100 
Here Dr. DuBois mentions the importance of culture. He 
explains how African institutions and development programs should 
be rooted in knowledge of their culture. 
Another excerpt from The World and Africa focuses on 
historical and contemporary consequences resulting from Africa's 
place in the Ancient World. 
Facing the present problem may we not frankly 
ask: Does the world need Africa? What has Africa 
to offer Europe, Asia and America? Does Africa need 
the world? Certainly in the past the world has needed 
and used the Negro race: in Egypt and Ethiopia, and 
even in Asia; in the first building of the Christian 
Church and in the encouragement and transmission of 
thought and science from the East to the West that is 
known as the Renaissance; and especially in the 
184Ibid., p. 296. 
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sixteenth, seventeenth, eighteenth and nineteenth 
centuries, the Negro race has been the foundation upon 
which the capitalist system has been reared, the 
Industrial Revolution carried through and imperial 
colonialism established.1 
After Dr. DuBois looks at the past contributions of Africa 
to the industrial, economic and intellectual development of the 
rest of the world he moves to examine specifically the way in 
which the Western world benefited from the natural resources 
found in the various geographical locations on the continent. 
In the industrial world the significance of Africa 
increased. Today out of Africa comes 95 percent 
of the world's diamonds; 80 percent of the cobalt; 
60 percent of the gold; 75 percent of the sisal hemp; 
70 percent of the cocoa; 35 percent of the copper; 15 
percent of the uranium.and radium and large amounts of 
tin, iron, and spices. 
The above information was compiled in the 1940's and at 
that time Dr. DuBois commented on the significance of the 
resources of Africa to the rest of the world. He further 
comments on some of the consequences resulting when those 
resources were extracted by companies in the United States. 
Naturally, American investment in Africa has 
increased in the first half of the century it rose 
from $500 million to $1,500 million. The Morgan, 
Rockefeller and Ford interest have ben investing 
in South Africa; General Motors, Firestone, General 
Electric have followed suit.1 
As he continues to analyze the consequences resulting from 
the extraction of Africa's resources, Dr. DuBois brings out the 
186Ibid., p. 227. 
187Ibid., p. 266. 
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different manifestations of world views, value systems, and con¬ 
cepts of human nature. 
The result of exploitation of Africa in the 
first half of the 20th century was revolt in the 
second half, from Tunis to the Cape of Good Hope. 
There has been demand for independence in Egypt and 
for autonomy in the Sudan; bloody rebellion goes on 
in Kenya; unrest and threats exist in Uganda; 
Ethiopia has regained independence and recovery 
of her sea coast. West Africa revolted in 1948 and 18Q 
today approaches dominion status in the British Empire. y 
DuBois in the above selection examines the consequences of 
continued exploitation of the resources and people of Africa. He 
looks at the rebellions, revolutions and demands for independence 
and acknowledgement of the importance of the history and 
culture of the descendants of these ancient civilizations. 
Likewise, another author John Jackson in Introduction to 
190 African Civilizations, gives a chronology of African inde¬ 
pendence struggles which highlight some of the contemporary 
issues arising out of historical alien contamination. 
The first colony to attain self-governing 
status was the Gold Coast, which was renamed Ghana. 
The great African statesman who led this movement 
was Dr. Kwame Nkrumah. His Convention Peoples Party, 
in a general election held in 1951, won over the 
opposition by an overwhelming popular vote. . . 
Complete independence was attained in 1957, and 
the new state enjoyed dominion status until 1960, when.qi 
it became a republic within the British Commonwealth. iyi 
189Ibid., p. 266. 
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Continuing the discussion of the fight for autonomy by the 
present descendants of the ancient African civilization, Jackson 
goes on to discuss the evolution of the contemporary state 
of affairs. 
... on September 28, 1958 Guinea voted in 
favor of independence from France and on October 2nd 
of the same year Guinea was proclaimed a republic, 
with Sekou Toure as president. . . . 
. . . The founding of the Federation of 
Nigeration occurred in 1954 . . . Nigeria became 
independent on October 1, 1960 . . . 
. . . The preamble to the new constitution 
adopted on October 31, 1980, by the Republic of the 
Ivory Coast declares that nation to be "one aad2 
indivisible secular, democratic and social." 
Further looking at present manifestations and consequences 
of historical domination, Jackson continues to describe the 
African independence movements. 
Sierra Leone became independent on April 27, 
1961 .... Gambian independence was attained on 
February 1 8, 1965 . . . 
. . . Congo-Kinshasa proclaimed itself an 
independent state on June 30, 1960 . . . 
.... Congo-Brazzaville became independent 
on August 15, 1960. 
Jackson continues to discuss the resurgence of African 
nations. These are also examples of reactions to foreign 
domination. 
... In 1962, Uganda became an independent 
state, affiliated with the British Commonwealth. 
. . . Kenya became an independent nation on December 
12, 1963, with Jomo Kenyatta as prime minister. 
192Ibid., pp. 321-325. 
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. . . Near the end of 1961 Tanganyika became an 
independent nation with Nyere as President. 
... on April 23, 1964, Zanzibar and Pemba 
merged with Tanganyika to become a United Republic. 
On October 29, 1964, the new.state was named the 
United Republic of Tanzania.1^ 
Still examining the consequences resulting from the exploi¬ 
tation of Africa and its people, Jackson expands his description 
of liberation movements to include the following: 
. . . The British Protectorate of Nayasaland 
became independent under the name of Malawi in 1964, 
and in July 1966, it attained the status of a 
republic. 
. . . Basutoland declared independence on 
October 4, 1966, under the name of Lesotha. 
. . . The Republic of Botswana (formerly 
the British protectorate) achieved freedom in 1966. 
. . . Independence was finally achieved in 
Swaziland in September 1968. 0 
Next Jackson looks at the independence movements among the 
North African countries. Reflected in these efforts are also 
examples of the resurgence and modifications of the cultures of 
the ancient civilizations and the accompanying social thought. 
Of the North African countries, Libya was the 
first to gain independence. It was a self-governing 
colony under Italian control from 1911 to 1943. This 
territory adopted a constitution and declared itself 
free in October, 1951. The constitution, modified 
on December 8, 1962 declared Libya to be an inpendent 
Islamic kingdom, with Arabic the official language. 
. . . Independence was announced on March 20, 
1956 and the Republic of Tunisia was officially 
proclaimed on July 25, 1957. . . . The Tunisian 
constitution as approved by the Constituent National 
Assembly, June 1, 1959, declared the nation to be: 
194Ibid., pp. 329-333. 
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"A free, independent sovereign state, with Islam as 
its religion and Arabic as its official language. 
. . .Independence was announced on March 20, 1956 and 
the New Republic of Tanzania was officially proclaimed 
on July 25, 1975. . . . The Tunisian Constituent National 
Assembly, June 1, 1959, declares the nation to be: "A 
free, independent sovereign state with Islam as its .g6 
official religion and Arabic as its official language."1 
In the above excerpts, one observes the way in which the 
North African kingdoms reclaimed aspects of the religion and 
culture of their Islamic heritage. This also enables one to see 
some connections between the past and the present. We will 
continue to look at the resurgence of African independence. 
. . . After many years under French and Spanish 
domination, the ancient kingdom of Morocco regained 
independence on March 2, 1956. The new constitution 
of Morocco is a sovereign Moslem states in its preamble: 
The Kingdom of Morrocco is a sovereign Moslem state, 
its official language is Arabic. . . . 
... An agreement was arrived at .g7 
for Algerian independence on July 2, 1962. 
As one seeks to understand systems of social thought of 
ancient kingdoms by examining historical consequences and their 
aftermath, one continues to look at Jackson's discussion of the 
African countries' reaction to foreign domination. 
The ancient land of Egypt (now known as the 
United Arab Republic), after flourishing for thousands 
of years under its native kings, finally succumbed 
to foreign domination .... Native rule returned 
in 1922. ... On December 19, 1955, the Parliament 
.... proclaimed the Sudan to be an independent 
democratic republic. National Independence 
Day was celebrated on January 1, 1956. 
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Also in understanding the historical base for many of the 
present social and political affairs of the African countries, we 
continue to highlight excerpts from Jackson's work. 
His Imperial Highness, Haile Selassie, 
presides over the destinies of Ethiopia, the 
world's oldest empire. Driven from his throne 
by the Italian invasion in 1936, he was able to 
return in 1941. . . . Somalia .... declared 
for independence in 1960. . . . 
. . . Another country, not among the newly 
liberated nations . . . is Liberia. This West 
African state became an independent state on 
July 26, 1847. y 
Lastly, we come to the last two African nations that will be 
considered in Jackson's work which looks at Africa resurgent. 
. . . The latest nation to join the forward 
march of free Africa is Equatorial Guinea, which 
became independent in December, 1968. 
. . . Although not on the African mainland, 
we may consider Madagascar as an African country. 
On October 14, 1958, Madagascar was proclaimed a 
republic and on Januagy 26, 1960, it became an 
independent nation/ 
Additionally, other sources provide one with some descrip¬ 
tion of Independence movements. This information also helps one 
understand the importance of geographic setting and cultures 
when one looks at the African continent and its people from a 
historical and contemporary perspective. From the next work 
one gets a picture of the liberation of the people of Chad. 
. . . The country became an independent 
republic on 11 August 1960. 
Ibid., pp. 343-347. 
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The peoples of the semi-arid central belt 
are the descendants of the ancient Kanem-Bornu, 
Borgirmi Wadai and Darfur empires at the end of 
the caravan routes across the Sahara. 
Looking still at the importance of setting, geography and 
culture, one turns to the Central African Republic. 
Located almost in the exact center of Africa, 
the Central African Republic (CAR is an isolated 
land locked country no railways.) 
The majority of the population consists of 
Negro peoples such as the Bonda, Baya and Zande. 
. . . When it gained its independence from France 
on 13 August 1960, it acquired the name Central 
African Republic because if was expected that all 
the colonies comprising French Equatorial Africa «n? 
would vote to form one large Central African state/ 
Continuing the discussion of how knowledge of the past is 
useful for understanding contemporary issues, we turn to 
countries who fought Portuguese domination. 
As Portugal's 500 year old African empire moved 
toward dissolution, only tiny Guinea-Bissau was 
enjoying a smooth transfer of power. The new West 
African nation was formally granted its independence 
on September 10, an action that by then was little more 
than a gesture concluding what was already a fait 
accompli/ 
The next country freed from Portugal's domination was 
Mozambique. Also the importance of geography and culture is noted 
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because of its proximity to South Africa. 
The imminent recognition of independence 
for Mozambique on June 25, 1975 dramitizes the 
new political situation in Southern Africa. 
Angola will follow suit in November, completing 20. 
the political decolonization of Portugal's colonies. 4 
The importance of geography, climate and culture is 
continually significant as the importance of history for 
understanding contemporary issues continues. 
Cape Verde is to be closely linked with the 
Republic of Guinea Bissau under the leadership of 
the African Party for the Independence of Guinea 
and Cape Verde (PAIGC). Independence on July 5th 
was celebrated principally in the Capital City of 
Praia ended five centuries of Portuguese Rule and 
brought hope to 300,000 Cape Verdians tthat under 
a new independent government the islands could 
become not merely free but habitable, with the 
PAIGC's policy for agricultural development of the 
drought scorched lands relying on effective 205 
irrigation—something Portugal never achieved. 3 
Still looking at countries who obtained their independence 
from Portugal we turn to Angola. 
Portuguese rule in Angola and in Africa came 
to an end on November 10th when the departing High 
Commissioner, Admiral Leone Cordoso solemnly pro¬ 
claimed the independence and fullQsovereignty of 
Angola from midnight of that day. 
From another account we get a picture of Angola's 
independence and the importance of culture from a historical and 
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contemporary perspective. 
Four hundred years of Portuguese rule ended on 11 
November 1975 when Angola became an independent state. 
The Portuguese were the first Europeans to nego¬ 
tiate trade relations with the Africa2gaastal tribes 
at the turn of the fifteenth century. ' 
Lastly, while examining the relationship of the past to 
present, we focus on Zimbabwe. 
The Rev. Cannon Banana, aged 44, a minister of 
the Methodist Church was on Aggil 11th declared 
president-elect of Zimbabwe/ 0 
Another reference also gives information about the 
independence of this ancient African kingdom. 
Robert Mugabe officially became prime minister 
of an independent Zimbabwe on April 18th with his 
government's priority the redistribution of land 
to landless peasants and returning Refugees. 
They will be settled on unused or under used 
private land and on state farms. s 
Other authors give examples of the contemporary usefulness 
of ancient social and political thought. Additional examples 
will come from work by Irving Mankovitz. 
This author also begins to expand traditional approaches to 
scholarship on Africa and its history when he makes the following 
assertions. 
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This study seeks out the continuities and conflicts 
between the African past and the present and asks again 
those basic questions about African politics.who gets what, 
when, where and how—and who gets left out?21u 
Additionally, he modifies these traditional approaches as he 
explains some of the current academic debates. 
Three major currently fashionable political 
positions that masquerade under an academic facade 
deserve particular concentration. The first is that 
African states are falling apart; that the basic 
problem facing African societies is the need for 
stability. The second is that African politics 
are essentially conflictless and classless. . . . 
The third which stems from a bitter over reaction 
to widely optimistic expectations at the end of the 
Second World War that independence would bring 
some new panacea for mankind, is a devastating 
pessimism as to the possibilities for future 2ii 
African state building and economic development. 11 
After stating some of the current areas of controversy, 
Markovitz continues to explain how knowledge of history is 
necessary to challenge these assertions. 
To refute these contentions requires examining 
contemporary developments on the continent within 
two types of frameworks: first Africa's present in 
terms of her past; but second, an avoidance of regional 
parochialism, a comparison of similar problems elsewhere 
in the world, both today and in other periods of history. ^ 
Markovitz continues his discussion of the importance of 
understanding the past social experiences of African people by 
examining historical consequences of colonialism and imperialism. 
The necessary perspective then, from which we will 
attempt to view the problems of contemporary African 
210 
Iriving Leonard Markovitz, Power and Class In Africa 
(Englewood Cliffs: Prentice Hall, 1977), p. 2. 
211 Ibid., p. 2. 
212Ibid., p. 2. 
229 
the sixteenth-century Europe and with the beginning of 
societies, originates with the rise of nation states in 
capitalism in the twelfth century —for a better 
understanding of the difficulties of creating unity and 
socialism in Tanzania and Zambia and extends to the 
teaching of computers and cybernetics in the twentieth 
century, to better comprehend problems such as the 
horrifying historically unique nature of the 213 
"permanently unemployed" in modern African cities. 
In addition to examining the historical consequences of 
colonialism, the author further discusses ways in which 
scholarship should be expanded and knowledge of history should be 
used. 
A comparative and historical perspective enables us to 
better determine the nature of stability and instability; 
to understand the development of class structures; to 
explore source of disunity; to examine the thrust of 
the revolutionary changes wrought by mass nationalism; 
to see more realistically how far African nations 
have "progressed"; and not to look backward 
nostalgically nor dwell on the terrors of yesterday, 
but to realize the uses of history as a spur for the 
future and.as a weapon for a new freedom for ancient 
peoples/ 
Morkovitz further examines historical consequences of the 
distortion and suppression of African history by traditional 
scholars when he analyzes some of the political reasons for the 
study of Africa's past. 
Magicians who did tricks with the past, colonial 
overlords caused African history to vanish so that 
their own rule would be more lasting. This is the 
first reason why the reassertion of the fact of 
African history is so important. The denial of an 
African post was part of an effort at dehumanization. 
Colonialism turned people into objects in order 
to faciliate their manipulation. Colonialism 
213Ibid., p. 3. 
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sought to eliminate that inner tension of men 
possessed of a critical intelligence by denying 
them their ability and their right to question. 
Consequently after discussing consequences of the denial of 
knowledge of social and political thought and the subsequent 
manipulation of the African mind, the author goes on to explain 
other reasons why knowledge of these historical events is useful. 
All repressive systems use ideology and 
psychological coercion in addition to physical 
violence to buttress their rule. All governments 
regardless of their ideological content seek to 
establish their authority as well as their power. 
They seek to convince their subjects that the state 
has the right to command and the people are morally 
obligated to obey. The state, they maintain 
fulfills suprahuman tasks necessary for the 21g 
common good. History is a weapon for these purposes/10 
Additionally, Markovitz looks at a series of historical 
consequences that resulted from this denial of an African past. 
Colonialism used the denial of African 
history to establish the necessity of the "white 
man's burden" and to argue that it was advancing 
the course of mankind. From that vast majority 
of Africans who could not be bludgeoned or 
brainwashed into active support of the "mission ^ 
civilatrice," colonialism sought acquiescence and apathy/ 
He continues in this series by examining historical 
consequences when one deemphasizes interconnectedness of human 
group activities. 
The colonizers insisted on a division between 
private activities and the affairs of society. 
African were not worthy to deal with public matters. 
Africans must dig only their own gardens. To the 
215Ibid., p. 26. 
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extent that colonialism succeeded in inducing this 
schizophrenia, it isolated individuals in their 
own world of mundane concerns. Collective action 21fl 
became more efficient; resistance harder to organize. ° 
After showing how lack of concern for the interrelated 
nature of the group life of the people resulted in disorienta¬ 
tion, isolation and alienation. Morkovitz next speaks of why 
knowledge of this historical resistance is necessary for under¬ 
standing of present issues. 
Yet resistance on the colonial regimes 
appeared everywhere on the continent. To better 
understand the fact of this early resistance and 
its connection with modern nationalism is a second.g 
important reason to investigate African history. 
Other reasons for understanding the past refer to knowledge 
obtained by knowing the historical base of ethnic divisions. 
With this knowledge future leaders can plan more intelligently as 
they seek and modify ancient strategies that will aid in 
resolving this present disunity. 
Architects of unity, African political leaders 
through the ages have sought to discover elements of 
a common past that once linked now hostile ethnic 
groups. African nationalists wish to bind these 
people together with the threads of this history. 
Their task is a double one: (1) to fight the 
colonizer, the outsider; and (2) to unify, 22Q 
consolidate and maintain their newly won power. 
Continuing the discussion of the usefulness of historical 
knowledge, the author expounds on its importance for 
understanding ethnic divisions. 
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Yet the truth of the past is vital for our 
better understanding of contemporary African poli¬ 
tics. History helps us better grasp the nature of 
"tribalism" as well as of empire. Tribal identi¬ 
ties, then as now, changed as people came into 
contact with one another and parted. Urban areas, 
centuries ago performed the same melting pot functions that 
they do in Africa. Important connections still remain 
between the great societies of the past and those of 
the present. But not all of these links and not 
all of the memories are of glory. 
Still explaining reasons for the importance of historical 
knowledge, Markovitz looks at other significant areas. 
A third reason for an inquiry into the political 
development of previous centuries is to better 
recognize the stratified nature of many of the 
most famous traditional systems. Their structures 
of rule are related to the oganizational burgeoise 
of present regimes. All African societies were 
not communitarian or egalitarian; many were based 
on developed class structures. The ruling 
families of these kingdoms differed fundamentally 
from ordinary men; in the vital resources of 
land and labor; in their eating of meat rather 221 
than millet and in the adornment of body and home/ 
Also in this series of explanations the author comments on 
ways in which knowledge of history helps one unerstand many areas 
of the interconnectedness of human group activities. Here the 
focus is on politics and economics. 
The development of trade is instructive because 
it illustrates the connections between the men of 
commerce and the political systems—persistent links 
cemented over the years. Those in command could 
endure when the economic basis of African societies 
changed from feudalism to slavery and then again to 
"legitimate commerce." Trade associations with the 
rise of great African empires collided as competi- 222 
tors fought over the division of territory and spoils. 
221 Ibid., p. 27. 
222Ibid., p. 27. 
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After looking at the interrelationships between commerce and 
political systems, Markovitz goes on to examine the relationship 
between the institutions of economics and religion. 
Black Islam was associated with the rise of new 
African empires, with resistance to colonialism, 223 
with trade and with the emergence of new social classes. 
Adding to the economic and religious interplay Markovitz 
discusses the importance of the political sector. 
A reforming Islam overthrew in their 
jihads (holy wars) feudal lords' and warriors' 
aristocracies. Islam movements during the eighteenth 
and nineteenth centuries facilitated the rise of 
capitalism and the social transistion from caste 
to class, processes that were essential for modern 
political development to take place. 
For all of these reasons we must look to Africa's 
past--not as chronicles of antiquity but because 22« 
of our interest in who is in control in the present/ 
Summing up the discussion of the importance of understanding 
information about Africa's historical past, Markovitz clearly 
identifies the interconnectedness of human group activities 
inherent in this task. 
Systems of stratification continue to reflect 
earlier social divisions, patterns of land ownership 
and control of scarce resources that were developed 
over the centuries still endure. An inquire into 
African history will demonstrate not only the 
elements of greatness in civilizations but also 
that the mass of people then as now in Africa as 
everywhere passively accepted a fate that was 
dealt to them not by deities but by men of greater 
power. From resistance to colonialism to the 
consolidation of the power of the organizational p?5 
bourgeoise, the facts of African history are vital/ 
223Ibid., p. 27. 
224Ibid., p. 27 
225Ibid., p. 27 
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Embodied in these selections are arguments set forth by 
Markovitz which illustrate reasons why the study of Africa's past 
is significant. He like DuBois and the other writers discussed 
in this research have demonstrated the contemporary usefulness of 
ancient African social and political thought. 
CHAPTER V 
CONCLUSIONS 
This study examined the impact of Ancient Africa and Eastern 
social and political thought on selected writings of W. E. B. 
DuBois. To accomplish this task, we began to outline the process 
by which DuBois' orientations were affected by ancient world 
views. It was argued that this facilitated his transcending the 
western paradigm in his scholarship. This was done by examining 
his early socialization experiences. 
A rationale for proceeding in this fashion was provided by 
highlighting specific concepts. C. W. Mills' emphasis on 
biography and history dealt with the manner in which one's self 
is shaped by the intersection between one's biography and the 
social milieu. A limitation of this concept was that it did not 
address the notion of biographical antecedents. 
Another writer Herbert Hyman advanced the concept of 
primary socialization of one's family and that of the wider 
society. The aspect of this definition which dealt with the 
wider society was an initial step in addressing biographical 
antecedents for it focused on a community that extended the 
boundaries of one's immediate family. 
Since we contended that the ancient African and Eastern 
orientations reflected in Dr. DuBois' writings were influenced by 
his immediate ancestors and a non-biological, biographical 
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community, it was necessary to further demonstrate how this 
process unfolded. 
Likewise another aspect of a concept in the Hyman book was 
useful. This was referred to as the doctrine of generations. 
Mibiti's collective consciousness also proved useful. In 
examining the applicability of these definitions, we concluded 
that DuBois' early socialization and secondary socialization 
experiences enabled him to consciously and unconsciously adopt a 
world view and perception of reality that differed from the 
prevailing mode of thought. 
What were some dimensions of this counter philosophy and how 
could it be identified? Examining works about Ancient African 
and Eastern social and political thought provided the framework 
for delineating its components, parameters and characteristics. 
When individuals began to observe social interaction, develop a 
sense of its uniformity, and perpetuate generational continuity 
about patterns of thinking, social thought is manifest. These 
forms of expression vary from group to group. These expressions 
may be simple or complex; implicit or explicit, concrete or 
abstract. Additionally, this thought is manifest in a variety of 
forms. Some is written and some is unwritten. Its importance is 
not minimized by virtue of its unwritten nature. Ancient social 
thought, in particular, according to Bogordus is concrete, 
graphic and focuses on tangible phenomena. Barnes and Becker 
additionally describe ancient thought as implicit, nonsystematic 
and proverbial. 
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Specifically when examining works of Mibiti, Hourani, Awogu, 
Seidles, Behrman and others, one observes that the social thought 
of the Islamic people and traditional African people had many of 
these characteristics. 
Discussions of Awogu, Mibiti, Barnes, Becker and Bogardus 
focused on the undifferentiated nature of Ancient thought; its 
concreteness, its implicit character and its oral and unwritten 
dimensions. Recognition of this feature was extremely 
significant for this study because DuBois sought to highlight its 
importance while western scholars minimized its influence. 
In the works on the Islamic and pre-Islamic societies, equal 
emphasis was given to the written and unwritten. However as 
Islamic religious and political doctrine began to gain momentum 
and universal appeal, there were modifications of the pre-Islamic 
contributions. As a result, the body of thought that was created 
was written in legal and religious codes and universities were 
created to facilitate the inculcation of this body of beliefs. 
Different accounts of this phenomena were given by the scholars 
in this study. Works of Hourani, Seidler and Behrman focused on 
the positive features of this transformation process. They 
argued that as a result of this fusion of the traditional or pre- 
Islamic with the new body of beliefs, there was more political 
stability, more universal appeal, better economic and political 
systems and improved legal and religious codes. Additionally, 
they contended that the African concerts voluntarily accepted the 
new and improved system of beliefs. 
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Williams however espouses a different position for he argues 
that there was conflict, resistance and even retaining of 
traditional African or pre-Islamic beliefs. How is this infor¬ 
mation applicable to Dr. DuBois? This extraordinary scholar 
traced his ancestry back to the West African Kingdoms. In his 
autobiographical works he indicated that his great grandfather 
was from West Africa and his great grandmother was Bantu. 
Furthermore, he recollected an African song that was passed down 
from generation to generation. Additionally, he recalls the 
accounts of his grandfather who lived in Haiti, which was popu¬ 
lated with slaves from West Africa. From his grandfather he 
learned about the slave trade and the Haitian Revolution. These 
remembrances made an indellible impression on his early informal 
socialization; but his formal socialization and eductional 
experiences omitted any discussion or contributions of the civi¬ 
lizations of these ancestors. This exclusion along with other 
forms of the awareness of racial issues of his time were to later 
have a profound effect on his life. This involved a re-awakening 
and re-examination of his world view and perception of reality. 
In this research, it is argued that this renewed vision enabled 
him to transcend the western paradigm in his scholarship. One 
could argue that since the training of Dr. DuBois was within the 
realm of western intellectual thought, he could not possibly be 
influenced by the social thought of the ancient civilizations of 
his antecedents. 
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However, definitions and explanations of the socialization 
process in Hyman's works and Mibiti1s works provided a mechanism 
for observing this cultural continuity. It is interesting to 
note that Block in the Hyman book used this concept of 
generations negatively when he illustrated the way in which 
Indian children were tied to the tradition of their ancestors as 
a result of environmental influences. It is further argued that 
non-functional and inflexible traditional values are passed down 
from generation to generation. Even though the children are 
living in an industrial age, they have traditional values and 
outlooks due to environmental constraints. Likewise brief 
reference was made to works about Black families which focus on 
the negative impact of perpetuating traditional culture. Mibiti 
and Awogu also focus on the way in which traditional culture is 
handed down not only by one's immediate biological family but a 
wider non biological community which greatly influences its 
members. In this research, we focused on the positive rather 
than the negative aspect of keeping the tradition alive. In 
some of DuBois' early socialization experiences, some of the 
knowledge and value orientations of the ancient civilizations was 
transmitted in what Bernard refers to as unconscious as well as 
deliberate socialization. 
As W. E. B. DuBois' socialization process continues, a 
phenomena referred to as de-socialization occurs. This resulted 
because his formal training was western and European in outlook. 
In his autobiographical works he gives numerous accounts of these 
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influences. He mentions that Bismarck was his hero; German 
scholars provided him with a scientific approach to scholarship; 
and education and training eradicated color differences. Other 
main currents of western social and political thought were 
examined to highlight its permeation through out the educational 
system. These social facts caused Dr. DuBois to re-examine the 
philosophy and orientation acquired by his formal training. 
Realizing that he was of African desent and observing the world 
wide treatment of his people, he began to re-evaluate spheres of 
his western education. Thus he indicates that he began to read 
and observe many events that were taking place out of the 
confines of the confines of the ivory towers. He then becomes 
increasingly aware of the serious omissions, distortions, and 
inaccuracies of history. This was the beginning of his 
resocialization process. DuBois began to re-examine, rethink, 
re-evaluate, re-research and recall the social thought of his 
biologicval and non-biological biographical antecedents. 
Because of this prior knowledge, he had a base from which to 
operate in order to expand, reshape and enhance this ancient or 
non-western world view. Dr. DuBois believed that knowledge of 
the past contributions of the descendants of the Ancient African 
civilizations, information about their social institutions, and 
problem solving could be extremely useful for providing the 
groundwork to address social problems. His major concern was 
that in looking for solutions to any problem, one must find the 
root causes. Therefore he advocated restoring historical 
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accuracy in scholarship when examining the origin of Ancient 
civilizations, their demise and subsequent resurgence. Then he 
contended that one must ask what happened to the products and 
the descendants of these civilizations in this destruction 
process. Next, he suggests that one must be concerned about the 
manner in which the conditions of this displaced human group 
should be addressed, once this knowledge is obtained. 
Last, one must be able to translate this knowledge into 
useful programs and strategies for the descendants of these 
ancient civilizations, in the homeland as well as the diaspora. 
DuBois' writings which covered a period of time from 1897 to 1963 
reflected these concerns. In addressing these issues, he 
transcended the western paradigm. Likewise he advocated an 
approach to research which would not minimize nor negate 
contributions of the ancient civilizations and their descendants. 
In analyzing the writings of Dr. DuBois, the specific 
dimensions of ancient thought were investigated within the 
universal parameters of social thought. As Dr. DuBois1 re¬ 
socialization process began to occur, writings from 1897 to 1915 
reflect his attempts to transcend the western paradigm. He 
incorporated some of the general dimensions of social thought 
into his works for he realized that all groups of people have 
some patterns of thinking which undergird group activities. 
Realizing that this approach to investigating all social 
phenomena had been minimally and negatively applied to the 
Ancient African civilizations, he began to address this issue. 
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His article "Conservation of the Races" refers to the contribu¬ 
tions of all groups to social and cultural development. However, 
he realizes that many of the contributions of ancient peoples 
were not recorded in written and scholarly form, so he utilizes 
one dimension of ancient thought which focuses on the implicit. 
In referring to the implicit nature of ancient thought, Dr. 
DuBois begins to transcend the western paradigm for he does not 
label J'hese expressions as irrational and insignificant, even 
though abstract theories are not present. 
Having developed the understanding of the necessity of 
investigating critically this body of knowledge, DuBois devised a 
strategy to facilitate this research endeavor. This plan is 
outlined in "The Study of The Negro Problems." Here, he utilizes 
some of the general dimensions of social thought which highlight 
the usefulness of the experiences of a social group. He then 
begins to explain that the descendants of the ancient 
civilizations must preserve their experiences as other races have 
done. Dr. DuBois uses aspects of universal thought to begin his 
task. However, his overall plan differs from that of other 
scholars for Dr. DuBois maximizes rather than minimizes the 
importance of Ancient African civilizations. Highlighting the 
importance of these contributions was the aim of the Atlanta 
Conferences and the publications that followed. Topics for those 
Atlanta University Publications included economics, religion, 
family education and government. Reflected in these articles is 
DuBois' scholarly analysis of the activities of peoples of 
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Ancient African civilizations and their descendants. As he 
describes these experiences, one observes that the theoretical 
orientation of Ancient thought undergirds his scholarly 
activités. For example, Dr. DuBois explains that concrete 
expressions in works of art, graphic illustrations of family and 
community life, proverbs explaining daily approaches to life, 
mystical phenomena as evident in religious activities, communal 
and humanistic values as manifest in institutions of economics 
and family and emphasis on social equilibrium in social 
interaction are important for understanding the thought patterns 
of groups of people. 
Likewise, he argued that if one understands and adopts a 
non-western or ancient world view, one is able to understand the 
significance of this social phenomena. 
From 1915 to 1930, DuBois' interest in Africa's place in the 
world increases. In his use of the general components of social 
thought, he looks at the historical consequences resulting from 
inaccuracies and falsification about the nature and role of 
Africa and her people. The emergence of the African slave trade, 
depicted a disrespect for humanity, an emphasis on materialism, 
lack of communal thinking and humanistic values. In pointing out 
the attrocities associated with these events, DuBois explains how 
western scholars attempted to prove the inferior nature of poeple 
of African descent in order to justify the slave trade. He 
describes how some religious thinkers, scientists, historians, 
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economists, politicians and other scholars were all co-conspira- 
tors in this undertaking. As a result, his approach to 
scholarship was to move beyond these western constraints in his 
analysis. In doing so, he relied heavily on implicit social 
thought of the Ancient African civilizations; some explicit 
sources were also used. His data base included art, proverbs, 
legends, monuments, legal codes and other written and unwritten 
records describing the activity of African people. 
Dr. DuBois continues in his scholarship to employ general 
components to highlight the importance of history in under¬ 
standing the present. He specifically applies this approach and 
combines it with parameters of ancient thought in his analysis 
of the value systems of the West which attach importance to 
materialism, hedonism and social inequality. He further argues 
that this desire for material wealth, profits and disregard for 
humanity was responsible for the rape of Africa's resources, the 
eventual demise of its traditional civilizations, the collapse of 
Europe and the world wars. 
Continuing his discussion of the consequences of this 
phenomena in general, he specifically cautions the descendants of 
the Ancient civilizations to be cognizant of the conflicting 
value systems. 
Writings selected from the last decade of his life still 
reflect his usage of specific tenets of social thought in general 
as he comments on descendants of ancient civilizations' lack of 
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appreciaton for the social thought of their biological and bio¬ 
graphical antecedents. 
Since the general paramters of social thought included a 
discussion of the contemporary significance of historical 
information, with the added dimension of ancient thought which 
included the implicit to facilitate historical accuracy, works of 
Dr. DuBois were identified which specifically focused on the 
usefulness of implicit and explicit knowledge of the past history 
of ancient civilizations in understanding some contemporary 
issues. 
Articles which underscored and which highlighted the 
importance of ancient thought as manifest in the conflicting 
value systems such as technological progress vs. social 
equilibrium; and materialism, individualism and profit-making 
vs. communal thinking, co-operation and humanism. In addition to 
Dr. DuBois1 scholarship, works of other researchers were included 
to demonstrate the significance of Dr. DuBois's approach. 
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